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About Sabha

To further the philosophical ideology of Dr. Bhimrao Ambedkar, a society named Baba Saheb
Dr. Bhim Rao Ambedkar Sabha Khand Bhattu Kalan (Reg. 01509) got registered under the
Societies Act 2012 on 16 October 2020. The Sabha has achieved many achievements in the field
of social upliftment since 2020. During this social venture, the Sabha got its Unique Id
HR/2023/0345272 issued by NITI Aayog, Government of India, so that the Sabha could easily
achieve its objectives, Education, health, environment, social concern and women
empowerment etc.are the primary objectives of the Sabha. From time to time, the Sabha has

organized awareness camps at the village level for the needy. The Sabha is making its pivotal
contribution in taking the various schemes of the government to the last mile. In order to
remove the evils rampant in the society, it is ceaselessly doing the work of taking the scientific

ideology of great men to the public.
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Bhimrao Ramji Ambedkar was an Indian jurist, economist, social reformer and political leader
who headed the committee drafting the Constitution of India from the Constituent Assembly
debates, served as Law and Justice minister in the first cabinet of Jawaharlal Nehru, and
inspired the Dalit Buddhist movement after renouncing Hinduism.

After graduating from Elphinstone College, University of Bombay, Ambedkar studied
economics at Columbia University and the London School of Economics, receiving doctorates
in 1927 and 1923, respectively, and was among a handful of Indian students to have done so
at either institution in the 1920s. He also trained in the law at Gray's Inn, London. In his early
career, he was an economist, professor, and lawyer. His later life was marked by his political
activities; he became involved in campaigning and negotiations for partition, publishing
journals, advocating political rights and social freedom for Dalits, and contributing to the
establishment of the state of India. In 1956, he converted to Buddhism, initiating mass
conversions of Dalits.

In 1990, the Bharat Ratna, India's highest civilian award, was posthumously conferred on
Ambedkar. The salutation Jai Bhim used by followers honours him. He is also referred to by
the nickname Babasaheb, meaning "Respected Father".
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SR Afdd I JAAG AR Wadal gl UMY A @gal df ot Oy F gaw
A P YER foam & @ f dud foear I auf awn & sawe SR
TRAGH §dld gU &g Al &, MG g afod ol & Y SREU &1 Jray™
far dffte TuHar &1 guf T fean St o & THg gue & fae # Wga
Teayul 14T B I9EN & Ude 9 & gAaer & fom off @ R uaRRa @
ITH HOIRl Bl IS H Fiobd YRRt P+ & o URa foban| aaam & v
WER 47 HMA =1 & & §, S Idb [GaR] I 3fe Sidddl U dRd gl 39
JHR SASHI St b JHMA 3R Waddl Jaeht faaR 9 Fad yRa & I # sfew
s & Tl I Ry & Fedf & gof urifes R
YXATd-T-:
ST St YR g™ # U% dgd §¢ HHadEe fide R STaladsd &
w0 ¥ gRIg § | 9 U Afeda iR Hegey 3, fSHe@ fodd TS & Udd &3 &l
ST IRl &1 30! g T I M B A9 § 38 o0 oiigd & off dgy
fhT, ITH HRUT 4 GIRI & AU Gladaar s9HR W [SHT Tedqul 3= T T
3ER AN Pt RIOAT HIAT W ¢ S JAFAT  Waadl 3R U W SR gl
ST ufife sl & #dfigr iR uRdlm dfgum fafar & ©u & 8 1w
SISt A FHID, e, Ioifa®, Qefd, uiftie, sielfiie, Jaue & o
3w T & fpy ¢ % YRd # THRM a6 W@ WU, 3R dad &) §1d ®e al
3% ARl @ URifiedl st §1 96 Siesde St gRT U U 9waar & Ha
- fiféra 1, Tfed o), ¥od IR o Udd & § A%hadl Uiie & fog Riféa g
§gd A ¢l e =afdd € ool ardfas emdistt i UgdM &} U@dl gl
Rem & wafdd o TAESar iR AdFAT &1 OFF BT g1 99 3 98 WU H A
T fF aaaa | gFar &8 s S g, adl o dieer gHwe & gy
R fawedl & WY o IHd FHS & fFEfm & fou e sfvad g1 v #
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T 3R Ggad RMUT &7 & [T 767 &1 Saaddl gt gl e e @
TJg¥ & g@ W T esH Ied » ufife fUss! & wfler ok yRdw dfdum
faiar & 0 & g3 | S IR ¥ I7 ot gferdl & giddear & U H M
o €1 IBH T F afed ok XA arf & qAfAior ud Afgenef & oifteRl ®
forg dud fear | dfoum § gfog-dfud oM & fedl & W g ChgiRie &
BT YR TS & g 00T a1 YA qui-oifd-aRl & J9d Y HRA B
T HeR Ty fHar oifd e & IR § SASHT AFAT oT -39 foee ot fa=m o
g3, SIfd &1 Ve Il Adb Wl e 39 AR o 9 @ i fawmy dvwa ®A
gmTfoe fae SR 9 &AM e 3 gfd, Wit ud dfad 9ger & fou Ruen

q0g Ugd @] &0 HL o o H gl fbuH sficiaq ¥ Jel 99 d@d &l en 198
dl $ad TH & IR0 § 390 oamar o R off @9 H R Iwerdr uid @Rl
8 @ 37 i 91d BT B WA 39S g

IaHal & 9o ¥ faur:

S 3SSHY off FHAMERE THS & TR ¥, FOrgH gHEd &1 f¥eR oH SR
Sfd ¥ IW 8, SH Td® fad &I 9 & I9H e Ui il foal ff 9
TS & g8 yyH Srart g =1fku | o 99 g9 e SMYFddr Bl dIs Bl SR
96 W® ¢ . 9B @) Re QY # e gmifie, e At sedt W @)
gl g% d8d U o, &1 9 wifd &1 a@fdd oM U & 3 ¥ 9F IHY 3UH
3EHR @I I A gU FoR 3Md g1 JuAsH gR1 39 Fed # ufd oy Ty Weua
I Ay AT S 8 I9HS B O SHFG $ g B & [ Iy o
TG 14 ¥ 18 H UMM T SR HI WU FRd g¢ THAM AW PI &1d
Fol gl MM §H ¢Wd § f& It o= & srguHdr &t = § fAues & fou oM
JHIYME WS S I 8, dal gAR fU 7TRa &) 919 g {5 91 idsH IR &1 oA
feag gumar gy & U § F9/™T 9 & gl SRS 3 Waadl & U g
& fou o oy e iR Rigid o910, 3 ofR S Rigial & W8l &1 ¥ SO/
ST o gAe # uRadd Tva gl

gurer § afgenen a1 Rfa < o far-.

S ESHR ol A Aganss & fopm W RV 9 fdan 396 rgaRr afq feedt
A B Wi S 8 ) L 39 U ot Afgarst ot U B @ uar fean
S godl gl 9 THN & faerg &1 QU Afgenst & e @ "Ed U1 3P
IR afe TH gy R g d b we afd Rt dar @ fbg ol w
afgen fRfga 8t € @ W ukar Rfda giar 81 Ser sieedR St WRdE WS #
aigarsl & fUfd & dex Fw! [Kfdd & | 3T THRM -39 JHA & ATID
T fear gae § afgenstt @ Rufd &1 caar oy @5t w|d gu IsHfdg e
faer due @ wga far iR g Rl & =g Ram 8% Uy W@ 8k I9g #
U feg PIs fod A¥e &1 Jd 9N W I AHFHSAT ¥ T ¢ fear god
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IBH FWIUBR, fJag 3R sf@aRl & S 8 e J@Fdl & a1d dal T8 2|
AP 78 & gufmaw o W T8 @ I THEmS BT GHAT AT US @I B |
YHIA: WAl W & o= d9 sid o & aig ot 37 Rl & arp T8 fa
ST ¥ g e off Afed ciffis deud | W9 R iR dew ot wewnet 9
R S W T 3T GE F YR W Hal off Idhdl §,&#39; fb sfdgdwr off &
faR S 39 g T & dax uuife 3 e ot € SR WS # dedd daR
M g dl 39 fuRi & Wier fear s =fkul

Gn%mmﬂ-fﬁﬁirr\f—

I SfesHR S F faaRl # Ue Aegd WFAe @ I9 fG@ adl § | 39 SO
T ¥ w4 wifd o foygs SRt gidert gersll & <@ar of 1/F 1930 Bt
meEd Wt 3% & Silgd & Th Hg@yul gl R S geAst A 3% S gch!
@ Uidifed = & e URa fbar (Yt weigd Iy @l fhar o 9 13h
farl & shenfirexur, Yt gur Uoltare  Afkenst &1 onfie I, s/a gares ifd
e Tt gl &1 auiH edr g | ST 3fEReH 4 3% IR H Pel § b slae?
§ LR 3fdeHR IF URAE B ¥ th ¥ freR onfud H siuaiRas fRrem urs
R TH AR P d@RE I S IR & g 3R IUANT fhar | &1 Ired
Tsfoq Aferma S S, Taisy MceHargeRr e & IS e & 3R I8
Tt srfenfeert & Rrgidl ¥ uwifad 31 sfdedR St 7 @ & AFileRH H TH
Hidiear § WY Y&y TRgd fHar o1, o I SR Hg WMBR & o9 ol Jeef
MYTRA ATl 3fESHR off A 394 Iguf Sfigd & # 3 Tedor fordt ff o Fofafea
-

1 Problem of Rupees -:1ts Origin and its Solution
2 Administration and Finance of East India company
3 Evaluation of provisional Finance in British India

9T RGR § FHIAT IR 3T ¥ 3 Hal <3l . 3idsar ¥RA & favg
AW Oa 8.8 1917 # fieg. 3 .Y [ AR UM, 3@t TH.T &1 AR\ @
fovg grig YR aIforsa” (Ancient Indian Commerce) 4T, S fb URIE YR amforsy
& Ufd AP GEY B AT §, 39 AR # IFH URNF HRA™ afosg &t
OIS ® @ qUT SAb GHIdd PRIR A ff gdr|

AT YR D1 fIaRURT-:

S . 3deH B HeayUl d&d Ui WHIiGe A P RMOAT ST 41 | 9 @I A7
oifd & 91 gU e &Ru ¥ IR 39 o et @ St Aol ¥
SR o H foa 37 duY YRd # 7, 9w fay & foodt omg <= # A g
e T8 doie o fF I8N TN H AW g R 9d Uld 3EN 301
ISHT I8 A T fh @ g ¥R - § -6l Sfcs e 9 duy fiean
g1 I cferdl & o PRI & forw Jad axa &1 ongH feur | i & aR
R giadl & SIaR™ ¥ uFl o & fou Tl O s9e fave 99 1927 # gfodl &l
U a1 & o IamE § @l Add fhar SR SRR 3@ Sid g% ST fay™
o7 f5 gue H uRadd @1 8 [ Safdd & Sfadd # Tigw gF1 9ifitu SR 98 3uA
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¢ TPhed, FolR URYH, 3d AgTd ¥ I&Rid sidl 8 | 3 BRU YR IAS H
AT GIAZA ol TS TRISAT B R B H el g1 UEISTHT guqul St
YR JA § gUYR & U gafia o1l IgH U YR IR &1 e wR 98
§aH @ 99T ff & & yRd T9 § qul-cgaw, Sifa-uT aul SRgRadl &1 gadd
TS § HAarR # e fapfadl & HRU S0d g5 8, 7 f& 98 U8l & gEN |
IR § g fogmm ff 39 ueR I%E art & 79 # ot s/auRrumss &1 A HA
& W B | gmioe &7 § 3¢ gN fhu U oga o oft sifdwReig R
SIESHR A SATMD, AATARYUS, THIvf T TRARH Fad §Y SHUD! B¢ QAT B
dt| SASSHR BT A U b Tgg qUT HHOR o H o U Gud YRd # §, a4
fay & fodt o = & = B

- .

frpdd: @1 o1 THd1 g fF SedR of % 89 afd a1 OHNS QUR®
Ioifae foey, gy fAafar iR = @it & rffe & ®9 & S 1 3%
gR1 fau U faarR S I=i4 39 9Hg fQu ¥ 9§ < H gMiiNie &l @l
grareRel U1 I Id7 & URifE €1 sfeNeR SR LTET & 3ER, ST .
. 3R . sideHr SfIF fouda uRkfufaal & off qwadr &1 BT IaERU §1 S
TURT X o Wyer, Sifdare, , SIeRIaare, RN SRHHal aTis | i SRige
3Nfe SRR sFe gAfadl &1 T o 39T ol U fUfg # siosar foaryrr gfad
BT AN UIRd Pl ¢ off R 3% URd & T & 7E) ofwp fay & def & +f
URifE s €1 O Ry & & o iR sidsaR @1 UGl &I Wi B SRR
g difs g9 3 TIfaal ¥ Qe &l e Foe I&

e dy -

. 1RiE 3R Sit&quot; YR gferdl @ THWN T I9HT FHIYM&quot; AU vl
T 3PpreHl, HIUTd, 1986

2R SRRyl AR O e 9 sfdedr Pt YHHB11993

3RE, Sf IFNUA  &quot;TTHINIG < TH Gfoid TaY  &quot; oM fewal TRy
3{DHIeHT, TYR,2010

4RiE RO S HR & Uil foaR, Heaues feml T S(ahIeH!, HITTd, Heauey,

1991
5RE, 3R.SH. 3. HSH YU AT, &quot; HeOWeR fR=dl I=y 3rpTeH, Hiurd,
THYCRT, 1992

https://hindi.news . 18com/blogs/pravesh-kumar/br-ambedkar-and-his-views-on-indian- socio-
gconomic-scenario-.3557975html https://www.drishtiias.com/hindi/paper / 4indian-political-

thinker-br-ambedkar
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S . WiRE EE®r Sff @1 Afgens iR Mol U & HHSIR AN &
H0 § NS
Manijit, Assistant Professor,

Defence degree P.G.College

Tohana (Fatehabad)
MY IR:
HEIYEY &1 Sl Fdl & Udlg $I Rg ol § , S FRAX MRl dgal eal § $R
AT G-I & &F & -1 JUd 31 s ol g, I ueR g ot
TS OF a1 fevg TS & SRy @' 3% d61 URd HedhR WaElfUd oRd § Fie
greT ed W 39 i T & RN T Ad 3 @6 W §, N U gHwd Sited
g ot 3 afkaet &1 SGR &1 & @ o | 9@ s aneE dfewrstt g g
Ff & U | U WY & gRI 89 IIqPT S |
my =g .
Sl YIWRE EEH & (S Tgd I8 qdicdld & 3R o6l dlod dggul Uiy
& gt A I gfq WET TR ST, GRS, didedr ol Afde e 9 die
oRit e dHed I g R | ®Mfad H SwH RNael & ot i Bl
faar o1t | 1-4) dal-gam@2001 , (38128 .HIRG @WEHR HER Wfd ¥ JaY
A 3, o eg THN &I 3@d AF TS MG onadl H ¥ Th At |
YRd & faftd R # @ S=id 3igd, 9fesha a1 s Hed Ul Wasi-e Afexl
T S H, 9duHe diad ¥ U WA $F 3 drel L 9 g 3<% ureRmen # uyaw
forear ot B9 o @) Rien 1 BT 99 & RO T a 3FUe B Yed 3 S8R fRiféd
T 89 & HRU 3% SHIGR el a1 WHRT GUET & T off T8 e off |
qATS GRT 3Pd AF SH & HRU 38 GHN & 3 HF oF did 9uf & faN
R ¥ @ TS U S8l IR OIBA uSdl Ul | foa=aesr @ | §d 9L Wil
ST, qBTE o1 d S 1 @l ok H ol 89 &/ ¥ ,d S U1 U Uid &
folT & 9 |
3feld 99e & TP 9o & w0 U Wear o 39 qff gl ¥ ToR 2, IsH
feg ga &t Afeansit g g oFf &t @Gl <@ U | S=i4 facw ¥ I e
U & & d1¢ HRA 3 Afgarell iR 9 & & JHMd, e a1, 3T
qMHE 9 Waadl & g of ®E fear 98 @ I g $is 3R dfed HR il
uaRes &a ¥ v A9 of @ UG 950 e W | IS Uy 39 A |
U P ReRidl & HRU AUS JUR AT I8 B &1 & a4 el &
ool & U U WeHR fbar a1 | uyd Ay g & a1 96l gl & IWpfd d
fOaR-UaTe & HRUI STPHT YU HRAEAT & feam R ot gt iR fRgarf g Afgarsh
fo Rufd & odier sgd YUR BFT UR™ g3 | 3§ TG [ U guUReD ot
3Ryl 9 Afgast & YR & UMl B R 96 W ¥ D! S I HrRG R

:
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dferT 7T VDI I1aT Aed & RDHIU I T o1 Fifs I TRE AR e, faeran
faarg, T SWAGR o Tel a& & g ot |

Safr HmRE sreedr off Sifade, SRg=adl iR ARAst &1 WRE &M & THE Tk,
AFd ¥ 39T 6T SIaE, 9 fqaRyRT o @ ff | 39d U UE Sra WA
D SmagHhdl df S 9191 Aed & A fHaex s e
meﬁaﬁﬂtﬂwm@ﬁ|mﬁnﬁaﬁlﬁ%mm
I T D AwT T 99 gor F gt & Eal
Id @1 AT ,dd S5 U gfg UIN UdIE & 9 W 39 »9 ¥ ooy U
PHT HH-THE de- O 3§ TR SHal & 91y wu&maﬁrﬁlﬂsﬂ@r
A L= R e o1 wEf ¥ aftwst g Y ol & QUR & Pl & ot 9a e
S . IIRIG SeEdHR A ¢Wl & Afgd GFAGRI Aifd, SifaTd 9 9uig A
o § gl 9 Uifsa g o gree A Aftwnst o Rufa gura & fou o @l
fod & wem 9§ feg 99 9 URaR O Rl o UG o GuR= &1 oo far |
e} B 994 Iilfd o Al waie & Wy AR 1048 H g s fod & U
¥ Ugdl 9R I=nyd fear 9 afgarei & fau wew farg, iy, SWINSR, faarg-
fdwdq & fou a9 99T 9 Wit fd # HcH I3 | TH BRUI 8] . SFASHI Bl
YR Afgarei @1 e W s T R |

g . URE EERR 4 g9 & fouR!, »iidl & sHe QRael & Higd ¥ O] &
ARl & FEA @l fb fbg YR dAfgersii & U A7 & {daR It WAl &
foes 9,59 UeR 09 7 79 o &1 o/gd A1 | 8f . 3WedR 4 gl &6 a9 gR
g ®gl o fF W 9 Y& & ARAT Bl ARIY Tt/ TE UROT Tad § | S .
SEHY A Sfd, YH, STRIUETGl ST, 90 &1 Huuistt o Afgarstt a F9 af &1
WaAd 9 faeg & dgd o ISP UM IR 3D AR HaH 33T | ST .
EESHY DI AT HR 3P UHR ¥ I & (¢ UH W1 B Aagsmar A | 20
TS 1924 I MESH A YA & IUH & ¢ T Wied s o Iiespd
fedeRol quT &1 91 o w1 | 39 Wed A7 ddeH 9He & FY o &b e
ool ® I/ SR JAUYH Iqh a4 UYH HeH g T & AEd A @
Io[N T | 39 fou srese] A 9w AR RRw: —Riféd 8153, siidla & fag,
Tfdd BIsd | 1-4 Gdld, S .3WSHR dARDd Us BRE, 121287 .3dESH A
SFReddl & U 1920 T WIS GIR b A0S USRI [bdl Sqb HgHd 4
IoiF i 9 dfad o & T & TEeh B IWMR dRA BT N fear | b
Uy 1927 H IBiH Sepd URd WG T UHGI & BIl S9d A1E9H § 3w
fRERTT, SM SR Sfufay ¥ Sl & R & & YN [HU | 61 A o
fr amfoe 9 o fufd ¥ W Rigm umd &1 omaxg® g, 98 g @l
AfRan 3% WO & Iad 1925 H NAR H Ul SHEN Tl T R gAMT B
gl ﬁgaﬂmwwxﬁwmﬁ gy g fordt oM arelt 9w SR
T = o e & mﬁ%ﬁﬁww@ﬁﬁwmﬁnﬁl
SUY RY BE & Siiad § Th 91 Hie 3 @ | fESdR 4 1945 T 9 I
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R $t | 3§ g il &t
g fUzsu ¥ aer Ferem &1 Hier
o 99 & fou 91eT Oes | 1945 H
Rrem &1 71 e g T F s, Ty

S U1 | S L 3WESHR b AR

ordf SR 1942 H SrIgfud Sfd Iw @Y

gIE a9 | we fofew sfeiRal g’ e ot WeR Wi & gasl &1 A uaw
gt d fpar 99 Sridser 4 &gl 3t Ue P

fafde w9 & udf g a1 @ g% WO & SrgHfa & WU | YT Salad foan
ST | 9 TRE d¢d! UST & HRU o4 fQyE uRug & Ie® a& faifd 8=
&1 did e | g8l Y8d gu Ht siesaR @ TR I & W W exa &1 S off
Nt firdar 39 354 oY =gt o fear |

B .S HR 7 30-1920 & T o Hf BT 3T WA Y I SR B U 9§ &
U H 77 ST 8 1 1927 &1 HEIS IIRE, oY 3SR 3 U4 Jus &l
LE3d Dl | SHH IWid DHIARM HlGR FAR 1-419301-2 3&lad 9 fdaEl d
HAR & o 3% Wy FaH SRyl of<iaq g¢ | S 999 ¥ oifd aof g
Sy & o guy gE gon, ol gidagy we Ifad g Hels Ui SRyRdl
DI WaAdl & U S’ T W HeH uf |, fSH A 1927 # #Ere fYaRE o
T 3R A B SEReG AT W @ FHaff, yHRnarell 9 grdeiHe RE &1 ganT
g ANRG P OBR & AR 3Fd Heg oH aid aotl SAH1 - ITART HR Tdhd &
| 3% Uyq foureR ¥ Jame Ted fhar iR UFt WA & SfBR @ Hi &t |
3T I U 4000 AN WRT I AT AW | ESH 1 IJARE RIMG H fea
Hifs 9 T8 ar8d ¥ &I fggell SR & & 9y Pis 9y 7l |

19378 ®Id 4 30 vl & I96 Uy H Ol 3T USR HEIS TIAWE & R
gt = H @ 3 HET forr @ 3iuet Wdadl 9 gHHdT & fou em-3nu | AR
19307 BT .3 o Udh 3 TdWe L& fhar o 3yl & AfeRk # uaw
@1 DR faam & fou fear mar o1 | IR% ot Afffa &1 Teq four mar |
feg gauf @l 3 37 W URESH B deplad T & q@d gU 1935 H NS |
JUT JAHR S0 I °I90T & of fb d fegd &I AMT W} © | I8 IAWE Al Bl
Uhoc dx- H Ighd @l S . EeH gRI Wiftd feu U e o sfgsha
fRaeRoh 4T Jed Ugell NG TTeT U1l 96 Iexd g o &1 Afde wd
Wfdes A o1 | 39 dic 3feusSe dsR urdf &) Ugd IoHide &d & U H
g feor T SUET Iexg oifd aul Ui ugal ¥ W gedR SHdl Bl
IoHde FHdT U AT o7 |

id Sosar Vege® BRE HawRA BT T3 fhdl AT | S PR WY TIHRH
Jodt @ RO 1945 H 9 T D1 HEAEHAE T T 9 I &M B
Jied &1 & U @ T8 | SFReddl & [0 $8 JAER-THA-URAGIST &1 UHRH
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RY fHar T | gHA®1-419201-2 , AAIL-419271-2 , SHAIL-419301-2
Sfgddhd URA1-419271-2 ,Udg HRA 1-419561-2 I .3fWSH - Higarsi &l
T & 95 @ IR A & o gd-7f &1 fazawor fear | 38 W &
PRI T 3mexl ¥ fow Tud frar ugfd o & <RF AR F U e g
39 IRA ST Hoigd § Fefd Fom SO U | Afkaret & e § 3fia ®_E
fqam & 9191 9RE &1 §gd €1 afed § | FF o 9 migest &1 S 3SR
3o fbar Tme & @is B urdl

e gfi-

.15d1d, 8 . 3fdeaR R’ s fiRE

281 3R . 3ESaR, ¢ YRS U W 3 g fama

YA DR, 8T . ESHR drRh TS BRH

4. 3R . SFEEHR, SIIfd YT BT fa-T=I

581 . HgH, YRA ARl & IGRD

.6%aH, TSI U8 & RHhdy 3k fgs Hate
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YR dfdu & S . YR1a ids®sy &1 aRigH

ek URER

HRIT UHER

1. 6. AR TH. Ficol, STAE) R

AR
8l HRE SfesHR P Wdd URD &1 AUl &gl S § | 98 Sgemunl fawerm
gfquT & o ¥ 98 U AHhd JoHias, FH & I, SRRl 9 AN JURS o |
& . fIRIG SidedHR &1 T 14 0T 1891 H X UG & AE & UH Tid & WIS!
oRarR & g3 o1l IFF T &1 A IJAESH AT FHUE T SR IAST AT BT
T e o1 S L ieRg sidsaRr gfad oifd # Ul gu, fSN Srgd AT S ot
| %1 §9U9 §gd @ gReal # I gofll Swid HRdg dfaud # mifas
USRI & AegH ¥ ARG & . qHIfSTe, IeHifad, e qaHar ®Ifta @A
& TN o Ul TRiE, HEGR a9k Afgarsll & S & fou dud fasar aur
Iy # W 39 fau Ry ureym fear mar afe 3A@r O R &1 ool |
qh| SfeSHR BT FQU Siiad R JAeT § gUR & o A o1l 34 T
YR &1 faxG 3899 HR g8 da &I A9 &I [ URA JA d qof e,
SIS T qT SRYRIT &1 Taa- Iare § 3ffs fapfadl & $RUl @7 §s & 9 &
Jgl & A # URY # g famEm R
9 g - THHGr At SiftreR, T, = |
8l HRE SfeSHR P Wdd URA &1 AUl w8l WA § | 98 dgemunl fawerm
gfayT & o1 ¥ 98 Uh qBhd AoHifas, T & J0d], SRRl d JHS gURS U |
IeH YR ey # Mifve ffieR! & wWed § ARel & A amie,
IoIfdd, e FHMAT RIMUT HA &1 TN fHar aul Riel, FHR ol 3R
Afganett & SUM & fod du¥ fooan dur dfaum & ot 39 fou foRiw uaue foar
T dife @ Wt R P qoll A Gh| Sqh 9§ 64 AU & U 8
‘a%mﬁafﬁ—cr%meﬁvﬁf\ giorrefl S gRIpe a1y uREieHn, I Ad §fy
gfEoT, Sdlg od d6 @1 RIOAT e # 36T Agdyul areH gl
Wﬁwﬁaﬁ?ﬁaﬁ%ﬁwﬂﬁsﬁwm%ﬂmqwé|wﬁ
W%ﬁw&rﬂﬂﬂlﬁarﬁﬁ 3T gl SfdsH &1 Wfayd fFHf w3 & sigan
INTeH QT SRa™ 8 & §ig H a4 HH 9Hd) 2 9N, 11 G, 18 fad (H dfau™
WWWWWH@WWWWIG@WWGWW@W
& U9 7 MR & H @D g1 & dc Wt 3T IO F 9@ et WHR A
3 PT UGA BT WAl & ®©U H Jal &1 & fow Smfa fear S8 387 WiaR
R o SENRY sasaR A 27 RIdeR, 1951 & HF WAl ¥ Ul SHIBT T
fear|
29 3T, 1947 Bl ASHR DI Wad YR & ¢ IQYHE P WA & @ &t
gy waer e & sieger g W Aged fear manl siisaR 7 A¥El dUR &RA
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d 3 TRl SR FHGICH Uefdl & Ui offold &1l 59 & o
& YR dig U At o o g U FT g §gd HH ST

R TR for MU gy § ddue TR & Ay Afada ARG B Th
guit &1 MRS WaAdel & &l Ued @ W, G gifife @dE,
3fd 3R It UBR & AeHdl & R-BMAT R e M sidsaR |
WWW@TWW&%W@@?&W
onfa iR SFyfad St & @t & fore fifaw Iarsfl, Tal 3R dicol Bt AbRal
H REUT FUMCH Y dxA &b oW 9y B gadE ot iR feean, yRd & fafy
frfdrell 4 39 YeRIeS PRiAR! & gRI afad I & U e SR i
EFAS & IHAT 3R I W &F T R UH B HI TN fHATI26 TR,
1949 &1 TfAY TUT 7 TG P SOl o 3R 26 SO, 1950 P U AR fHan

Tfau quT R Sf . ¥hRE M

1946 T 9 Hed HHIRM &I RGIRY W YR dfdus Iur &1 164 foar
8 . HRE sidsaR A Hes ¥ g9 @Sl o b 98 8R T Ul IUP a6 3o
T & & RE I Ydf S & SRR Ha O IARYE U F e & aR W
g4 TN 3, fdhg SNdl & §lc g &F Ulibeaq § =al T 5% HRur 98
Ay YT ¥ 9ER 8 TN Hife o & § 98 g TN ¥ 98 &F Yl Ul &
T Tl

I TG HeEs & UYHEA § Of ¥R Pl o 39 9 HI UdT Il df 3o Hag B
g0 OIS ¥ T 3R .SAHBR B! RO o7 & faU dHEl iR dgl ¥ HimRia
JASHR DI QUM JUT & Yo ] JA1d folddl dR Gy 9T & US1l 39 UhR
8 . fimRE siesH] WfqUH U1 & 9o & ®9 H g U

YRA AU GHT BT T84 6 fAHsR 1946 I g3l 9 AR 1946 I WiAYH FuI
DI T d6H gs| TAUF IUT Bl G 98® 13 Q¥R 1946 DI g3 forad Ufsd
AR g & gRI TfAUE IHT & JHe I UXdE @1 T | gy At
® H L& PR QA T 15 ARG 1947 DI o HYRA Wad gofl ITb §Ig o d
YR ¥ Sifdd WHR &1 Te4 foar T @ S . HRd SfdSdhr &l Wdd URd &l
gy f9fy Ot s T

29 3{RA 1947 &I URSU AMAfd &1 64 fohar T, e sregr Sf . filRE sideax
Y R TP @Ml 6 3 I YUY WA & GRI IfAYH & UREeU dOR TRe
Tfau™ THT & THE 7635 UG W@ U 59 ¥ 2473 URdd § ¥ed # four fousd
g3l U=y Iiffd &1 fuid m far fousf &1 & fou & g gae 1w o
UYH drEd 4 9ok ¥ 9 FdeR, 1948 § .dP Il .HAUM TR GERT 9 15 AdeR
1948 So P URWY 3N, Ol 17 3MACER, 1949 S0 qdb dan .4y qu1 o dfqu™ &1
R g 14 TSR, 1949 3o HI URTH M Sf 26 &R 1949 Fo db dal 3R
Ay 9y gRT WAy &1 Uikd e fear T 39 ISR 2 9 11 HeF SR 18
f7 ¥ YR Tfaum e dUR g 3R 26 4R 1949 P WfAUM IHT & GRI
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39 Wiepd o) for Tl dfe URA "fau™ &1 26 SFGRt 1950 DI ] fhar
Ty & sifam U 34 # 7 . sfidsd Pt YAl B @ifbd Hd gU YR
iy P IMET HAN & Th e & . PUHERE 7 Ta@R 1948 § HiduE
JUT & IHA HEl A - A - ¥e 39 91d 9 AT § b U ) St Hact
4 (A foF 9 gewil 1 Amifehd fear 8,390 TH 7 ¥ed ¥ 3Kl ¢ far § ek
ISP e 30 oW 3 g © .U T &l 4l g §g & gl 8 3R I
SR P18 - g & oMU § .U Wl SMRe ¥ ¥ 3R SHaT ™M WR1 e
T . TH 3 Afed BN AWEl § I gU ¥ R 98 S et &1 fafe
T R W ¥ .UH-4f g el § §gd ® A R I™Id WG Pt dolgl 4
HUS B praRal § W 78 @ N O $a AR T8 g § P 39 wfaum
H g &1 4R ST .3feSHR & SW &l 3 UST 8 .Y 39 a1d W Dls I8
T 8 5 59 9§ @ @1 Mu BT diet B Swi 39 RSWer’t & gam
W &1 ¥ oo faar g |

e &

JdEH HI YU Siigd URAE THS § gUR & fow gEMUG o1l I U
YR &1 fOx[G S1eqdd X 98 aa &f oFT P b URA Iae & qof ey,
SIS T qUT SRYRIT &1 Taa- ae § 3s fapfadl & $RUl @7 §s © 9 &
Jgl & gAS # URY # & faEe @ 3@ Ad o1 f Sifaare 9un aul e R
d feg U9 & SRURy U & WU &1 HRU gl W HAGRT & HRU
STEION &1 YUY 3a i @1 8 fr 3% W & ufd s=amguf sIaerR &3 o
ety wdaar fa 81 9 USR i B o R e Fas Ul R 3 Fyg &
R o o a1fenl 3ud o I8 YRd 9He & yafd wfedle iR UrRds &l
TA R4 & AU 29 RIdeaR 1927 & AgH &I Ufadl &I gicl o At 3R g¥Ri
@ Ul T A H IHUAN 3% 39 Hd 4 TR St Hft I8 He P 919 | M
fr sear &g v & fom v T ® | URd Iy & iy v it iRl
H AFR®T B T Had e FHAEG dfer goe gHEar R O 99 ar gl

1

FATHd TUT SRGRIdT HI 3id fbar 1 g MR Ut &1 o gora fosan
g, e ®RU o g8 omféd ol ff YU o SO ¥HMYa® Siiad Fdld &R
W 2 | I Bg o & vafid < gur aut Saerdt wuT B OUf U F JHE R
faT 39 UPR wmifSie & § 3I9h gRI fHU T U™ &1 o 6l o 9hdl gl
oIS &

WRE sidesr & AR 9 Rigld yRd IoHfd & fore g0en ¥ udife @ B
WRAAA d Th T AoFiae Aa & feramal ¥, e =@ ot & 99
JoHIfdE aR ¢ qUT ¥H Sifd T qur o onfie & SMmeR R WeHid AT Y |
37T g JoHifae v afed iR IAel & WRER Ydul 9 a1 § | S9PT U8 ¢
fayg o1 f5 99 9% oo SR ImSie fawwar Tara =6f 8Fft, a9 d% SFda &t
U U gRAdd WRU Bl TgUl ol dR Fohdll 3% AT o b o9 d&
s THFAT 3R GHINE JAMAT R T8 gidl 09 d IeHifde JHMEAT BI
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T R S Ude Jfed @ oM # M & fdw URa fear dife te Aeied
' B

SIRCC S R T MY gaqH ey W e § | gdad § YRdg
foawyt &I gt g ud o THEmelt o RIS, SRISHIRY, HEs, fUssTu,
3T, fadRht qarelt & goed YR ol &I SEaHed St guwnell &1 gH1e™
S .ofdseR & oM Mt H RaT o Ibdll SfdsHr HRA JdIaRIT &l THh
IO Sfda®T & ®U § WG ST 3gd 3, Sd I@Ear 8, e, RIS
3R AEME TAT B, A &1 i wwur A1 81 9yt g Y g 596 foru
I YR IfdyE # Afte iRl & onfffe wdaar & Siffier @ afffrd
far e SR Td® afdd & dis Ht AU HA &1 ARNGR U g1 I
oIl adl 4idi & fow gAdH Aoigs dul &H &1 & gAaqH 8 He fuiRa faar|
T UHR e &3 ® IFd R U MU SR HI TEHX THI @1 § 6 afe
9sHR A IR B g AT HRW TR gl - HI Bl |, 98 U IHI &
g & UG SRIRMRWAl § ¥ TS Bl dfbe Sl 3i6SHR Bl ANGH et ot
IR ¥ HE Wrer Bl SR 7 dNRa & fygidl ok Ml BT YR JHS
& Feof U agiRe SUAN fFard $N iR I &1 fGe™ S argd AIST
d% fear for Sfieifdieru ok &Y foem 4 YRdE iRl o Jfg g Il &
| SRIRA 37 Tdciel fawg o1l 9 foeamff Siaq @ & orfivma fawg § wwifad &
f& IFHA U HWds T AP oS! do ! Ugrk fvRa fawg ¥ fay & 9wdw
fayfaerem T & 1 39 UPR 3fdeH dhad cioal Td UBSI & TGl dUT YR
Ifaum fFafar & 98 @ sfewr oy & e IRIg srfemelt & =u § o I eI
H I omd Y9 7 A 395 TR U TG dF del Ul fF I L omese W iuRa
¥ foar gl

IR AERNDBI

WiR1G sfldgdhr URAY Iae § Rl &1 &9 =1 &1 dox w1l f&ifdd & | 3@
o= o1 5 Redl & IWFYde aur Woaar Sitad & fau Rren sga #g@ygnl gl
iy I fae fem &1 R At sifeRt & aftifad fear sieex 3
TR W-T2Y THHA &1 gudq fear 98 sRu § f& I8 Wdd URd & ud™
faftr @ Ygd gu Afeenet & Uy # fEg die fo@ due ¥ uxga fan ok &g
gl & ol <o I9d oOaRl §91 & foe 39 fodas § I8 aaue uay™ 39|
g fdgw & IR Radl & fou SIteR, faarg, dame SR srfereen & & o
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i THMAT @ 910 el R T 7 o g die f9d & b oI W I|H
THHed ¥ IR ¢ far o1l 39 UeR &1 AN 3& Radl & ANPRI & SEd
TEt 3R UH SNURU YUR® & €T H AR IHY SWR X Al § Radl &l
T PR & U 3@ Yeg Ulddgdl 4 §AR IfeyH W Ul JU Bl Bl
et ft ey Iaftes, dfie Ve, e, &, 99 ™ & U sRmH ddH, ggd
Iaddted ot gEEmsl ¥ 9 W 3| HUG FABR W IT6 gRT g9 fedr S
Id SHAiE® I R I & YR W ol Jumar & 9@ Hidke IARM &1
AT g

Py WET HBl O FHar § [P URAE IRy H S 9Re
WRE sidsHy &1 a1 areM 8, Ia1 bl oF Iew &1 =gl § 3R IoH
gdd HH 99 H a1 981 IfAYH & URSU dOR P 98 39 @H iR HH &
gfd 87 &7 & uRumM U1 S9% 3 IWTHT TG P BRU S URA™
TfIY™ BT Wb BT oIl gl
g et
1 PUMEL, ) . 2020),"SESHY TIHIAA NS, 1913-1927", THd 3B A=A
Saeol el | TS, 5 (2): 1-11, SIS
2 TYA, e AR ;A0 SIS T AR, AWH01)  2013)1 Sg 4H &1 figed
el | fiiRre, Taer - fiie gfaRict 09| ot 34. STSUHEINA 978-0691157863.
381 . ESHR ST Yex-SI3MsT &I INfUPGRG Jeage |1 14 30U 2021
@ Id ¥ U |
4 YR JMEA T IASHING) & .Td . Bisa (Y .12
5 aajtak.in A3 faTell, 30 JATS 2014, (ATSCS 07 R 2014, 3:05 PM IST)
6 TfAYM JUT &I §89, WS -7,7 -.231
7 Dr. B. R. Ambedkar :- As an Economist, International Journal of Humanities and Social Science
Invention (www.ijhssi.org), Volum-2, Issue 3 & 1 March 2013, pp. 24-27

8 Miishra, edited by S.N. (2010). Socio-economic and political vision of Dr. B.R. Ambedkar. New
Delhi: Concept Publishing Company. Y° 173-174.
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Sitaq U : 98 & g 9 TiRaie =y &1 gurd-aiy

HAdT 3dt Tl
g6 UIUs, §1.9. 7 .Hel . Hiesn I (.
H19466780349 .

& e SR IoHfdd Tl & Scard & - fe<t
a3 ¥ 1t 9gd doft ¥ fOR wd uRadd gl a8 foedR IeRIE®
uTl TP 39 &7 § PY HeHPRI & Y- A deFerRl 7 o
AEHI GdeAl, Y SR eHdl F Y AR Sfied fowal w® Hfed st @
Ul D Bl B g favg a¥g §F |

ARl FEFIGRI B TH SR YRAT WART 3R TIY-UYHE THN &1 <ald
R g SR enyfAd aFfAe T P Slee BT AR Bt HFARGAT W YHIG B
WAAR Afedl HEHBRI 4 O Fei-ai § sue ffyd fear g1 Wa=rR afgar
FEHIBHRI H el Uh 3R e #lRkast 7 PP awd fear g adf W &t o
fouT qam = t AFd Jdul Td GHN & 3134 H UikaiNe [RUfQal & 3fibad &l
AP AT T IURIT 3o Bas gl fauT oW S B Peial wiel Wb AR wiEl
3T gRAY fIRY &1 UM ST Pal off Tdhdl &, dgl 39 dex-al § deprei
TS &1 ufafer off 3= & fBgar g1 1w o &t e ufadn &1 Tped 39
TG g3, 99 98 Aidl el ® e R | 98 SArEe o o R Rren ura &
ZARIEIG B Uh Jledd IR Pt R I AN HeMl ufaadifar & A1
IRRE HEF B UYH RESR @ R fR-4R It WA 3F e ufAdmreit
H ISR 8 R 8l TR
AFa 79 Bt ffiefad & Uit 81 TEad 99 o §, S9H Wl-g9y
&1 Ug 8 g, R 3 T=E ® % Ater dfwret @ o & ufd e
FYH AR TR P 3R TeRs T fiTad HR QT &1 IRadd gid &1 wyd Fam
g JYT 9edd P 39 Uhdl & 9 Jdad! Fom ¥ $o W sgdl 98 g1 IHivie
WHR & fore e Tend TAHH! &1 TAI-GAR 3 & Ui 3R dedd &
@B B Aed I8 gl I8 Ul FHfadi T UM gAY ¥ AH HEFRE 3fEd
d% & URAING W # 981 & oY R TIY-UUH JA § o fagfaal &
iq-afal & A BT BT TN fhar 1 URA™ WS # AR gRT AR gfad @
Ty gftad &1 31 ¥ fhar gonm ¥uy gl 9H A AR & e W afeg & =9
T grdl |8l dll Ub OMd & w0 § 39 o grgar el aifse ff, ag w6t et
T uRadd & -9y oRffaal o oft aRads enar man guw & Rufaar dre
ol @, e RO AR H AETHE & UG BT SR-4R [ giar @ ey
HIA dF M- ofigd Feeh PP § uRada omar mr, R 99, Wafa 8iR
g # ARl &1 U8 fasigl U Ube g A2
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e # TR & T SMRGRI SR gaHH TIY UYH WHS H A

fadmfed Td AFd  WSR I Siad AUE - FHeE g d FE fagst & dem
I faur g 7 fafya fear 8-
(1) RTfUd gea Afadwar iR AR - AFd 3 UHld 7 ITS! TP & SMYR W
3 SUb dIRA U9 Afdia &1 Faior giar 3, e amdi g wvifad gid §1 g
URaw g uRkady & WY aH oF &1 faey ud fuiur g1 31 st iR giiF
Tl P g YR g9l g adl eW-df ge-Ta @ vfd W tem @Rar gl
g /' Ueg Upd B HA g H Iq Y99 @ q 9 g, et o § -
Piod, dorgdt ordfq S off 3fdd B, 98 I §1 WRg o Hifdddr @&t ifamadr &
PRU Afgd TR W TR JARTT Jedi & A6R1 T §, o faur e
HEFT I R GoaT 7 - H Fzm @ e Wifde gut @) arer # o Ul &
Y T & GRT fHU MW AR &I Wt AT HR <l 81 JU-TH Hg IR S
@ FAFET AR W ST B S g4 B AR el ASEd! 98 §gd W e
ISt R F IqF U J fhat TwRd B §lo... .. R I AU U & 3T
3T Ufd Pt AT SR IR ForAeRal &1 gfelar Wiasr 96 St4 -

Wl B S9uT 4 & Rer-dlen § S 7 P 98 Wd B Ry iR
fode ¥ @ TWH JAUD H1 U6 U| 39 UHR & el Ui 98 ufa, Ot a1
gl & U U 96 $B W TR ol & U S THY d6dl § SR HIATHS
TR R gdi & faged &1 ReR gt 81 39 HadAsdar & ReR g 3, gg fHafa
T8t § /dt fag), S W St Pl UH WerR & ®U H 39 JAY UgdHd! &, od 98
JaHId F NP IUb U St g, W ded H WE Bl Ul § SUD! gad Hl
ReR| gy -gauy 98 $3 o 98 o @ A &R @ suA 9 § g @
AT Ba HI NHR &9 & @ o1l ... ¥ a7 9 o & Ha1 g dfcpH
3% gca H H ff O S qmis o

0 YR 09 & UAUd T B RGBS U - weEr @ 0y o
39 UG W/ O Fhal g, ofel YU Pl JG & dlg dRF 919 F TR-IR FaA
¥ IWid Wt IR YA H & AT YR AEHR cedt O A § W Halel ¥
R e €1 aredl, 98 Fedl 8 -F1 MU I P 3l AFd § & SIYAT &I
S1d PP 82 THT TR UG P SR el HY,dA 919 H T o T8 §, afbd ot
foaer T8t aredt g W e I g U1 | T, et (e

S Sha-Jeai # gy &t fUfd g1 aafdd gt ¥ gofaar srigad &t
E ghall dauHe uraurl, e, gmifvle W # uRadd @t ufear & AR &
3RO # URade 3 | AR & uRfRUfT & Seaa sl ARt & gEieid dUF gl
ge, o dfdpr A 9M & U8 dweF § nye fdaRl  drelt Bar & Hiemd 9
fafya frar 8, S @t of & sl & o gugt R, B W IRl o dedt 2v-9R




(2) UIikai® Ty iR AR oifed &t T - URAT e § uRaR Te 9=ed
TR g1 gAS § uRaR &7 YHeT dgd dedyul gl |1 MWl & &1 URAR &
TRy H P R AT g1 YR § g Tfd § IHie gedl § g X8 |aad aul
AN & YY-Jdid® AHDI 9 9 3Hied Jaiel & ®RU 3o Hfigadd adl &d
IY P dSfbdl 9 <l W Pt deRGIAR H TR 8 9 W & T8 & KT W
qgSdl § 3 M= 39 AN B RBR g, S 30 & AW B 599 BT RBR S
g - T8 & U1l Ped T Hd W1 7T U1l o9 H b R 9a &t R @t 9 a8
W WR T $& caad o1l R-4R 39 & Be= am, 39 g6 3 @l §el-add
HEHR a8 HY Oudsidll Gei JoRewll a1l oR=dl @t Afds ufdsar & wftsd
$HRd U AN & YIY YHGA A §l 7ol dfch W b N gedi 4 off Redl & ufa
Wﬁm&wm%l‘ﬁq'mﬁrﬂﬂlﬂ&rﬂﬂqﬁﬁﬂwu% 0%g
&Wmamﬁ&muﬁwmﬁwa%&mﬁ | gIdl, SfUg efeR TP ¢
STt § 3R Pedl 3 -3a1 WR 8 S et & fpeft ¥ et fean omm =t
ft 75T SIAT &I <&@d gl 7 o fhad SEygd 9u4 W 79 W ST W Y, dfd
W YU+ Ugdll a8l fe@r s
(3) AMYfpar MR AR AT - BT H-TIN yd® T H fAgHE W1 21 98
W P Wd Y TR R AT9d B M H PRR g1 dedl 81 98 A wHdH
F T SOl AS Y ST TRt €1 98 MU ST Bl UgAFl g8 SMBII Bl Bl
TRl 81 11TE BT § HRT & WY O§ WY 3P AW 39 gAY BT RBR 1

AMd GG & HTH-SR&UI, 9-1-a8H, g Siias
IARAT 1 §FE T & WG qYF 3R IS GRIFEN & STURYH & ¥U
Wﬁﬂﬁﬁﬂ%@@ﬂ%ﬂ%ﬁﬂ?ﬁq@mﬁm%lwm%w
o & gkar ot @ T8 §l o e eH H URAR &I WAl WEU SR
Capiik:| RG] URaa- T g1 13URdae & Jol Fad: SUPBI Hd  HeHl |

w8
_1.7

*a?trﬁaw T dARERT off et &, T wﬁa@rsﬂaﬁ@rwd@wa%&ﬁ
W B YA HY P o IHd! gl W B B B UM, 98 TG Sl
g8 Iy R W U3t @ ] 91U IR WA IUS 3 gH fRdrd
ﬁ?ﬂ@@ﬁ%&%ﬁﬁ%ﬁﬁ%ﬁﬁaﬁﬂﬁwﬁﬂﬁ@?—mwﬁ

Ay

T B deT B ggl 8 @ wel-uifd gHe Il g,
R T8 URJd HeM ITHT Hd T IR B ANGT W AR g &Y T gs S
afsd a1 ¢@ SfId B8vd g1 TU-FS -ol oN 3| §gd S¥RH € g asdi|
$H 30 M Bld RRR PI, I IRRAN T [ RN glren
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UH-f=0r § oW @l suan Afgansll 4 SifYe Highdl &
Y-y ggoid] &1 uRey & g1 o @ R § O &1 ®U §cd @l §, 0F
ST AR Had AT ¥ NP HU THG-cHG &I T ¢ g1 U9 F I
&1 fEor Y @ @ ®1 0W U uRadeeie g9 gY fowrE 2 R

e TU § AMRAT 7 W & U i &1 Y UeH
3YT 7 U R fyare deef # U AT ST B & B W b
@1 sff<d oRuifa faarg =8 & 16 GaAR &t HErT Iash Jash
98 I, 9ulc 9 URex 09 # fAear g, e 98
W 39 o # I TR 9 el @ e § iR
IR T8 § Tur-gl 3 T 8 gt RES 39
| HUs ¥ g3 M At O W geml B §gd @ 9
To ATl UG BI S Wil U+ fa-feam # dfa gat ff, I9d
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faaT
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U Seils Hel gl

SUUER - :shva: w8l o Ibdl & & Afee HUBRI &I 39 Her A
AT wEdl H W el B I T I@IR o AHAE FuY 3R
IqH! forelifas & qE&R fhar g, 399 difgddl iR IuHiedEel Ipid & Wi
Hfadardl a1 1 g e gya e §.feg Sam AFdg vghir 39 fadd
d% died ¥ 9y @ € | SUP Ui AFg Siidd Bl a8 9N 3R HUel §, o
URGR d AN ¥ I8 died &I DI Hal gl 3R Jg! d8 HAFdg foreifawr §, S
St I X uRRRUG ¥ d9d HxA @1 Wfad UaH R THN B TH AU
TeH Bl 7, R fawr ToW T ome WR R quf dew & 9y oed fa g
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ST d1.3MR. s : 3, 3 3R Iy JHTSEIG

Pardeep Kumar
(Research Scholar — History
Barkatullah University — Bhopal)

3.1 3R, 3fdeax, ffdare ®U ¥ 9@ d& & e deH dwiRed o @
TH gIAfpd guia ¥ S offies farl &1 9 ugl mar, = Sfg-mn W 3R T @
vaiRa fear i ome fofieRu, dfferu @R SERlaRu & g H' INE™
AN’ & SF® AM O aid 8f &R NSH & e Rl & gug
ARIS Bl T gl I AR U1 f5 Isg B P b ot dued, o8 i, I
3R I & HauRe dde! ¥ [Hafd s @ity ok ARGl & Iy s @
fo=n ¥ &M w1 T@Ieul ST €6 Ay o fb Isg oM et & Sffad &
ffe § deaqul Yfier [y 9ear §, dfc SWed ot W I9% g H §
I UF A9BI JHNEG R TAUHe Uayrl R 390 ORI & 993" & Iy
ST grm, S ATt & gmifore, onfife SR IeHifaw fasm & R T ST . sesHR
¥ foarR & cuiar gl
TR

1500 3% Iof & Tud SR IWdddl T gRT SAMAG dfeieMl & 9, YRd
15 R 1947 ®I USH ¥ Waadl U & R TS IUY I5T HI goll U
fPar g9 26 TR, 1949 U™ &I UART U1, Sl d¢ H 26 A,
1950%! AN g3l HRd &1 Wfgym ffdae ®u ¥ gHar &1 v a1 dfdu™ ©
IR 399 i = g1 WieR fear w gighr & R wed g1 ey g8 un fh
IS8T IS didbad S Al @ fear T S geRi 9 9 onfd, ai, e,
T R o & a9 R @MW 3, 3% 9F ot T8 AF A SR A8 A% 9y
agR e Tangm 9 dUreiyd Sl Sifadl & SRR SR af 3ug U1 URd
H ORI onfcdl, Ps oHl, WURISH SR WO Hd¥cl & §deE, S L& L3R .
ESHR 7 URA Bl WHR I Y ¥Y ¢4 & 989 fbarl 1950 § YR
IRAYH Pt WITAT 7 Hdd URd & AoHide sfde # dfer Imifvie I 8iR
AFaY®Rl & gfae™ # W Th Agayul ger o
IR

JYIRA W S . IESH & UG JIie BT 3T HIAT MR IYB! HIGT Bl
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Ry & T I RERME =9 § @ dAfed d1¢ # 98 7 ded Uy T faul
Afgad Wt P Ry T o T Safe 3 Aiedl ¥ IR SR Wl s Afgarell &
PRI & forw gt JusRd 9 |

8 .HRE SfeEHR A O & fRiy R gU T™fd &1 ggd fhar <f .
TSR HIHId &I SIEUEIG &I o Iigdl AFd Al I8 fodid fgell o SHerd 98
3R st afora wa afeamst & o7 & oMyR W ey wiftd &t 31 Ues cfeal
ud ffgarstt &1 e AW daod fgoll SR Hal &I a1 AT dadrdt & | 25 feueR
1927 ®I 8 . WIRIG Eedx Ugdll IR LA T G871 &I PRBGH fhal Ul IHT
He Ul fF URAE 9 # S HE 99 @ 8 98 AgSa & SMUR R gl T8
TH SR 3N JddAD NGHd aidl BT § , 59 9O fobar o1 amfee | Sifere 9
AIHd D1 g8 foar|

81 . fimRe sresaR A wikamet & fem o fieRl @ gRd = 9
DI B Ald @ A1 fOqeRn @1 w9 @ Afearel B gfe foam # sresaR
aﬁ@waﬁqﬁm%q%@rﬁ%mmawmﬁ%m&néwﬁa{ww
T o U 1948 P TP WHG Td Pl Mgl dFA RRTRE GRI R fHT T
At & TY-Ty ARa feRt ¥ I&fid usd P [YuHl & sifaRed
Wﬁaﬁuﬁuﬁqqﬁ@{mm&hmm&rwmmﬂmﬁﬁ

%
=

afgarsdl & IHFEAT BT HYSR feaH & spadsa q fed4-3d T & feul

8 ARG srEsaR | Ul TWd Uleedd iR g uiicyE e gftsa
)1940) H <ar o1 fF SFR g ST §9a1 §, 99 98 U U9 ST SHHMT gl |
Rg 0 Wl &, fog uff adadr, THar SR §_[@T & fiW I9 YR W T8 didhad

37



& O O A T8 @ gl feg I @ B HHd W AbT oA Ayl S
WimRe & fou fog Uy &1 dien o fgol odw unl 3 fog AP &l gl W
fegell & ddw@ d® diftd 3, oI YR &1 Wfaeia amuedt o

Uy T faR & 0 # & feg 99w # o/d 96T g§U § 4 § afed ST . 3iesay
¥ 91 & afod Aga H e o 9 B WeAr & ufd T HA fowrg Iar gl
I TUBT MBI AT g, AU HABRI B A1 A g3 ¢ Al daid TR W
uRafea T8 811 31 $3 W 9% cfoid I g ToR 3MTdl g1 87 . 3SHR Bl
§Idl @1 Ale AT Ifd §, S gevHl f avad Bl UH MYF® Adbditie e
¥ ot & o Rem BT AR AT WBR HT & HH gl 999 JHg § cferal o
fRfég =9 & ol WeR gRT s T fHu o1 W &1 S 3= el g0 HA
8q e Terar +ft Iuasy wRER S W@ g1 afed s @ sEafy < o @ R

aforal & Sfax 99T g §Ial Jled & fe@ AR &1 S SWfa Ual @i
IqHT Y cfd TG $ST T § , TRV HR @1 gl aferd U SR i
Wit & for SouRd g1 16T Wed SEviaie ¥ 9ol &xd 3, R SIEN 9§ T8l 3%
s S0l Wl S . gfadr 9 faarg fhan 3 Ues @ gfdd a ared 3 afes Iy &t
35 SEIUEG Bl HA-Yfery Wt dgd A1 Gfddl W gl | HAER I JHEAR-U
T P8 we e fad R aftd R SR IR & S- IR el HFd
g T 3O Bl U W D HD ol AMd Ul 3B dad &GHA &1 A DI S gl
A S G Yed & YO H Bl S5 Sb! YdeARiadl aroy et siuel if¥ar &1
WHAM &1 . 8 $I 359N 37 3@ 8l ol ¢l 39 HETHH R WIiHH
¥ HRU G T o 3R AER & Ry T ugell sR ufafhar ¢ ) §, Sfed &
W T | s PR cfod SR Aot & & oM A fdarg U1 € W g1 Afaw
T aforal @ Fud SR SdSHRAg Il W I AHA-HUHR  AMI-TIRG U
TR BT AN g1 Al a8 oy WUy H I%hd §id S 7, <l I8 7 had T T Al
g & fou afcr R W & for oSt Suafsd ghftl 89R W & Ud® ofed adl
Wl & Sfd-ogaRl qreiiedl -0 & faly o smare I3 a1fge, Fiife gl
AFd USRI & &7 1 FR<R SN &1 YR gl afadl & SF are SIFedhdl &
g afc A 3 URT Y A I8d § o AP Thdl I AY UG AU gl Gbal|

TG -gaRT adt GUR Tl 8 , Od Slfd-ogaRAT &1 I+a- 8l S| 3
3T HGRT B disdl BRI dIfs 3T 3MYR W PHis UeHE 7 Wl Udd g
JHMH® § I8 UGl S gR1 gl @it of ¥ohdil g8 89AR fed ¥ g & &H
YRd T T gax | 3R Ader |, Rg 98 a9 dF T™d I8 § , 59 d% &d
Sifd-faured & 79 ¥ g} & R <dl
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Sl .3ESHY U UINUT Td ol H g ¥ U Y 39 §9d W dd

& gRI BHH H $Had afed THE™ BI 81 Faull & Hrfier’t gl

Gl ERilEINY

SESHR B fod Had Hfd HAR , HETAHT Hod SR Mad g I I T

SfARad SFeSHR & U JRY, PTG ot & THN @ f e Sreqgd

uT| fae=h gt o auf-sgawn SR St @1 erva I/ ST 3R Tudd: TE aog

gt b IBM IR TS A THhdl IF B YA fHa1 g YR uikawr iR gl

DI GHING WA & AU If . 36SHR & THhdl DI Uid FA@eIND N g% |
frspyd: w81 o Tl § & Aften v & fovg iRl & giaert Hrr

T foafad wfeardt fRgeft # R Ry frar Ywemd & sfagax iR 8= §l

e # wfeafedl & oy &1 af ¥ R H1 § @ ¥ dfed ag § Ag® A

Hed Uiy Wi foul Afeand o 3¢ foy & o 8, Sefe o 9fedl & e &1 X

TG e Afgaet & SUM & O sHw! dfeHrel & Hied ¥ 3¢ Uy H gamm

afgarefl &1 Wy fean o L WRE srdedR A Sraull @I gaul ¥ gue g axA

& U ¥%pd & WU ¥ §gd db W R d9 fIHRd g W Al ddq T Bl

Jauiare! AFGR HId AT & Icdid DI He@ed @R I UST il Hdl offd &

A P GRT 3Pdl W Y T JAER B ESH Al & URA SMHHU D

gyyfly # eI FaR TR TE Y9 o U Iod Fd gl IT6T I8 db b

99 S YRA A @ 3Fdl B A SEET T MR I A S HRamn T, I8

Jg TS gl TR d 98 § & avl-cggwn qgud: srei-faue ¥ Iad gs

3R St oifd & AN gRT AR Sifd & @RI T RO goN SR W WNUT & HA

A guf-caer § Ha HRU G U7 G § aXgd: 6O & JA H Fe U o1 3R

e o =8t o1 Sufq o+t Ud e g1 g @ra oty

ey da-

1.UH.T9.GN, § Ulfdfiedhd fhalgh! 3ifth Sdierdld -ge 1981-Y .158

2.3 .Io% AEd AR, 8 . 3FSSHR Sifad 3R a=fF T .38

3.81 & .3R .WESHR,AF Td HeUSeAT aferd-g .27

4.8 .S 3R .9, Sl . 3|07

5. ¢f® SR 12 RAd=R, 2001 (3Ffd ® afed d@®-Facy JER,

6. 3% SR 16 3MA 1995

7. ROMS dar 9 HiREG sieedR Siad 3R 9975

8. IGHIGR H I -6

9. Gfay wur O faar T WI§or - 25-11-1949

10. ATHAGA Tl &fed &4

11. 9 HigH SUara Tt

11. W g 3Uard, el T eS|, ISHIfd TaH Mo - g . 191

12.feg@ &1 <=\ Tl arewy @Wvs-6 § .43

<d ¥ f&
gferal dr aferd
AT
ELaCa

39



Afgarsi ik IAIfcTe ¥U @ HHWR T & Bl § ST ASHT Sl BT
TG

wifa I
nerdf, fleg & .sfos™
7o qurg gfaRidl, dea®)
ART

YRA @ 8. @ sidear St qHda® T & AAfvmdl, YRdg d@fqum &
SF®H, HEM WaAdl S SR SYe I P RdR A1 RE sidsar S 39
T ¥ e ¥ O9 oRURg Wi # Udr gF1 Us SNRMY ¥ w5 A8 uniadt 9
3Hd Sitad T THHH A& IqMod 30 9 HHOR W, Hoigl U4 ARgarsti &
AU 9 IYME & IR H AH dielt Sl HIodledl dll 3Hdh AR 59 fég
TS § O N iR Rl grw o fowmar § S9 ek &R Ife g9 dad
MY Tgq W & Uh & dl¢ Udh B §-1d @ al I8 WfayH &1 A™¥d 38H &
TAH § I X R bl 1 FxA &1 W 5l Bl off g &t Ha gmiee =,
qrIfols UgAM, JHM AR iR YaYHe Waadl & ©U H ARl JRGIDHI0 &
Togd e W SUiRd Bt g1 S USR &R TS Afdd P W &1 9l e
PR BT AR FHNS ®I o1 QUSRI AT U1 o & Uit AT 811 &ls T8
TS fhg T o @1 &g ofidl & UWH Y@ A U8 §9gd 81 A8 8l o4l
IeRT P TR I fgell ol YR WS & 3 o & fou guHE AR
dfgd @1 dfgdreg o

fafdy v wadw, fawwar, fAww, daufe, Hifowwr, Taag®, sHAM@EA

AT
ST T8 3feSHR H &R, 3fdem, IoHIf, onfde foem onfe eMe gwwamsl wR
faR fear, e ddy IR S & SHar I o1 71 & 6 Ry ot qjsidgsar St
@ gradr A, S Wpfd qOS A1 Wifed ™ ) oY §91¢, 39T Ry HAr
IR I9F ATIR e 9 A ¥ JHAT HI Yaeq SR fawwar &1 fawdw g
8Tl d FHed & & Fdg, Siydde A frddl IR U §, WM I9 # THN 3R
AFg & SAfd & fog o ifour & fou sadee o g, 98 W Wy # T8
AT Tfecd ¥ THN 3R AFGS! PHad IAfd g el gt =ifeu afews ifawar &
ff diwor g1 @il @ Fed § b fawmar &1 gudA & arelt agwfa 89 A= T8t
gl T ol & 89 i T S

g1 o gom & fawmar &1 wHdH B9 gl 9ied I AN el Uil S9ieu
IAHT Fel § & uied & et # Igd ofad-gedl ok IRpfas et &
URSpd BIfSTI Ul HaH B AR Pl 39 R ¥ URafdd Fifoe fe Afsfdes
faR UHadae R enuid 8l I@! Wd @t EAet ¥ ot Wy g1 ® fe 3
ey §81 U HHdE U Wy faear, guidag SR UER APAle WRSUiRd ot
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(@ed dix R 2019:236) IBH ARl WdAdl ®I AW B gaig P & ¢
1920 B UHI®, 1927 B 9eSpd YR, 1928 H JHAT o URAHISH &1 THRM
far e dfe smmar, TR Rem & TR ¥ SA@ IFA, Afgael @
e, oA, e JeedieRo ¥ d6fid o gHiRd feu |
(T SF e &g (2020:202

S, 3dSPHY ol & AT 9 FHER T & IIE H TAIE

YRd ¥ sidsax Sl A gferdl @ Gfad & forw ot o fosar, S o1l sremeyd e
3 Tl B gfdd & fu SR U Aewd 7 @R & AR @ @t

fbar UTisided St 4 SR & gald B SHIHR SRYY SMfd & AN B ¢

F ®U H @) WA @l (2017:175 SiESHT St & g S

MY 9 & S U&UId HRdl 8, 98 YH T8l gl ¥H 9 Sdr &1 s Y T8l g
Od U IiH FHFAT R §a fean $eff, arenal, 741, @ d@fk @1 ya ot aqe
& fou ¥99 ¥U ¥ 8 39T Il Ugdl JIUE Hels dlae I9ig & *g H
fpar fod I8 Iwhaal el | 33 UHR ITA T IRR didld & Ul Dl HUHR
Wt gt orgdl @ guH ¥ U I Ao gl 9AWE %I DIARME Hidk Jd% &
forg fer (g dRs Rig 2011:269) @t @ Ffadl - wifd g &1 AT SR
e &g e St 8 S § BR $Fcddd? H Wifddlc & QNI &I 3Fgd fdbar
3 U R a1 & foru emiE ol

dat 9 & RS DI T fdedH ol A offd faRidt Tu & qry-wy dfgan
TS & IUFE & fon off o el I9er altdr SyF & ded 7 ug fauaR ur %
H fedt va & IAfd &1 gHE =W QA @mar § f5 39 g o Afgarsi ot
fat W g8 82 3 FEd § & A P JAM F oW GES SR JP I S
ATHT g | FHU IeRT Bl AP APSHR St 7 AR IUHE & U Weg wrf fFul
I aferd iR gauf qFl afgansi & Tuwmet & YHsn 9 dfead iR ddue
GFl TR R 3qF R0 & o N fPe) grea dig R 2019 (237:

sl § AR USY o YHE Wad Ud fUBR Hud glIggd fau e L fimE sidear
J dfgyE & T & SMUR W Y R W & o gEIieie Wal @ JHE 6,
SIfdfagqd, arifded, THAHA® SHS & A0 dul 9= ofdf § YR a9 oF
Sifa afgarst &1 U oo™ &1 &1 W feurl gge Iawg, H| g
(1927) PIARM HfER YA JIAWE (1930) YARU HI WWOT (1935) 3N 3D
geref # goRl ARRarstt 7 oAt Afthg Yffrer Ay (areg dkg Rig 2019:238)
TSI S & 39 Sffaladl = AR SIfd & Ul T I uRfad wamn| e
St & WY 39 9Hg o dfgaret A Afbd U ¥ &M fhar, 39 UER HeaR
3R TEE YHHR & W Ieo@dd §  (Fed dkg Rig 2011:277) wigasn &
F SRBR Ram & R 329 Fdl srfehol oive, ded faum oieg @ 94
T & U O HM dxd gU Afearst & fed # §gd AR S &1 A feariford
ST A% Uae 1923 &1 9H WAl & ©9 H QOR A=Y wxadnl Afear dfie!
& U 919 Wed &1 FHu 9 39e dued & el fear Ml 1941 H AR
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Sffthe Tae &1 AF fbar TN YW St WeiH2017 (564 WaMl & 3R
fgarefi & HH A W UfddY T T I|IA bad cferd Afgensti & forw &
¥ Tal far PREFE H HH HA gt g onfaat @t Afganst & fow &m

afep
fBar S5 dIaar @H F HH HxA awnil Aeael & Ug[d SaHRI, WA,

& Ud BT 3ARIY A U T G fdg R
o fgg TR & Uad &1 fSHGR ffgell &1 ARABR
IRz R 2011:278) AP 3T HIs IR & & A8l AdHhdll
T3 g Ioa YHd dF <adl" Hgl TN § R IAAedl T
3Bl TWe W FoT-YdRDHR b Yol P el
34 AR SAd gl (S61 Jed 3fESHR Igul
JEHAT-TS 7, 2020:319) 34l ISR & AT g IRASRI 7 YR AR B &1
& dt g Uy B difd AR T 60 fBar Srar onl ARast & SR ditd
Y, IADI WI B Bls W1 Tal ardt A I MU Siiad sau4 H Uar, garaen |
Ufd 9 9GO § G &1 31 ¥ TORAT USdl U1l 39 UHR 4RI &l G3Y & T
RE I e o e T o1l w1 9 SH 6§ 2 T I o Bl SR gl 8
| ITHT Hedl U [ &R TH Afdd I W HI UYU (BN B BT TR JAS Pl
1 @IfRU! 3 RO 20 RdeR 1927 & AN P Ufadl B giell Sart T3 adl
Rt @ off T w1 & faw wer ) W @Rt 2017 (190:39% 3 FA o
it St ot g8 Hed @ 1 | U P SR fig ¥ ¥ fou ue A 31 arRda
; & faRIdt 5 91 395 MBIl & HE dl 98 Afd A, S >H

UG B DI THIMUDR AT AT Ul 8-9 3R, 1930 Pl ANR F AR
Rgd URAH gferd S & UyH Af¥eRE # TRt en & deayul A g S
ogl fo defbal & it dedl & A Ugd & TR IR I HH Mgy (flagd
DI T .S .AYH 2008:351) UH @ed! &I el § R uRarR Ruféd g e
g 991 Ued &1 ga A9 A s, Wed @, Fud wRI, & HURAE AR |
30H Siigd ¥ IdRT (Jididh 3R 2004:48) 3fESH ol o Al H Wd &I A
IISH B AFRGA § @R B P [T Byl 39 AU IvH I AR fF=m &1
afeemst & o Usd sRAR sar™m (PR &S 2017:102) 9 H8d © & UAP Wt
H ud ufd ¥ i SR FggR HAT AT 1 fF e g™t & gHAEl I|H
wfgarefi & ufd @ Rt 99 & folw 791 R e (@R ¢99g 2017:334 )
YRAE AR & UG & PR & fou wuN

YRA AR & S & [T &1 . e o & Jad AgdqUl d 34 /Y &
TAF PR Td THH fodarr o1l i IERT P QU HA & U I YR
U™ & URT 14 9 15 H 3OUféd Urey™ fHul) U9 MU HEAR (2019:102
A B YRT 14 F AR YR I5g &F H fodt oufad &1 ol & guy
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2020:171) 3ad & YRSl 9 & IE 7, 39 fdt of
THR HI Dl YT ol gl 3d UY 33d1 g b Iad a yRisli & Jd A Bl
Y & JIH SR Ud g MW J d9 fdg dls fod & R smagdwar 4 ¢

X &1 dfey™ guf #RA F Uy SfeSdR St A4 URAE AR & AFE-TWE g
IIPR fidam &1 gg o o S8R 39 gg &1 wew g @i faa un R
IgiH uRIfa fear g8 fig wa # g uRad & Ue JAeX SawR il
39 f9d B TR A F U I/ ps od A &1 8T ey fear, o3 dfedl
g yH el O foaR-foust far so9 defda farel, wighafual @ o/ ameft 9
R TH ST W T o1 (HAT 76 Rig 2020:170) g @8 9@ &1t w==
& duof ufehar SAd O &I MAT BT JUN FRl g1 SET IeT A Y9g H 39
fadgew @ yafdd HRA Y Hel U H Y Fed ¥ Had Tl RIY IR T E,
gfe oMy fég ooawir, g W, g T@™ @) vem &A1 @ d & df S8l iRed
® MAHAl § g8l AHd Hiod| 39 9w &1 I &g «f & 3T uFN @
IRWd W BT g o ge-%e T § | (T fAYUe= 2006:119) 39 U@ &1
3% AdIel gRI WIAT &I T3, o 3% AAdisl gRI ofarE-l it gs1 ggf d& 3t
3% I9U¢ & S 8% [aRIY T IEAT Hf BT UST | 99G & d8R AiNu HR oA ardl
Al 16T AEd fdedr Haidig R el Al 61 Aed 7 I gAd) Hel- "I
Al 3R el g fod g’ yars & fou uxqd fear mar g1 @ ) sroe fd
T8 =nfguer 39 it Affenet A YAHR S WRHR &M U U Hel SIel Wigd
A% PN 80 Fd & b I8 SRl Ydls & flT § TR T &L 2 W & GI§ A
YH®! & § FUOY YERIAR 8H Ig OINuT FR g g" (AGd dRg Rig 2011:279)
Wad YRd # ARars & SR ISR a€1 Ued nygddfed @l MW 9 @ b
YRA oXT B Wl fbadt WdH § 2 35 fdgell iR YRA 90 & 3R M &
o gum ArRe diedr &1 dfgdies fbar HERIP s o1 IEGR[ Pod o 9g
DIg fod Afgcl IAFADRU B el HfADHR U7 SH RO dsdx off 38 I
T Ul 9Rad ¥ 39 ®Ie f9d &1 I @l URISH & T &1 U w1 adl g
YHRRAl ®F AR foRieh argare, Jfcdl iR Pl &1 guEage sFeR A WiaRia
JaEAT & Pl & §FH 9T (@A 3 2021:130) 39 fod & ] g9
Al @ eM% PR U g9 9 ¥ SR GHE S BT JHE ddd, HIgd
Y, SRey faarg, 9g-Udiad &1 I, ufd & fodl dome §urt 3§ Ud @
O @ fRUfd d wfgenssl @1 fdag-fowse @1 orafd amiv ddie o4 @1 ¥R,
e o & Tdl & WPpla oMawad, Uar @ duRd & T@- T & 9H eR,
JATE U Uel 1 HRO-TUIN0T AR &7 SBR o (arga dkg Rig 2019: 242)
30 AW & dave feg Wfedl & Rr@l, dkg, S S8R fég Ui qur s sfaal
Rt ar] fear §F arem o (TET IEEE 2007:285) W fég ®ie fad @1 fég

E
g
)
4
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Sfearfedl 4 UR Ry far, e oRumasy WeR A &g die od & aow
forn o SF . sidsax 9gd oMEd §U SR I 28 RydeR 1951 &I ST HAl
UG ¥ AF-UF ¢ fear (81 IHES 2007:295) 39 UHR AR & BRI & fgd
W g AMH &1 3RS 3aeRU Had 3fESHR off Bl ol ol I Afgarst H URka
A U Pel fb W B EEdl W S Ad UG, Wadsl &) TAa"d
2011:139) dic ¥ #R-IR g @re fa ot fatm arsh &1 Wer fear w1 iR
39 R faftrd AT 9T MU (T[ET AHEE 2007:298) GHMSID AM™, HHINSD
UgdM, THM SfaWR 3R YU Wdddl & ®U § AR IRde0 & fog 3=
S 3Ydyd dNTeM feEn 9 WdAdl 1 SHd dadF § HWRAW TR @ Ul @ 8§
(AgaTd $YA2006  :88) SIET TS dSHR dlg UH P FAUEE & URIY &
¥y ¥ q@d §, S UM, AFddEG, HoUT 9ul Yigd T UNe §) IHAl
3aaft2017 ( 175:39MT I 3MUA Sitad Pt Sifaw g H aig od Pt e <
S YU, HHadmdle, ST 9Ul Yidd &1 Uve gl

e

U UPHR O e Sfiagq o@y § I HETH, A\, HWU, SR WIS

&1 fpu, e guE el a% g gl 98 dRdfdd ®0 I 81, 3dSH off &
3y URem SR Fuy &1 & uRkumg 3 & I5A g wie foa &1 fafur e,
S ghel-ghel B WHR gRI AAFEHT HR AR Wdadr 1 wifud fear |
g fowg O ue ool fafew SRR A o U8 9% fown § fo s omm &
TRE 3R HeuRiadl & Ied & Y 3¢ gRI of Ht Jefd &= s
IHt gar R A0fers & dle F & S Ihdl gl 85 3fdsHR St & fauri ud
I 3MERT ¥ WROM adR foiir, ofd S8R o & omuR R fedl off R & Yeua
B 3fd P URAG AN U9 T & w0l fay o Iad §=F1 snm|

Haof

SIS TR Jf9ser Il argHy We7, 3Rmac ficd te ufsreri, 78 fawf, 2020
o R, S . RIG SfdeSHr &1 JMIfis a-H, ISIF TR, SNUR, 2004
el |, URd Mt & 916, UeA g, T8 facl, 2007

Ta faymerRER T, HRE sfear.dad R faaR, w1 dfsdsee, 78
faett, 2006

DR Yo, 1. 9161 Aed SaSHR oilad dike, UifeR ISR, e, 2017

dqd 3FH, SfIa o191 IRY 1. 3ESHR Siad 3R TR, e yewH, T8
faelt, 2021

Dgdid $gd, FR1 Wifd & SoR&  S.3{dSdHr, Tulgeh IaIHuR  guRar,
ST 3fESHR :TH IRP Silgd, TH UHRH, T8 e, 2006

o o R, sleear a=F & fafdy o™, SHe Rig dr, ords ufsifRi
B39, fawil, 2020

a%d, S . 9161 Ugd e, -AxHd ghbee, sfedl, 2011
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b
H

q 3D

44



2019

T eaeft, deudl Refldusiimeiagar Yicy, ad ufeddsE, YR, 2017
faraelfd wa .S .AyW, 3R ST TRd  eSdR 7 HEl.. . HEl-2
YTpWT, féewit, 2008

ged dig Rg, dvdl 9dl & deFe -9e 9ed el UiRa Sfde®y, e
Ufeaheiy, faeell, 2011

ged dis R, THaiad 9 Ud 9o uRadd & g gy 81 HimRe
S HY, A ufsdped, faeh, 2019

Jmoll YA, fd8d ¢ 3csc focd, g, s faedl, 2017
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3T ESId M3 JIH3 fegrgurar: f¥a g0 @ Uitt: »ig3t © J9 © Heds
feg

ROHIT KUMAR

Assistant professor

Department of Punjabi

CMG GCW Bhodia khera (Fatehabad)

"4 ATg

giStardt gAt, Mt font € Het w3 ¥ He Juda, 31 €tnid. »E939d S 37d3 © AHTHS, IHAIESE W3
&g gut § T%E w3 3ddll § B3ATI3 995 S8 HI3eyds 3fHar fasmel| | 3aed Ay = fegrg »i3
St & fegrgurar 3 fex mfaa i3t @ W dign J1 3aeg @nd. »E3dd & »d3i § HaE € §dad ©
TIA Walld! 8T Bt & oM o131 fa g3t & foad3 agat 3fa3 HIfep3 Jfemr AR, aH = uifont &
fare=t & W@ W3 H Thif RSt & HUT® fe9 HI3=YT® ke foamel il qranf3 f9- »ig3 & Hae
D Nddt &, AT 313 TIATET famr J1 I &ad ©< 1l & JIIHI3 fe@ gt Il »ia3 <t garadt »3 84
e & fod wifrdt fegrda Bfad gl fan & fegga i3 Bt fod Hags ®la f3m1g i3t graH3 »3
Scd ME3ad © feggua © U wiftals 3 o7 Afgn & »iemr Sarfenr 71 Aawr J fa feg &° &
fegrgurgret »ig3 <t garadt © I T a™dT F18femt I8 | | 319 »ESdd & Wiufed AN fog fer gargdt
WOrg3 fegrgurdr & &l §rrdt Bt alg Yug Jftmr | 3raeg Wfgg & 7T »ig3t § HIT © §Ir9d © I
3103 wy@ grant It fogst © It & e 8¢ o131 | ¥THed wd3t © Iqi © 318 i3t A 3t feg &<
Jt fegrgurgret f¥a grg <t gfagnret gaeimi Y33 Joui I51

WY HET- JIHf3 femmgl, sacg »asad € feggua, mifaa i3t fegga i3t afaEt
gJradt »iurg3 fegrguraT, Aurger<t Qund |

Facd »Egad il T Afg3, fegrgudr, ¥ans w3 BIat © J1gd Mivd fen I8 fagt 97d ydt gabr &
g Bt fog Aes B 34 7ait I€t J1 for ® AR %13 THA1E3d 196 993 YHAT A6d I6 fTA 3y @
A fapTs Y=t BEt 99 3 § UeT A9 JI 3ded Afad ® feard w13 €t < fegrgurar & feg i
it T R dfe J1 i3 YF13 Je1 J fa 31aeg mifas & fin 3q < fegrgurar mam § 7831 3 feg aaaisa
23 AHTAY 433 T fenryg AfaEt Uer oa Ardt gaten & fea &t g ©A 3t J1 3'aed wfae <t 7e3
I T A A3 T 0 &1 931 Ydt Tah ® THAISE, AN »13 »iafea @313 3 b 1 HEH = 79
i 793 FIH T HEIE MU Wi ©A8 & Mfaa 3ot Bet fdm uge Jer 31 A3 2 feg U 38
HIYQH i I1d BT6d ©< 11, II13 IS, II13 BTHEE, JId MdHs < i, I1d MdIE ¥, I1d MHITH it
& JIHT3 fegHE! Il B suTet <t foq mifadt fegrdd Bfag gurel fan & fegrda it el fod Hag3 &g
fanmg 53t | fom &g 3 T wrufea 7 feg 3Taed »igzad <dqd! fd3at & mifaa B & At 3 Harst
It gtet yduaret § e 9 garadt ® Jat < Hags et § faT @ wifadt Jarst fenrds f3wg HitEt fan
feg »ia »irf A »ide WIE I Tt IGHf3 »3 Iacd »E3ad <t fegrgurar © Ul wiftals 3 gmie feg Afga
Tt wierar sanfent @1 Aaer J fa feg 2 It fegrgurgret garadt = Jat 1 amidr S8fent Ia | ¥ »igst
T I € 918 i3t /e 31 fog €< It fegrgurgret fa 9rg < IfdgHet aaet Y313 Jei Ia | iy o ©
Je &g »Be 3 ufast, 9193 <9n g yufs3 Yl © g &g gl fargree »m gaft 7/ 7 vyt @1 7 <
%33 T TB3 3 Brd WG 31 U3 BIW J fa- I99 13 &9 wig3 § f¥a <nz 3 <u o9 &dl H A1
AT 3BHIET B 31 »ig3 o 38&T Ut 718 i3t It 1 for 3 faat »igst §, ya us 9ds At Hedt 9
e T ifaad adt /| faaT Ha- fJgr3Ts © o€t €3 Hedi (99 31 nia 39 & »igst © e & Hatdt, B8R 39
Ffer 1 »a3 & Ude fE9 Jue w39, Hawt 3 U3 deT T faem Uer Ifew| femsm W3 feg &, »ia3i g
gIa1 Ufgse Bt HAgd o137 AT wi 39 & fan HAfae &9 »igst, st ® Arane &t 85 /), Jet
TIHS Y296 Bdl B Aaei- Al 8ot § THI »ied Uder 9dd, §I8 faatem afer 1 gt uagi = 34,
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%33 <t uFe fourd ® fedu As | T Tt 9 »id3 A 39 JI@nt @t Hies g 9a<t Idtl fan
Haw T g %3 3 Ha 33 A, 31 8T THdt 718 fenig 93 a1 ud fem © e fan »igz §, uAA S iz 3
e < g feuma & nifamr wd H- 7t €7 & f6R i u3t * a8 At 99 o3 ATt »ig3 § Hae &
T At ' I91-femm & @nz 3 < 99 &dl 7 M T | 98 33 & faar fa- fersdt agm < <& gt
IR 3 CA3 T f FI1° ut fdey & garardt IR, wael I=- BT R T HEA J 3 u3at S §A € Ae it 99t
JI »ig3 T T - A, AT, fiparrg, yaBuarg, AlaeHigsT, WH3T, fHaast He™i wife <% fan 1 9©
fiors Jt &t H fapaT) »d fnmaa 7, Ugd<l At © »iu 3 gmfe, HaY3T © dfaed, Afad H ad 576
T2 1 T wmanE JIfewr- 3t BT wig3 713 T fFq Wit g o »e | §I&T %id3 HIT « gareasT 3, ity
T < la It »ig3 = Iq g »irerm GarGfent Jfent, Baat It 3 TaH € Jae g § KA T 9 3
TS 131 fa- fAA 133 § 937 4. 81 3 AaH 8% J. 81 &8 Hared fenma der 3. €7 9w et gt
J.. 7 Tt & 3t AeH T 1 A R < fagredt a9t 7t 33 fad & fmrey J7-

33 T 3f3 &t 3f3 Hare gl

EERRECLEIEEREIGIN]]

33 1T 93 IEM 33 32 dua |

A faf e windha faz rfa IS 11| (ofaT 473)

e 0I5 g AS < @1 <8, T 13 »ighd 8Jat © 738 U< <t amv o5t Us3 & guifont famn 3t Gast
TS 13T fa- Nt <31 3T 98 w1t © ufast Aa8 fa8 adt ufem Gast w1 fog yme »mg feg »ias <t
HIT9I3T B et Ufa®T SeH | 7T 99 3186l & A83®Yd 7€ BE fqar- 31 87 57 5t 99 Adll 3
T afae 3 HEa o9 dadt < <13t €7 3 e 7 I1g wfae Gemite 3 AR, 31wt 3T a1ael § HI3T
TEYI w3 My Sfonit & A Hes < fidnerdt & 7Hu @ AR | feg A8 31 wa <9 »id3 = Af3arg St
st I | Tr At {9, @It ©urdr §adt aret et feg &, vaw 3 »ig3 § i s IHZ 3, 38 Tt
T 3HT § Hie- w3 318 Haus o137 fap I, 7 yg U=t © fHew ot 33Ut J- 3 fAn & G fes m A
J| JTES HGHI- A Ad13 T Y YATd J 3 A HIT »II3T, R it femzdntt I 15 qrg mifast
&, THY TgH <9 a1d €t ydudT 1d 9dd <t, Id HTel 3relt § garaa3T & wifgATH Jg2fent’| §JaT §H AN -
WG HBTEnt, et Irteit, Us3H, fewarst, amat, Haftert 3 arafia At It »irgpst &, »ig3 Y3t st i
Y5 Q f&a1 i3t 3 feaAah3 © Ha- BT Hiddl TdAfenT| H J1d ' ©< 1l fig <t /e, B8 Hae 3
33t § fead faar, ffa faar Guem fie| <R & iy uar = fAuf3, a3 99, o™ AU, <8 & a1 Aag #t
fa I39 13 ® f833 I, Haw »ig3t <51 fare3t few, fom 13 § Traat J I | 3Tded »93ad & i A
{39 fen gargdt wiurg3 fegrgurar = alg §Adt Bt ®ig Uug Jftmr | 3ared Wifae & AT »ig3t § HaT ®
HJrgd T T {731 w3 »ryd et I fedst © It & we g8 o1t | IH I8 I i »fesad e
g3t feonii-AH3d, wde TH3d w3 q w83 331 A Mgl & 3193 ¥ HieUus € ¥da' f3nd Jds <&t
TN < wdTeTEl S5t w3 e I3 © UfaS ade w3 fonrt 134t e Ae dliEt 80 @ dies © -y
Y39t <9 J3t T Migddt § HTHE 996 BE MTEd Bl B »id I, fegdt w3 gurgt I,
WESdd & Ma3t g AT foni w3 Bt © mifdarat Bl 836 T 1 Aanfen| B8R T Audew! Gumi fdg
I3 I8 2 U IS wme, A T H3SE AHH € MUf&diads dda H 1 for € 1d33T <9 afHAs g famr
T S I8 I it »igzaa <t fegrgurdr Iranf3 fegmigt 2datt I 7 gargdt wufas A & J@usT 3d<t J
THJ USHd Hl IId ¥idIE €< il & 31, WU HigZ W31 Hit /i &, yzgd Arfgd fed Sarat €t AT & fégran
T fd3T| friA s €9, Hars 9 fard Wi Af3ara © 33 83- fog iy winy &9 »id3 ® AeHs <t widst
i J1 9533 Wit 39 A% fam g3t &€ uzsh

Ba1d T8Bf3 <3t I »ifif3 Hifa fupratil (iar 966)

Tige 7t I 5'6d T i © JeH fdgl 3 98% I8, Jndt usad mice 7 91g »id T i § &, »ig3 &
A3t Auds B IEt Hd39Yds JTH Ud| BIa »id3 713 © HE T q8q ¥< g4, A3 © yar @ fedu
S Bfg & nimdnifa 1 HiP Sfa FEfa
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BES A3 AEtlfe i fagd g wdfs 1l oofar 787)

BIaT S »idEd gerd § did J, ASt YET 9e JISG8T B b6 gI<tenf| Iid Afad S fea <t faar- fa A
HIT T foTa 9" AareT J 31 »ig3 fa€ adh? A Baxt feuer fenmg <t I3 & 1g i3t »igst § ude feg
Jfge <t foufes Fear gt Aas g @ W o' & wiSdh /i 31 mifae & WaTs o131 fa aFt <t »ig3
Har3 fe9 uder a9d &1 v | 7 for 371 »ig3t § W 3 gearar fig famrl €3t & fidt ® yorg =+, fifg
et Hefbott gmibti- 312 1l iyt § <4 Y get 3 YuTdd fauas <31, §8 52 i3 e § € fid31 st &
Y3t et st 7, 7 98 UsHI Afg" 7} 91d I T 1t ® Hias, 3 ded usHY 7 91g widds T |t 7
W3l 7, T a™ < ity fof3am fe9 93 Af3aa &% @ AT 31 8< u3Ha & <t Id'3 fed gdld A
W R YKt T §39 ffontt »ig3 dias afa- »ia3 § <fannfonm| Gaat = fig & 996 7& fa I Hi 3%
e ¥ Aga I It J- Hi® us dfenr feg I &t 3 W Jfans fedie! (@afag™ usHd &)
Facd Mu3ad B < for i3 § »idl cuBe Bt mls g didt Bawt € 736t mean &t wiufed Wt feg
I3t { UIs oy ° »iftag Yu3 I° I6 1A & 3J6t T wimarg Gast & wigst § It aigefenr |
&quot;¥ foi FH < 3Jet § Wa3t ©uirar Y3 o3t 3 < f3ardt &% HuRT It &quot; - 88T FIfgE
RECET

Faed Aoy T fegrgurdr 31 wfaers < fegrgurar a8 WS ¥t J 8 & md & 3d4 T ggr »ig3 §
Hoe I6, faat %3t & 34t ® A & 34§19 A9 B3It § Hgd &0 MBIt €t feg fSawrdt
fegraurar Gt »ia g QU R F »ig3t <t 3Je T I WY I IA I | IIH3 ST »ig3 § Haw & S
&1, Adl 33 TIAfenT famr J1 fodt ards J fa fef3am fR9- 98 w1, Stet »Hd, stet I, Hi3T gradh,
HI&3T fan 3 Bt fgut & | Hreht 31at =gatnrt e fow <9 &t Hemd Ha1 feg, It fitwt & »igrerdt 99 =
W1 J It | BTt § Tous feg It Wz ARl 3 3BT © Had fiye © wierd yETs I8 A | for 3 wfaa
J fa- ity ufgergt fEg denr §, HIT! © Tar9d ¢t Tr34 fefonn 3 U Aot fifue &t dg ) ffa 3t on
&1 iy T 129 31, a3 »y@ ufgerg <t Weg I A uarel, A8 T It §9v9d Af3ard 9% © faerfes I
STt gI9TTH H MEHI-

wAH fyzT wrfge H g1g e fw #t 3 @, s U & Ame Jda, HEY3 § fEq €9 1Y fageag s,
HYIs HBH fTarTs, ¥ T HIE o19d o131 fof3am e J fd uen & TaHet dnfl %id3t a7% & a8
gdfeard &dl &3 | Adt gragret fieg &, ut-uzat © wiyrt gy, feaguz, ferme 3 g9rgd3T & 918 i3t
et 3 fre-

15 fug Bfg & »mitnifs gafs fead Jfell

B A3 2f Y3t us fug I AfEll eofar 788)

»id wH B¢ g I3 & Tae T B9 T, 7T I3t T wigu3 vt © Hare® gad flig 73 A Jf
famT- Ug Irauf3 fEg 3t win 3 A webst ufasst R, Afentt § HidsT Hat ury farfent fapr 3-

FIHT & U3 e gt T g |

faca feadt 33 gt AT 7T MfgHTG || (41T 1413)

JIHf3 9 g3 718 33 & T A3 JyT 3 Hatdt =t aret J1 Ifa3 s wigArg-

I HI wife I A3

HE 3 T4 f3rdi 331

Harel 3fg 3t f8g I fa 7 »ed ASHTE %d3 § ity Tar & o313, €7 39 faud Rue § =i firsen 29 feg
T3 T fIPHTs 3t I8 HEYST Bt Af@mTEaTdt I | Tu &g nirfenn J fa »ia Hignt © yare®, g3t a9
Y34 9 WS 119 It I& | A for 3 37 wiry T wiemr 1 AaR J fa- »id3 © »ied Y3 & fd &t wamg
TSt 33t I J1 A BH § T9a ® Ha i3 A 31 QT ot &l 9d Hawl? fed & €A w fagea fag? feg
fegrgurar 3raeg »Ezad 1 & fegrgurdr @ AW J | 31acd »e39d At < fegrgurdr, Tans w3 Bast ®
A & AT WISt § HIT © §JT9d T T 31 g A »¥3dd ©ndT H33d 9193 © I186 H3dt @n
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U 137 fapart fdg o3 5%, T8 miesT 919 B4 © fegrdt w3 A3-mafa3 mm 2 fedu 8gi e M3 gu @
ydie w3 J| fofer I © 1g <9, T sretarfont & fatisfas 996 Bt T1gs g Iretaiant § Wy »my
& faui3fd3 9da o9 HeT 996 Bel Ydic I8 A, %3 1948 feg I8 anc € »3 39, Fd galedns fdg a3
T et W Hfentt &#39;3 »iA < et Afar=t adt /i Hfeurs He feg »igst <t vigedh © gege, fde a3 &5
feg f8a1 ? 7o 8¢ 3 adl »m 7 39 8I Ty Ay »Egzad 3% 8n T fAut Bt &t aredhui| @
TIfet 3 U T wdgdic Sfar 3 gmiE, fJE I3 @ »ddaTd »d3st § 38 B T wigarg, it § feam3
T AfOdTg w3 fegeet &t wfee ¥ g9rad wifuardt € Udy s St for € &% it Ardt-fenn fomi ©
WB-TE Y fafgnmts gmm § < gar i3 famr w1 fog fig gmiw &G 1955 ® fdg Wiga wae mi3
T J1 o9 Afgg ME3dd B fog Tella! 98T Bt & ofH 31 fd w3t § faa3 Tdat 3fa3 Aotz
S AR | BT o = wifenrt T fare3t & weB 3 1 Thort AfESt & FUaw 9 HI3=Yds ik fast
faar /1 1928 <9, duet & Sfamdfce IS T Hed © gu <9, A & Sdedi feg oH 36 <& g3t
T U3 7Y 51 ©F o8 8 T AHIEs 131 BF T HaST 7 g Aad i »ig3t S Hagdi 3 B ®
fgar 3, 3t QIat §, I3 IT 34, A< 8T WUt AUt 81 &#39;3 Jeit I, 31 BI&T T AHIES JIaT It
J1 gt wiTn, §F @ HaS /i, AdSd ©1dT 39376 13T 7 grdter J fafa feg @n = o3 fg At 39<g
wige <8 Un o3 yg=t fas © 9% feniadtnt & fedu ois1 3t fon &t ovifes fieg €951 & faar &quot AT
fermem 3 fa for YA 3 AggnH=t 3 fam Hi €3 »ing U8T Tt Yyg3-Yde I8 3t »i3 HAld §8 @ UBS
U fas © weq I feg fag ydt 37t fon fru’3 3 »orfas J1 A for 38 & A&ed 996 B8 f3mg at
faSfa Bt <t sumEt T faadal Agad T HEST qd3<d1&quot; »d3t ® I feg ygat fam & 3 i@ «
IA Fcd Wige & It fAg Tfgnr | e A »e3ad fog & vee A fa »ia3t @ wud Adlg &#39;3
wgeg J1 B B faar fx 3198 urds ¥ feamy 7t 7 »igst § Jdat Irdier J1 €A & »iast Bt yus
fgargt Bet T8t 73, firgan i3t fa Bast Bt AcH faui3ds afeuret Qusgy gt At »3 €9
33t B Yass wae © 9 Hog3 <ois F o9 Afgg 3 HEled Hedfad! Saifee Wiae T yaar &
faar fam H, %3 393 fe9 »ig3t © wiftarat Bt HIZTYIs < »idfad feam et garad araifdasT w3
g3t © Wit &#39;3 119 3T famrm I 1942 %13 1946 = fegarg BH & »a3t TH Ya=Siiis Igs UH
1371 §9™9d IH Bt gIrag BAT3, » w3 feim wiftemg 8, He w3 UsHa © HHfen &9 e &5
Sfaer 7 3193t »id3t § HUt ® Y3 witad w3 339 © »ifgard © Wa1 8T &g g Afag »igsad
T YASTE3 T1h% T BT #g3t § 9 T waret ©uid 8 YTis gdaT 1, i T adm e §5f &
TAASSIAIS JfenfT| %d3 ARaSiads © 996! feg 87 © A3 3 Hd3eyds s &4 g fie o3 fig
T3 H, 7 g9rgdt © BH © fegrat »13 3193 i »ig3t et G € fd31 § 7t qu feg TamGer /i g ©
e, %g3t - fagt § ufast §a AR As, At <ue & o3 &t 7, w3 Bt & H3 3 amiw, Bt &
mfeee 85 T Ut T ufged ® fan fonadt Js 98! A<t - § Aftee T HHY 69 &#39,yd
MOATI&#39; f3T famr i

wiftere ® wiftargt {9 5 9da 3 femta, G & 2 gfend argret & On i gar3, fomrgar mifgargt
& g8l w3 fonfeq migfaedtt fogl & a3t § Tgal 359 Bet Tied 96 < w3 & ure T wmret
<t foams i3 % § 99 5339 waet &g <fanr famr 7 fdg Nfam wae (1955) A & »idst § 93
HHEH ST 389 W3 U E-UAe w1 wiftiang fd31 Q1 e §3arfuardt wiae (1956) faA & €4t § ufdeaa
TTEe © T9H IS T A1ga! mifgard fii311 fdg »3nums w3 Wedan wiae (1956) far & a3t § agat 39
&#39;3 ¥4 § Jie BT & ez i3 g We farest w13 arashialiou wiae (1956) fiA & »ia3 & wud
Hd © Jud3! AJYA3 §T& <t foam3 it fae widzad & Aifgntt Bet gdrad A ©f I&uaT 1St §A «
YIE S 1976 © IHd THISITS Wiae, »3 1961 © TIA Ig W< <Jdl et Id Wa3t-Udt wiaet § U 99%
& »iarerdt i, fAA @ gHeT »id3t § T9red BAd3 w3 »udTux T B I1ds! 39 &#39;3 JdTd
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Abstract

The contribution of Dr. B.R. Ambedkar to understand the complexities of Indian society has acquired greater
prominence in contemporary times. Particularly, his discourse on equity and inclusiveness has made his ideas
imperative and critical in the unravelling of realities hitherto invisible and unknown to the larger populace.
This paper is an attempt to identify and contextualise the ideas of Ambedkar to the overarching context of
Indian environmentalism. With ‘nature for all’ and ‘all for nature’ forming the theoretical crux of
Ambedkar’s eco-philosophy, analysis in this paper is carried forth at three conceptual domains- the ideas of
Ambedkar from the perspective of environment; exploring the activist role of Ambedkar from the perspective
of environmental justice to the poor and finally the solutions he offers to Indian environmental problems by
invoking the ideas of Buddhism from the perspective of a bio-centric world.

Introduction

In contemporary times, the concept of ‘Environment’ has emerged as an ommipresent phenomenon in
academic and public discourses. In particular, climatic change, within this framework is now being accepted
as a threat to the well being of the biotic world. In a country like India, which is sharply stratified socially by
the caste system, the social dimension of impact by climatic changes is critical. This reality necessitates a
critical conceptual engagement in unravelling the linkages between the caste system and larger
environmental processes. From an Ambedkarite standpoint, this paper proposes methodological linkages
between the ideas of Ambedkar and the phenomena of environmentalism at one level and his ideas on
Buddhist Dhamma and biotic world at another. The main argument proposed in this paper, which is the
concept of inclusive environmentalism, posit that adequate representation to dalits, tribes, minorities, women,
and other marginalised sections of Indian society in the planning and execution of policies and strategies
related to environment can be formulated and deepen by borrowing ideas from Ambedkar.

This paper is organised into four sections; The first section deals with the conceptual framework derived
from the thoughts of Ambedkar in the domain of ecology; the second section demonstrates the sensitivity of
Ambedkar towards ecological resources and the exclusion of lower strata of Indian society from accessing
such resources; the third section narrates the ecological dimension of Ambedkar’s Buddha and his Damma
and its ecological dimensions and finally the last section unravels and proposes the potentiality of Ambedkar
thought in addressing critical environmental issues from the perspective of marginalised sections of Indian
society.

1. Ambedkar And Green Discourse

Undoubtedly the thought of Ambedkar has embedded within itself fascinating ecological dimensions that
need both theoretical and methodological appreciation. In fact these ideas are capable of transforming the
concept of environment from ‘exotic’, generally disembeded to the ‘organic’ which is thoroughly embedded
within each and every one of us. Linkage between the ideas of Ambedkar and the context of Indian
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environmentalism is essential to comprehend the social and politico-ecological nexus between social
exclusion and environmental problems. The ideas and practices of Ambedkar thought from the perspective of
ecology can be located and captured from the prism of intellectual environmental history which concentrates
on the contribution of philosophers, poets, politicians and activists towards ecological thought (Mcneil, 2003,
Wroster, 1977). It must be stated at the outset that the subject of intellectual environmental history has been a
less explored domain in India. However with the critical need arisen to deepen enquiry towards sharpening
public sensitivity on environment and the need for more informed policy making on the subject at hand, it
has become imperative that the ideas of Ambedkar be critically explored.

Existing literature on intellectual environmental history in India can be classified into three broad categories.
The first category being state-centric which focuses on ideas and contribution of technocrats and
administrators employed during British rule. Within this category particular attention has been devoted to the
contributions of H. Cleghorn, founder of scientific forest conservation and D. Brandis, the father of Indian
forest service (Guha, 1996, Grove, 1995). The second category of intellectual environmental history is
generally identified as ethno-intellectual concentrating mainly on contributions of colonial ethnographers
who explored the tribal societies during the British period. Within this framework; it is claimed that these
individuals played a crucial role in the documentation of the life-world of tribes and forest landscape (Guha,
2005, Phillip, 2003). The third category of intellectual environmental history deals with ecological
dimensions from within nationalist thought. This is carried forth at two levels: attention to the ideas of native
bureaucracy (Guha, 1993), political parties (Sinha, 2007), and nationalist intelligentsia’s views on
management of common pool resource management and the ecological dimensions of ideas of prominent
political leaders. M.K. Gandhi in particular has received greatest attention in this process with his philosophy
generally being treated as an epitome of Indian ecological wisdom (Guha and Alier, 1998) that must be
incorporated in the policies of environmental management (Shiva, and Bondyopadhya, 1985).

Historically, Indian environmentalism has been mainly dominated by a nationalist perception of ecology.
Under its persistent advocacy, community centric resource management policies gained prominence in the
form of joint forest management, water management, grass land management, etc. Theoretically the
implementation process of these varied reforms required inclusive participation of all stakeholders and
equitable distribution of benefits, however it has been observed that it is at this juncture that the reform
process is unable to impact and usher any substantial changes. This fundamental predicament is termed by
some studies (Adhikari and Faloo, 2008) as being a problem of second generation policy reforms in the
domain of natural resources management. The impact of social divisions on policy performance within this
domain is being identified as one of the key impediments and utmost reasons for underperformance. Within
such a context, it has become imperative for Indian environmental discourse to turn to and probably
incorporate ideas of dalit intellectuals who advocate for an inclusive Indian society based upon the principles
of equity (Sharma, 2012: 50).

Il Natural Resources For All: From Ambedkar Standpoint

For a long period of time, the ideas of Ambedkar were forced into a state of dormancy and kept hidden from
mainstream academics. Mainstream Indian academia was more than happy to attribute the image of
Ambedkar as only a leader of dalits (Guru, 1998). However, by 1980s the process of invoking Ambedkar for
academic discourse started as most of his writings began to be widely published and made accessible to the
general public. The contribution of Ambedkar in the domains of economic thought (Ambrajan, 1999),
politics, history, education, religion, etc, received the attention of scholars both within India and abroad.
However the relevance of his ideas for understanding human and environmental relationship rarely received
any adequate attention. With the exception of some studies that attempted to explore the ideas of Ambedkar
on water management (Abraham, 2002, Thorat, 2006) focusing on the concept of economically driven
distributive justice.
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Ambedkar, in many of his writings explicitly brought out the impact of an iniquitous socio-economic
structure in the usage of common pool resources in India. His primary interest, it could be argued, was to
highlight how the caste system prevented dalits from accessing common pool resources which in his opinion
was the root cause of poverty and pauperisation. According to Ambedkar, the exclusion of dalits from
resources was operationalised and legitimised by a system of graded inequality that was sanctioned by the
shastras that Ambedkar identified as forming the theoretical core of what we now identify as the Hinduism.

In many other areas within south Asia, environmental historians mainly employed the Marxian concept of
alienation of man from nature by capitalist exploitation of nature. They saw from this perspective a colonial
state that is conceived as an exploitative agent and where people are victims. This approach, while critical,
could only bring forth and track a single one sided dimension of human environmental relationship i.e., India
versus British. However conflicts for ecological resources are certainly more complex than this approach
envisaged. This is more so in the case of India where social stratification significantly determines the access
of resources of various social groups at any point in time. It is in this context that an Ambedkar theory on
Indian society and its critical application especially in the context of environmental studies would enable us
to evolve effective linkages between society and environment.

Ambedkar’s sensitivity toward exclusion of dalits from ecologically important resources can be observed at
two levels; his ideas on exclusion of dalits from possessing land, and his reflections on the nexus between
caste system and access to forests and water. He appears to have engaged with the practice of untouchability
in public goods by caste Hindus. A quote from Annihilation of Caste reveals this process; ‘Balais (an
untouchable caste from Maharastra) were not allowed to get water from the village wells; they were not
allowed to let go their cattle to graze. Balais were prohibited from passing through land owned by a Hindu,
so that if the fields a Balai was surrounded by fields owned by Hindus, the Balais could have no access to his
own field.... hundreds of Balais with their wives and children were obliged to abandon their homes in which
their ancestors lived for generations and to migrate to adjoining States’ (Ambedkar, 1992: 26). Ambedkar
highlights a peculiar aspect of Indian society which excludes lower strata people in the name of
untouchability. He highlights the instance of the Punjab Land Alienation Act which prohibits dalits from
purchasing land (Ambedkar, 1989).

Contrary to essentialist and nationalist representation of human environmental relationship, Ambedkar offers
wider perspective which reflects the complexities of human ecology. For Ambedkar, deprivation of forest
dependent people had taken place due to colonial forest policies at one level and the attitude of upper caste
Hindus at another. This phenomenon can be captured from the following quote:

When the agriculture season is over the Untouchables have no employment and no means of earning a living.
In such seasons they subsist by cutting grass and firewood from the jungles and sell it in a nearby town. Even
when it is open it depends upon the forest guard. Only if he is bribed he will let them take some grass and
firewood from the Government forests. When it brought to the town, they have always to face a buyer’s
market. The Hindus who are the main body of buyers will always conspire to beat down the wages. Having
no power to hold out, the Untouchables have to sell their stuff for whatever is offered to them. Often times
they have to walk 10 miles each way from the village to the town and back to sell their stuff (Ambedkar,
1989: 24).

Ambedkar consistently engaged with the issue of exclusion of dalits from accessing natural resources. He
mentions an instance where a Chamar (person belonging to an untouchable castes of North India) was
severely beaten for drawing water from a village well. The justification for this punishment was that the
Chamar’s touch had polluted the water. He mentions this incident to show how inhuman caste Hindus are.
Further he relates about a dalit being assaulted by caste Hindus when he attempted to save the life of a young
woman who fell in a well. Also in 1932 a band of Rajput women had beaten a dalit man severely as he
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attempted to drink water from village well. Ambedkar quotes a report by Lala Ramprasadji, secretary to
Achut Uddharak Committee Punjab on severity of untouchability in accessing water reading as follows:

‘During the hot season complaints were received from everywhere that supply of water is becoming a great
problem. The depressed class people, who have no wells of their own, sit near the well with their vessels in
their hands. If some man is kind enough to pour out some water, well and good, otherwise they sit helpless.
In some places, however, no one is allowed to pour out water to these people even for money and if anyone
does so mortal fight ensue. Not only is the use of the village wells forbidden to them, but they are not even
allowed to make wells of their own with their own money’ (Ambedkar, 1989:38).

Ambedkar in the above highlights an interesting point about untouchable reality that they are not only
prohibited from access to water from public wells but are also denied the rights to build wells. He points to
the fact that the nature of Indian society which is built upon caste hierarchy, wherein social status rather than
ability determines access to resources. For Ambedkar this phenomenon can be specially observed in the
domain of access to drinking water. This peculiar feature exists according to Ambedkar for the following
reason:

‘Untouchability may be a misfortune to the Untouchables. But there is no doubt that it is a good fortune to
the Hindus. It gave them a class which they can look down upon. The system of untouchability sustains the
natural pride of the Hindus and makes them feel as well as look big’ (Ambedkar, 1989:102).

This is an important fact pointing to the treatment of dalits as a separate social segment which is meant to
consistently cripple them through treatment by a caste Hindu society. The exclusion of dalits from access to
public goods was done by an institutionalised mechanism in the form of untouchability. The deterministic
character of caste in accessing common pool and public resources that was explicitly brought out by
Ambedkar can be captured in the following expression; ‘In the use of public facilities, the spirit of
discrimination manifests itself in the exclusion of untouchables from school, wells, temples and means of
conveyance’ (Ambedkar, 1989:108).

The point Ambedkar made is that dalits as a community, (like coloured people of America) suffer from
myriad forms of social exclusion and hence needs separate strategic initiatives for development. According to
Ambedkar separate strategy for emancipation of dalits is required by civil society and the state for the
following reason:

‘there is community (dalit) economically poor, socially degraded, educationally backward which is exploited,
oppressed and tyrannized without shame and without remorse, disowned by society, unknown by
Government and which has not security for protection and no guarantee for justice, fair play and equal
opportunity’ (Thorat and Kumar, 2008: 30).

While for M.K. Gandhi restrictions on the wants of individuals is solution to ecological problems, for
Ambedkar democratisation of access to resources solves ecological problems.

Ambedkar championed the concept of environmentalism for the poor. The Mahad Satyagraha was a historic
movement in which two issues were highlighted by the activism of Ambedkar- he attempted to dismantle the
very root of Hindu belief system i.e., burning the Manusmruti and fight against water Untouchablity (Zelliot
2005). In this context Ambedkar advised his followers to violate the age old restrictions on accessing
drinking from common pool resources which is a vital common pool resource (Rao, 2009). The Mahad
Satyagraha took place in a small town of Maharashtra in 1927. Ambedkar along with three thousand
followers violated the traditional restrictions of preventing untouchables from accessing water. Ambedkar
took water into his hands from the Chowdar Tank and violated the age old Untouchability. While most of the
studies on the Mahad Satyagraha treat the incident as crusade against caste oppression, while true, this
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incident has historical significance as being one of the pioneering attempts of environmentalism for the poor.
It is interesting to note the politico-philosophical reflection of Ambedkar on this occasion;

‘At the outset, let me tell those who oppose us that we did not perish because we would not drink water from
this Chowdar Tank. We now want to go to the Tank only to prove that, like others, we are also human
beings’ (Jaffrelot, 2005).

Environmental historians of India mainly subscribed to the teleological approach to human environmental
relationship, which notes and treats only the resistances of people mainly to policies of colonial state.
However the episode of the Mahad Satyagraha demonstrates the complexity of competing interests of Indian
society over access to resources and attempts of marginalised sections of Indian society to fight for justice in
the domain of environment.

I11. Egalitarian Environmentalism And Ambedkar

Environmental historians in India obsessed with preservationist discourse which has proclivity to invoke
romantic preservationist ideas from Brahminical scriptures and practices. The main agenda of these ideas is
to provide a conceptual structure to the multiple patterns of resource use under the framework of Hindu
culture. Ambedkar on the other hand takes recourse to the ideas of Siddharta Gautama while sourcing his
ideas for the arguments he puts forth. By invoking the ideas of Siddhartha Gautama- the Buddha, Ambedkar
formulates and introduces the construct of egalitarian environmentalism which is an anti-thesis to romantic
Hindu environmentalism. At the core of this philosophy is the premise that resources of nature are not meant
for few rather for all, and all human beings possess equal right to use these resources of nature. In the ethical
domain of relationship between humans and nature, Ambedkar moves close to the ideas of Marx who
believes in the idea of eco-equality.

In the monumental text Buddha and his Dhamma which starts with an analysis of the process of
transformation of Siddhartha Gautama to Buddha, for Ambedkar it happened in the context of Gautama’s
attempt to find a solution to water disputes between the Sakhyas and the Koloyas which is the tribal
confederation of ancient India. The decision of the Sakhyas to undertake war against enemies was bitterly
opposed by Siddhartha Gautama who eventually chooses the path of self-exile. The point to be noted here is
that the character of the Buddha in Ambedkar’s vision of Buddhism emerges from eco-sensitive resources
such as water (Ambedkar, 2006: 28-29). The engagement of Ambedkar with ecological justice using the case
of Buddha could be seen at three levels: the conception of evolution of nature; the relationship between
human beings and other living forms and finally the ethical aspects of human ecology.

While reviewing the process of the genesis of the world in the philosophical tradition of Indian thought, he
put forward Buddha’s version of nature. For Ambedkar, a biotic world does not have any superior and
inferior qualities, rather ‘all individual things are analogues to one another and therefore, no one can be
regarded as the final sources to any other’. This means that all living forms in the world are mutually
depended upon each other for survival. While reflecting the social philosophy of Ambedkar i.e, importance
of all social class to the broader social system, this concept also closely resembles very intricate eco-
biological concept of food chain. Ambedkar thus propose the concept of socio-ecological egalitarianism
which facilitated the thought process of inclusive environmentalism.

Another interesting aspect of Neo-Buddhism (Ambedkar Buddhism) which addresses these complex
processes is the relationship among human beings, and the relationship between living forms and human
beings. The main crux of Buddhist Dharma according to Ambedkar is the engagement of ‘man and the
relation of man to man in his life on earth’ (Ambedkar, 2006: 121). By invoking Buddhist Dharma,
Ambedkar was addressing two things: reflection on the iniquitous social order wherein powerful sections
exploit nature for selfish class and caste interests and secondly, visualising his dream society i.e., society free
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from exploitation and deprivation. Neo-Buddhism does not restrict itself to harmonious relationship between
human beings alone but goes to the extent of proposing an organic relationship with all living forms.
Ambedkar invoked Buddha to reflect upon this aspect as follows:

‘Love is not enough; what is required is Maitri. It is wider than love. It means fellowship not merely with
human beings but with all living beings. Is not such Maitri necessary? What else can give to all living beings
the same happiness which one seeks for one’s own self, to keep the mind impartial, open to all, with affection
for everyone and hatred for none’ (Ambedkar, 2006:129).

Thus, loving kindness and compassion towards living forms is an essential feature of Buddhism and it is one
of the important ecological virtues that it contributed to the world. Ambedkar himself purports to propose a
self emphatic and reflexive ethical code for human beings while engaging with other species, meaning he
was not satisfied with the dominant anthropocentric conception of the world but prefers an inclusive bio-
ecological centric world wherein all species have equal rights for their existence.

For Ambedkar the essence of true India lies in Buddhist tradition. For him Brahmanism is an anti-thesis to
humanistic values and nature’s biological ethics. He upholds the views of Buddha on conservation of animals
and all life forms from destruction. While invoking the ideas of Buddha, Ambedkar condemned the killing of
animals in the following passage:

‘that sacrifice neither were nay oxen slain, neither goats, nor fowls, nor fatted pigs, nor were any kinds of
living creatures put to death. No trees were cut down to be used as posts, no Dabbha grasses mown to strew
around the sacrificial spot” (Ambedkar, 2006: 267).

This bitter critique on nature’s exploitation was launched by Buddha against Brahmanism more than
thousand years back and it was recalled by Ambedkar with his Neo-Buddhism.

The third important feature of Neo-Buddhism is its powerful eco-sensitivity and eco-gospel, based upon
ethical treatment of all living forms. In the perception of Buddha; a king, a rich man and popular persons are
not great men. A great man according to him is ‘a man given to the welfare of many of many folks, to the
happiness of many folk’ (Ambdekar, 2006: 293). Thus the essence of being human in Buddhist thought is
one who lives for others. This ethical dogma is reflected in the discourse of Buddhist ecology. While
countering the Brahminical notion of out-castes, Buddha defined who is out castes in the following words:
‘whosoever in this world harms living beings once-born or twice-born, in whom there is no compassion for
living beings is an outcast’ (Ambedkar, 2006: 307). Ambedkar invoked Buddha to counter Brahmanical
notion of the caste system, and reintegrated that outcast should not be determined by birth rather by qualities
of the person. Thus, Ambedkar marshalled the ideas of Buddha and evolve a powerful critique of not only
iniquitous social order but also of eco-sensitive ideas which are capable of bringing eco-sensitivity in society.

Conclusion

Ecology has emerged as an important phenomenon in academic and public discourse. It is indeed necessary
to expand its scope by invoking new ideas to find solutions to emerging ecological crisis. The ideas of
Ambedkar offer a fresh perspective to Indian environmentalism. His ideas show that environment needs to be
located in the dynamics of social forces that ultimately determines the nature of human relationship with
environment. The ideas of Ambedkar reminds us that environmental governance should be crafted based
upon the principle of equity and bio-ethical spirit to cater to the needs of all sections of human society. In a
way, Ambedkar’s ideas enable us to focus on ecological democracy and inclusive environmentalism,
meaning environment for all. Particularly his engagement with Buddhism proposes a bio-centric approach to
look at social process. This means all species including human beings have equal rights over nature and at the
same time all human beings has responsibility to participate in conservation of environment. To conclude, the
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eco-philosophy of Ambedkar can be termed as ‘environment for all and all for environment’. Its relevance
both at the global and local levels notwithstanding Ambedkar’s contribution to ecology needs to be furthered
to usher a just ecologically embedded society.
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Introduction

While Ambedkar's contributions as the chief architect of the Constitution has been long remembered, his
visionary approach to the development of irrigation and power and water resource planning has not been well
acknowledged. In the context of the Cauvery imbroglio, policies and plans initiated under Ambedkar when
he was member, labour, irrigation and power in the executive council of the viceroy may offer workable
solutions to inter-state river water disputes.

Honourable union minister India of Water Resources, in her message for the volume noted Dr Ambedkar’s
focus on the holistic approach to development and management of India’s water resources: said My Ministry
is especially indebted to this great man of India and personally | have no hesitation to write that Dr
Ambedkar is also father of water resources sector due to his invaluable contribution in evolving and framing
various policies for this sector during pre and post-independence period since 1942 onward. | personally
salute this great man for being the founding father of one of my present prestigious institution i.e. Central
Water Commission in the form of Central Waterways, Irrigation and Navigation Commission (CWINC),
while being Labour Member of the Viceroy’s Executive Council in year 1945.*

No less important, but less well known among Ambedkar's contributions to the nation are his direct
participation and role in the formulation of certain development policies and planning. At least on two
occasions, Ambedkar was directly involved in policy making: once as Law Minister in the Central Cabinet of
independent India during 1947-51 and, earlier, as a member of the Viceroy's Executive Council, in charge of
the Labour, Irrigation and Power portfolio during 1942-46. Though he made a substantial contribution to the
nation's development in this position, surprisingly, this aspect of his life has hardly been studied. An
Independent Department of Labour had been created in November 1937, the Department of Industry, which
was a part of a combined Department of Industry and Labour, going to the Commerce Department. Subjects
like "irrigation", "electricity" and others related to public works were also transferred to the newly created
Department of Labour. The policy formulation and planning for the development of "irrigation and electric
power" including "hydro-electric power" thus became the major concern of the labour portfolio in July
1942.13 The early 1940s, when Ambedkar took charge of irrigation and electricity, were a crucial period for
the evolution and adoption of the concept of economic planning at an all-India level. The post-war plan for
the reconstruction and economic development for India was then taking shape. The Government took a very
ambitious initiative to develop a framework within which positive alternative policies were centrally
formulated. It was to be an action plan. The policy regarding water resources and electric power development
was conceived, initiated and was given a definite shape as part of this programme.2

Dr. B. R. Ambedkar delivered a speech on 3rd January 1945 at a conference held in the Bengal Secretariat,
Calcutta. He said, As a preliminary step for securing the best use of the water-ways of the country, the
Government of India have created a Central Organisation called the ‘Central Technical Power Board’ and are
contemplating to create the Central Water Ways Irrigation and Navigation Commission The two
organisations had been established to advise the Provinces as to how their water resources could best be
utilised and how a project could be made to serve the purpose other than irrigation. Damodar river is the first
project along that line. It would be a multi-purpose project. It will have the object of not only preventing
floods in the Damodar but would also have the object of irrigation, navigation and production of eletricity.
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The authority which would be in-charge of the Damodar Valley Project, after it was complete, would be
more or less modelled on the Tennessee Valley Authority.?

The river valley projects which were under the active consideration of the Labour Department during 1944-
46 were the Damodar River Valley projects, the Sone River Valley projects, the projects on Orissa rivers
including the Mahanadi and the Kosi and others on rivers Chambal and rivers of the Deccan. These projects
were conceived essentially for multipurpose development with flood control, irrigation, navigation, domestic
water supply, hydro power and other purposes. The Labour Department was also required to assist the States
in their small storage or retardation dams in the States in their small storage or retardation dams in the States
of Baroda, Jaipur, Kathiawar, Cutch, Nawanagar, Bundi, Aundh, and Morvi for conservation and control of
flood water.1 The CWINC in cooperation enquiries and investigations in these matters had been made by the
Centre from time to time, but planning efforts had been undertaken exclusively on a local basis. It was the
first time that the Centre began to consider planning as a fundamental subject for water, power, mineral
resource etc., on a comprehensive all-India scale and against an all India background. 14 A Central
Government policy with regard to water resources and hydro-electric power development was accordingly
evolved and given a definite shape. Among the consequences of these efforts were: (a) the emergence of a
definite all-India policy with regard to the development of "water and electric power resources” of the
country; (b) the creation of an administrative apparatus and technical bodies at the Centre to assist the states
in the development of irrigation and electric power resources such as the present-day Central Water
Commission and Central Electricity Authority; (c) the adoption of the concept of River Valley Authority or
Corporation to overcome constitutional problems regarding the jurisdiction of Central-State Governments
and to develop irrigation and hydro-electric power of interstate rivers; (d) the introduction of the concept of
regional and multipurpose development of river valley basin for the first time in India; and (e) the initiation
of some important present day river valley projects, major and minor, which include the Damodar River
Valley, Sone River Valley, Orissa river Schemes including the Mahanadi, the Chambal River Scheme and
the schemes for the river of the Deccan. Dr. Ambedkar, being at the helm of affairs of the Labour
Department was instrumental in initiating these steps. With his deep knowledge in the area of economics,
politics and constitutional law, he helped the Central Government and his Department in the articulation of
water and power policy and planning. What follows is an attempt to understand and highlight the role and
contribution made by Ambedkar and his department during 1942-46 to this aspect of India's development.
Their achievements were in terms of policy formulation, creation of an administrative apparatus and
technical bodies at the Centre that provided an alternative solution to state-Central problems, and setting in
motion several present-day major and medium river valley projects.*

Some of the key principles of Dr. Ambedkar's water policy were:

Water as a Common Resource: Dr. Ambedkar believed that water was a common resource that
belonged to all citizens of India, and it was the state's responsibility to ensure that water was
distributed equitably among all sections of society.

Importance of Water Conservation: Dr. Ambedkar emphasized the need for water conservation
and management. He believed that water conservation was essential to ensure sustainable
development and that water resources should be managed in a way that maximizes their benefits.
Focus on Irrigation: Dr. Ambedkar believed that irrigation was essential for agricultural
development and advocated for the construction of large dams and canals to ensure water
availability for irrigation purposes.

Involvement of Local Communities: Dr. Ambedkar believed that local communities should be
involved in the management of water resources. He advocated for the establishment of water user
associations to ensure the participation of local communities in water management.
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5.

Multipurpose Use of Water: Dr. Ambedkar had a very holistic view on the problem of flooding
and advised harnessing the situation. He observed that "if the conservation of water was mandatory
from the point of view of public good, then obviously, the plan of embankments was a wrong plan.
It was a means which does not subserve the end, namely, conservation of water and must, therefore,
be abandoned." The appropriate method, according to him, was to follow the approach adopted by
some developed countries, that is, "to dam rivers at various points to conserve water permanently in
reservoirs” and put it to multipurpose use. Such reservoirs, besides irrigation, could be used for
generating electric power and navigation.®

CONCLUSION

Dr. Ambedkar was the man responsible for: the emergence of a definite all-India policy with regard
to the development of water and electric power resources of India; the creation of the Central
Waterways. Irrigation and Navigation Commission, now known as the Central Water Commission
and the Central Technical Power Board, now known the Central Electricity Authority, as the
administrative apparatus and technical bodies at the Centre to assist the States in the development of
irrigation and electric power respectively; adoption of the concept of River Valley Authority or
Corporation for the integrated development of the rivers in their region; introduction of the concept
of multipurpose development of river valley basin for the first time in India; initiation of some
important present-day river valley projects, particularly in Damodar, Sone and Mahanadi river
basins; and amending ‘entry 74" in the Constitution and bringing part of it to the 'Union list' and
introducing article 262 regarding the adjudication of disputes relating to waters of inter-State rivers
or river valleys.

Dr. Ambedkar was a pioneer in the field of developing multipurpose projects for independent India.
He had, in fact, been the moving spirit behind the Damodar Valley, Hirakud and other projects.®
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ABSTRACT :

Dr. Bhimrao Abmedkar was a multi dimensional personality and because of his sharp vision, clarity of
thought, and courage to speak the truth he excelled in all fields that he chose to tread. His greatness is
percolating gradually in the minds of the people of this country and abroad. His sympathy towards subdued
and untiring efforts to ameliorate their condition was beyond comparison. He was the architect of Indian
Constitution. The main aim of this paper is to study, analyze and evaluate critically the vision of Dr. Bhimrao
Abmedkar on various issues like liberty, equality, community, social justice, development, gender equality
democracy and so on.

KEYWORDS: Constitution, equality, vision, social justice.

INTRODUCTION: Dr. Bhimrao Abmedkar was the rescuer of the depressed classes, a champion of the
dalits and women's rights, a far-sighted statesman, a legal luminary, an architecture of constitution, a true
nationalist and a loyal leader of 'Democracy’. He has channelled all of his dynamism into building a
democratic society and polity in India, on the principles of liberty, equality and fraternity. He describes
democracy as a process and system of government by which fundamental changes have been brought about
without violence in people's economic and social life. Dr. Bhimrao Abmedkar's economic vision was aimed
at the welfare of the masses. He formulated the welfare policy for labour, the policy of water management,
agrarian reforms and industrial reforms are landmark decisions. Dr. Ambedkar's educational viewpoints
propagated the spreading of education among the depressed classes. OBJECTIVES OF THE STUDY: The
vision of Dr. Bhimrao Abmedkar on following issues

Liberty, Equality, Community
Social justice

Economic development

Equality through Hindu code bill

. Gender equality

Liberty, Equality, Community: Dr. Babasaheb Ambedkar's vision of a new social sequence can be summed
up in the way in which he so often did, with the great slogan of the French Revolution, "liberty, equality,
fraternity." the final term fraternity change with term "community" because it captures for our gender-
concerned times the real meaning of the final term. Liberty, equality and community are the three most
important components of a human vision for the new millennium. Prabuddh Bharat was the name Ambedkar
gave to his final weekly newspaper, after Janata, after Bahishkrut Bharat. It was not only an equalitaritarian,
free and fraternal India that he sought to achieve, but also an enlightened one, an India of rationality and
science - an India true to its own heritage in linking with the most developed ones of Europe and elsewhere.
Ambedkar also believed that human history is a history of progress, a forward movement and not merely an
endless cycle or final degeneration process.

62



Social Justice: The concept of social justice, like law, changes. It evolves itself into progressively new
patterns and expands its frontiers and assumes new dimensions. Social justice has significance in the context
of Indian society which is divided into Castes and Communities and they create walls and barriers of
exclusiveness based on superiority and inferiority such inequalities pose a serious threat to Indian democracy.
The concept of social justice takes within its sweep the objective of removing inequalities and affording
equal opportunities to all citizens in social, economic and political affairs. Dr. Bhimrao Abmedkar used
agitation primarily as a real agenda in his search for human equality in India. In response to the highly
discriminatory caste-ridden social system that utterly devalued the human dignity of Sudras and the
untouchables, Ambedkar stood determined to eradicate social, educational, and cultural disparities of the
lower castes. He was of the view that as long as there was a caste system, there would be outcastes too. He
mobilized them with the motto: "Educate, agitate and unite.” He inculcated in their minds the values of self-
respect, dignity, and an urge to fight for their rights. Hinduism, the predominant religion in India, never
taught the virtues of liberty, equality and fraternity and, consequently, it could never unite the entire Hindu
society. To restore the human dignity of the untouchables in society, he sought them a religion that could free
the depressed classes from the bondage of caste hierarchy. As he sought to unleash individual human
potential, he had to search for a religion that taught the value of liberation. For him, a true religion was one
that enabled the upliftment of the individual irrespective of caste, creed, sex, etc. Dr. Ambedkar had taken a
vow to expose and finally do away with the abominable conditions and inhuman injustice under which the
class, into which, he was born had been groaning. He never failed in highlighting that the untouchable was
prohibited from using the public road. If some high-caste man happened to cross him, he had to be out of the
way and stand at such a distance that his shadow will not fall on the high caste man. Helplessness made the
untouchables live like slaves in Hindu society. The Charter of fundamental rights and the Directive Principles
of State Policy sought to incorporate the ideas of Human Rights in the constitution of India. Dr.Ambedkar
believed in the maxim, "Tell the slave that he is a slave and he will revolt against his slavery" and often
quoted this to arouse the consciousness amongst the untouchables for securing human rights. He established
the Bahishkrit Hitakarini Sabha to promote the spread of education among the depressed classes by opening
hostels; and by opening social centres, study circles and libraries. The Sabha also sought to improve the
economic conditions of the depressed classes by opening agriculture and industrial schools; as well as to
provide a platform to represent their grievances.

Economic Development: The view of Dr. B. R. Ambedkar on Economic Development as development
which carried equity along with it and coined the term "Equitable Development™ as a connotation to Dr. B. R.
Ambedkar's view on Economic Development. Dr. B. R. Ambedkar is the founder of India's Water Policy by
regarding the immense contribution that he made in the policy making on the construction of dams to
generate multi-purpose utilities to conserve water for irrigation and to generate thermal power, etc. The
intervention of Dr. Ambedkar, being the first person to receive a doctorate in economics, in the aspect of the
establishment of monetary institutions was instrumental in the establishment of a central bank in the name of
the Reserve Bank of India. He was presented as an economist who conceptualized the vagaries of surplus
labour in the traditional sector and articulated for draining of surplus labour through industrialization.

Equality Through Hindu Code Bill:

The Hindu code bill is one of the largest and targeted to reform the fossilized Hindu society, in which women
were treated as a lesser sex and deprived them of their property rights and denied choice of their mobility for
long in Hinduism. It's really important to revisit this bill to understand and see whether society had made the
progress the great social reformist Dr.Ambedkar imagined while coming up with this bill, on the social
equality front. He stated that he would measure the progress of society with the progress of women. This bill
was introduced in the constituent assembly on Apr 11th 1947, the bill was moved by the select committee on
Apr 9th, 1948 which was followed by 4 years of debate and remained inconclusive. While presenting the
Hindu Code bill to the select committee he also acknowledges that "to take this big step and I've not slightest
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doubt in my mind that society which has buckled up courage enough to tolerate the large step that we are
asking to take because of this bill"The main objectives of Hindu Code Bill were:

1. Codify the law relating to the rights of property of deceased Hindu without making a will (intestate) for
both genders, son, and daughter Order of succession among the different heirs to the property of deceased
(intestate).

2. Law of maintenance, marriage, divorce, adoption, minatory and guardianship.

Dr. Ambedkar concludes that Bill asks for nothing more than repairing those parts of the Hindu system
which are almost become dilapidated. As | stated earlier the bill didn't pass, but the same bill got passed as 4
separate bills during Nehru's next term in 1955 and 1956. The bill is so long that | can't do justice here by
capturing all those very reformative changes he had done to make woman equal to men in every aspect by
providing freedom of mobility and the right to own absolute property. So that's why | picked up only those
very important clauses which were opposed by the upper caste members of the house.

Gender Equality: Dr. B.R. Ambedkar has tried to break down the barriers to the way of advancement of
women in India. He laid down the foundation of concrete and sincere efforts by codifying the common Civil
Code for the Hindus and the principle is capable of extension to other sections of the Indian society.
Ambedkar saw women as the victims of the oppressive, caste-based and rigid hierarchical social system. He
believed that socio-cultural forces artificially construct gender relations, especially by Manusmriti and Hindu
religion. As Simone De Beauvoir observed, "Women are made, they are not born®, In the Women and
Counter Revolution and The Riddle of Women Ambedkar portrays how Manu treated women. He pointed
out that the laws of Manu on the status of women are very important in moulding the Hindu attitude and
perspective (Indian perspective) towards women, perpetuated and maintained through Hindu personal laws
based on shastras, caste and endogamy, i.e. the base of Indian patriarchy. He attacked Manusmriti as a major
source, which legitimizes the denial of freedom, self-respect, right to education, property, divorce etc., to
women by attributing a very lofty ideal to them.

CONCLUSION: Dr. Ambedkar was not only the father of the Indian Constitution; he was a great freedom
fighter, political leader, philosopher, thinker, writer, economist, editor, and a revivalist for Buddhism in
India. In conclusion, it can be said that this research gives a closer and more analytical insight into the
thoughts and views of Dr. Ambedkar on social justice, economic developments and equality through Hindu
code bill, gender respect in society liberty, equality, and community, also his vision on Indian agricultural
development, cast, labour and economic discrimination.Thus, we conclude Dr. Ambedkar was one of the
visionary and foremost makers of India.
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Abstract:

Overlooking Ambedkar’s free market views, his followers have pigeon-holed him merely
as a Dalit icon to suit their own narrow political interests. Two decades ago, India liberated itself
from the shackles of socialism and a command economy and put itself on the road to a liberal
economic system.In the era of liberalization, strangely, the one obvious thing that should have
happened, but did not happen, was unearthing the liberal economic ideas of great personalities like
C.Rajagopalachari ‘“Rajaji”’, Dr.B.R. Ambedkar, Professor B.R Shenoy, and Professor S.Ambirajan,
among others.

Keywords :Free Market, Narrow Political Interest, liberal economic system.

Since India’s independence in 1947, many of the country’s top institutions and its intelligentsia have
suffered from being dominated from the Left. Perhaps this is why even after three decades of
liberalization there seems to be much resistance from many who ought to support the basic idea of
economic freedom in the country but don’t seem to. Despite this, twentieth century India produced
many great classical liberal economists and thinkers such as those named above who pioneered
original free market economic ideas If this comes as a surprise to you, read on.

Dr. B.R Ambedkar, best known for his role several pathbreaking free market economic ideas in pre-
independent India, scrubbed out of our conscience today. Even self-styled “Ambedkarites” have not
taken the trouble to look at his free market economic ideas. In fact,I’d argue that in pre-independent
India the one economist whose ideas were global in perspective and close to the Austrian School of
Economics (pre-cursor of modern libertarian economics) was none other than Ambedkar. His ideas
on economics are relevant today as ever before and in dire need of revival.

Ambedkar, before becoming a social reformer and entering politics full time, was a professional
practicing economist — a little known fact.
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But in post-independent India, virtually all of his insightful and powerful economic ideas and
writings have been forgotten and neglected, both by Indian intellectuals in general and economic
historians and Ambedkarites in particular. A dubious argument put forth by many, especially by
“mainstream” Keynesian and Marxist economists, is that Ambedkar’s highly significant
contributions in the areas of social reform, political systems and constitution-making have
overshadowed his contributions to economics.This makes no sense.

Neglect of Ambedkar’s thoughts on economics almost seems deliberate and in many instances,
one sees him being referred to as a strong believer of socialism, Marxism and statism which is
completely fallacious. Take Anand Teltumbde, Dalit activist and management professor, who
argued in an article in Economic & Political Weekly (March 5, 2011) that “Ambedkar, who
publicly professed his opposition to capitalism throughout his life, was thus wilfully distorted to
be the supporter of neoliberal capitalism, which globalisation is!”

Consider the University Grants Commission (UGC) which implements a scheme called “Epoch
Making Social Thinkers of India” to conduct research on 24 Indian personalities.

Every year the UGC selects several colleges and universities and offers them funding to
conduct research on these personalities. Out of 24, Ambedkar is pigeon-holed for research on
his “social thoughts”.

The real question is : why limit the inquiry to some one’s” social thoughts”?

In order to do justice to someone’s contributions to knowledge, serious and honest research on

that individual must be well-rounded and cover all of their contributions, in this case, his

economic, social and political thoughts and ideas. In India, there are a total of 29 “Centres for
Ambedkar Studies”. This is the second highest, named after a major personality. Not

surprisingly, Gandhi merits about 85 centres. It is ironic that there is no department of
economics and not even an economics professor, in the Dr. Babasaheb Ambedkar National

Institute of Social Sciences, in his birth place, Mhow! So what was Ambedkar’s

contribution to economics? Unlike many of his great contemporaries, Ambedkar was

professionally trained in “political economics”, as it was then known. In 1918, at the young age

of 27, he became Professor of Political Economy at Sydenham College of Commerce and

Economics in Bombay.

Ambedkar studied a wide range of economic issues such as international trade and commerce,
the Indian currency, provincial finance and planning, small holdings and agricultural
productivity.Apart from many research articles published in professional journals, his four theses
submitted—for two Master’s Degrees and two Doctorate degrees—were replete with insight and
analysis.

In 1915, he completed an M.A in economics with a thesis on “Ancient Indian Commerce” at
Columbia University in New York. In 1916, he submitted another thesis, “National Dividend for
India: A Historic and An alytical Study”, for a Ph.D. degree in Economics, and Columbia
awarded him a doctorate in1917. This thesis was later published as a book, The Evolution of
Provincial Finance in British India, in London. Further, in 1921, Ambedkar also received an
M.Sc. in economics from the London School of Economics (LSE) for his thesis, “Provincial
Decentralisation of Imperial Finance in British India”. In 1922 he completed his now famous
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thesis, “The Problem of the Rupee: Its Origin and its Solution,” submitted for his D.Sc . degree
in Economics from the London School of Economics, both published as books in London.
Armed with these four postgraduate degrees, two from an Ivy League university in the U.S.and
two from a top university in the U.K., Ambedkar could not be taken lightly by his upper caste,
anglicized peers in the Indian establishment. Further, the prolific Ambedkar produced at least
three scholarly contributions to economics, in which he makes many original arguments. These
are: (1) “Administration and Finance of the East India Company” (1915); (2) “The Problem of
the Rupee: Its Origin and Its Solution” (1923), and (3) “The Evolution of Provincial Finance in
British India: A Study in the Provincial Decentralisation of Imperial Finance” (1925).

The second and third of these works contain many pro-market ideas which were hardly known then but
later gained currency in the second half of the twentieth century. What's more, through his writings
Ambedkar pioneered original ideas like “economic and political decision making in an environment of
dispersed knowledge” and “alternative monetary systems (and the) denationalized production of
money”, the sort of ideas that one might have found in the writings of the great Austrian economist,
Friedrich von Hayek, but which were virtually unknown in India and Britain at the time. Ambedkar wrote
extensively on finance, monetary economics, banking systems, and interstate financial relations. He had
expertise on Indian currency and banking in the second half of the 19th century and the early decades of
the 20th century. He was trained under great scholars like Edwin Cannan, Edwin Seligman, John Dewey,
James Robinson, and James Shotwell. A keen student of economics, Ambedkar was an advocate for
private property rights, the gold standard, “free banking” or multiple competing currencies, and
decentralized planning. Always a champion of individual liberty and freedom, he was a vehement critic
of Maynard Keynes, and his views were much more in consonance with the great architect of libertarian
thought, Hayek.

Ambedkar even aged 17, clearly understood that no one person or institution could possess all
of the information and knowledge needed to plan for the whole country.
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Abstract

“lI measure the progress of a community by the degree of progress which women have achieved”—
Babasaheb Ambedkar.

Women empowerment plays a key role in the overall development of any country. WWomen empowerment
not only brings a positive change in the life of a woman but also strengthens the pillars of the nation
socially, economically, politically, psychologically etc. It is known to all Dr. B.R. Ambedkar is the father
of the Indian Constitution. He was also a serious scholar, good teacher, efficient lawyer, devoted leader,
committed writer, distinguished educationist, social rebel, powerful debater. He was an authoritative
constitutionalist, an able administrator, liberal emancipator, master statesman, daring liberator of the
downtrodden masses and a fearless fighter for human rights. Dr. Babasaheb Bhimrao Ambedkar was born
April 14, 1891 in Mhow, a city of military cantonment then Central Province India. His father, Ramji
Sakpal Maloji was a Subedar in the army and her mother Bhimabai Sakpal was a housewife. Babasaheb
belonged to the Mahar called lower caste who were treated as’ untouchables’. But his father was an army
officer was able to arrange a good education for their children, despite several resistances of the society.
Ambedkar was treated as ‘untouchable’ in school with other children Dalits. They were not allowed to sit
with other so-called upper-caste children, and were allowed to drink water from common water vessel.
Ambedkar was very meritorious in studies and after completing his early education in Bombay moved to
the United States for graduate studies and research; did his graduate and doctorate from Columbia
University, New York. He also studied at the London School of Economics and completed master's and
doctorate from there too.

Objective of the Paper

The present paper aims to highlight Dr. Ambedkar’s views and works for women empowerment in India
and the relevancy of his ideas in present social scenario of India.

Babasaheb Ambedkar Philosophy on Women Empowerment

Babasaheb Ambedkar played a vital role in the empowerment of women in India. He not only
worked for the upliftment of dalits but also initiated revolutionary thought of providing equal rights and
freedom to the women in the male dominating society. He formulated various social organizations such as
All India Scheduled Caste Women's Federation; to provide a platform where women could lead their
communities.

He worked as a social activist for the liberalisation of dalit women and advocated the thought of
giving equal opportunity to the women in all the mains of life such as social, economic, political, etc. He
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introduced the Hindu code bill and revealed his views on gender equality and his strong sentence against
caste based society which unfortunately could not be implemented. He not only supported the right of the
women to work for financial independence but also favored the thought of granting paid maternity leaves
for working women in factories. In today's scenario laws have been implemented greatly in accordance
with the philosophy of Dr Bhimrao Ambedkar. He designed legislation that proposed the intention to
provide freedom of choice to the women so as to empower her and to allow her to come out of suppressed
and oppressed past. His philosophies of life were spread over the broad horizon which was even spread to
the field of legal equality for the women that inspired him to to advocate reforms regarding property
rights. He believed women should be given equal rights for not only sale-purchase of property but also
getting equal rights in parent’s property or husband's property. He also supported women for making her
personal choice and freedom to file for legal divorce which was truly revolutionary thinking in the 20th
century.

As a pioneer of social justice Dr Bhimrao Ambedkar firmly believed latest society cannot grow
unless women is given equal status and opportunities for growth and development for self in particular
and for nation at large. He strongly opposed discrimination on the basis of caste, colour, creed, gender,
religion, region etc. He himself set an example by giving all equal opportunities to his wife and supported
her for preceding her education in whatever manner possible.

Impact of Babasaheb Ambedkar Philosophy on Status of Women in India

Empowerment refers to increasing the spiritual, political, social or economic strength of individuals and
communities. Empowerment and autonomy of women and the improvement of their political, social,
economic and health status is both a highly important end in itself and necessary for the achievement of
sustainable human development.

Gender equality, financial independence, leadership avenues and education are the essential aspects of
women empowerment. Dr. Ambedkar was deep thinker with broader vision for social reforms. The vision
of Dr. Ambedkar about women was expressed clearly and openly in Indian Constitution. Equality of
sexes is supported by the constitution through articles 14, 15 and 16. Indian Constitution in its Preamble,
Fundamental Rights, Fundamental Duties and Directive Principles etc. are also clear indicators of his
philosophy based on equality and social justice. He laid down the foundation of social justice and there
can be no social justice without gender equality. Dr. Ambedkar denied worshiping Hindu deities to
indicate freedom of women from inhuman customs, traditions, rituals and superstitions and made the way
for her equality and empowerment.

Conclusion

Dr. Bhimrao Ambedkar was revolutionary and reformer for the dignity of women and depressed people
who suffered due to bias and prejudice. He contributed commendably for strengthening the weaker
section of the society. He contributed remarkably for human rights. His philosophy promoted the thought
of equality and social justice and supported social justice. He always supported the empowerment of
women through equality in all domains of life. He stressed that everybody should be treated equally
irrespective of caste, creed, gender and religion. With this enlightened thought he started working for the
liberation of woman and their rights. His aim was to make a society based on social justice. He realized
the gender inequality among the Indian society and raised his voice for women education, social and
economic participation, sati pratha, parda pratha etc. He believed in leading by example and gave all
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possible rights to his wife. Dr. Ambedkar has given equal status to women as men by providing many
provisions in the Indian constitution for strengthening and upliftment of the position of women in Indian
scenario.
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Abstract

This research paper examines the significant contributions of B.R. Ambedkar, a prominent social
reformer, jurist, and architect of the Indian Constitution, towards the empowerment of women and the
upliftment of weaker sections of society in India. He dedicated his entire life to social, economic and
political inequalities faced by marginalized groups. This research paper aims to shed light on the
remarkable efforts made by him to uplift marginalized communities and advance the social justice in
India.The paper explores various aspects of Ambedkar's work, including his advocacy for women's rights,
efforts to promote women's education, and his role in securing reservation provisions for the socially and
economically disadvantaged. Additionally, the paper discusses Ambedkar's contributions to social
reforms aimed at eradicating caste discrimination and untouchability. Through a comprehensive analysis,
this research paper sheds light on the enduring impact of Ambedkar's work and his ongoing relevance in
the pursuit of social justice, equality, and empowerment.

Keywords: social justice, caste discrimination, untouchability, weaker section, women empowerment.

Introduction

Symbol of Knowledge Dr. Bhim Rao RamjiAmbedkar is also popularly known as “Babasaheb”
“Bharat Ratan Dr. B.R Ambedkar” , who as the greatest humanitarian and social reformer, has
struggled for the honour, dignity and freedom of the oppressed and weaker section of our
society. Dr. Ambedkar was a social reformer ,a teacher, a learned scholar, constitution and law
specialist. Dr. Ambedkar was a fighter for the dignity of women and depressed people and is
known as champion of human rights. Being a pioneer of social justice, he always functioned for
the empowerment of women and weaker section. According to him, everybody should be treated
equally irrespective of caste, creed, gender and religion. That is why he started work for the
liberation of woman and their rights. His struggle was to consolidate Dalits and to make them
aware that they too are human beings and have the right to lead a happy life in society. His aim
was to make a society based on social justice.

Empowerment is the enhancement of the social status, economic conditionand political
participation strength of individuals, groups and communities. Empowerment envelops
developing and building capacities of individuals, groups and communities to make them part of
the main stream of the society. Education is the only mean by which societies grow out of
oppression to democratic participation and involvement. It is a powerful tool for empowerment
of individual. Empowerment of weaker section and autonomy of women and the improvement of
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their political, social, economic and health status is both a highly important end in itself and
necessary for the achievement of sustainable human development.

Objectives, methods and materials

The present paper is an endeavour to highlight Dr. Ambedkar’s views and works for women
empowerment in India, Secondary data have been collected from internet, news papers, published papers
and books.

. Analysis and discussion

Empowerment of Weaker section:

The term weaker section refers to a section of the population that is socially, economically, and politically
behind the other sections of the population and has been experiencing various forms of inabilities as a
result of their backwardness. The Government of India Act, 1935 defines “weaker sections” as class or
classes of people who are suffering from educational and economic backwardness, as well as some
aspects of social life, due to traditional customs of untouchability, tribal background, tribal way of life or
other backwardness.

Dr. Ambedkar was a God of the depressed, suppressed and downtrodden people. He was a blend of a true
freedom fighter and a deep scholar who not only wanted to free India from the British Rule but also
transform India into a country where there is freedom for everyone. He worked all his life for the
upliftment of the Dalits and bring Social justice in the society. Even though he was criticized hard and
was called a challenge to Hinduism, his work for eradication of social evils like caste system was
remarkable. He created a mission to fight for their human rights. His message, speeches, statements,
ideas acted as stimulus to think about self-respect, self-dignity and self-confidence and also helped to
come out from inferiority complex.

Dr. Ambedkar was a saviour of individual from bondage, slavery, and inhumanity. He said the
society has tyranny, authority and denial of liberty, equality and justice. The main aim and
mission of his life was to try to lead the depressed classes towards a higher social, political and
economic status and to free from Dark Age. Therefore, to restore their human dignity and give
them a respectable place in society, Dr. Ambedkar struggled nearly forty years and sought a
religion that could deliver the depressed classes from the bondage of social evil. He looked for a
religion, which could really recognize, understand their sufferings and misery and give respect to
their humanity. He wanted respect for depressed not as philanthropy but as a right and wanted to
create the spirit of independence and self reliance among. He wanted to see the birth of a new
society-the birth of free human beings.

Empowerment of Women:

"We shall see better days soon and our progress will be greatly accelerated if male education is
persuaded side by side with female education.” — Dr. B.R Ambedkar

Dr. Ambedkar was a fighter for the dignity of women and depressed people and is known as champion of
human rights. Being a pioneer of social justice, he always functioned for the empowerment of women.
According to him, everybody should be treated equally irrespective of caste, creed, gender and religion.
That is why he started work for the liberation of woman and their rights. His aim was to make a society

72



based on social justice. He realized the gender inequality among the Indian society and raised his voice to
include them in the modern society.Dr. Ambedkar criticized the traditional and conservative values. He
strongly criticized the degradation of women in Indian society. He believed that women should be entitled
to equal status with men and they must have right to education. He has given equal status to women as
men by providing many provisions in the Indian constitution, for strengthening and upliftment the
position of women.

Gender equality, gender main streaming, networking, leaderships and financial freedom are the essential
aspects of women empowerment.Babasaheb considered education as an important tool for the
emancipation of women. They were not allowed to take education with lower castes. It is evident from his
speeches that that he had great concern for women empowerment. Addressing the Second All-India
Depressed Classes Women’s Conference held on 20 July 1942 at Nagpur, he said,

“l measure the progress of community by the degree of progress which women have achieved. | shall tell
you a few things which I think you should bear in mind. Learn to be clean; keep free from all vices. Give
education to your children. Instil ambition in them. Inculcate on their minds that they are destined to be
great. Remove from them all inferiority complexes.”

In this way, Dr.Ambedkar stressed on education for the progress of women and our country.Babasaheb
observes “Education is as necessary for females as it is for males. If you know how to read and write,
there would be much progress.”Through education, he believed, that women would think independently
which will lead to their intellectual and mental development.

Dr.Ambedkar worked hard for untouchables and also for the betterment and progress of women. He
criticized the traditional and conservative values followed by the Indian societies which were degrading
the women in Indian society. He believed that women should be entitled to equal status with men and
they must have right to education.

Not only had he worked hard for untouchables but also for the betterment and progress of women also. To
ensure women's status Dr.Ambedkar had also introduced an emancipatory bill (the Hindu code Bill) in
Parliament which proposed mainly, to abolish different marriage systems prevalent among Hindus and to
establish monogamy as the only legal system, conferment of right to property and adoption on women,
restitution of conjugal rights and judicial separation; attempts to unify the Hindu code in tune with
progressive and modern thought.

Constitutional Rights to Women and weaker Section :

Dr. B.R. Ambedkar, as the Chairman of the Drafting Committee and chief Architect of Indian
Constitution tried an adequate inclusion of women’s rights in the constitution of India. He has
given special space and provisions to the empowerment of weaker section in Indian Constitution.
Some observations are as below:

Constitution of India:

Preamble: Promises to secure” Justice-Social, economic & Political”.

Article.14 declares that the equality before law and the equal protection of laws shall be available
to all. All are equal in the eyes of law and equally protected by the law. It means equal rights and
opportunities in political, economic and social spheres.

Art.15 No discrimination on grounds of religion, race, caste,sex or place of birth or any of them

73



Article 15(3) enables positive discrimination in favour of women,State can make any special
provisions for women & children.

Art. 15(4): Compensatory discrimination for the Schedule Castes/Schedule Tribes.

Art. 15 (5) : This clause was added in 93rd amendment in 2005 and allows the state to make
special provisions for backward classes or SCs or STs for admissions in private educational
institutions, aided or unaided.

Article 16 mentions there shall be equality of opportunity for all citizens in matters relating to
employment or appointment to any office without any discrimination on the basis of
religion,caste, creed and sex.

Art. 16(4): This clause allows the state to reserve vacancies in public service for any backward
classes of the state that are not adequately represented in the public services.

Art. 16 (4A): This allows the state to implement reservation in the matter of promotion for SCs
and STs.

Art. 16(4B): This allows the state to consider unfilled vacancies reserved for backward classes as
a separate class of vacancies not subject to a limit of 50% reservation. Constitutional protection
to the Marginalized/Vulnerable groups

Art. 17: This abolishes untouchability and its practice in any form.(The protection of Civil
Rights Act,1955, The SC/STs (prevention of atrocities Act ,1989)

Article 24 prohibits the employment of children below the age of 14 years in factories, mines or
in any other hazardous employment

Art. 29 & 30 guarantees for cultural and educational rights.

Directive Principles of State Policies

Directive Principles of State Policies aims at; (Art.36-51)

Article 39 (a)and 39(d) state Equal means of livelihood and equal pay for equal work.

Article 40: Provides reservation in 1/3 seats in Panchayats.

Article 41 - the state shall guarantee within its economic limits to all the citizens, the right to
work, to education and public assistance in certain cases.

Article 42 - the state makes provision for Human conditions of work and maternity relief.

Under article 44, the state provides a uniform Civil Code to all the citizens throughout the
territory of India.

Article 46 - The state to promote with special care, the educational and economic interests of
weaker section of people and to protect them from social injustice and all forms of exploitation.
Article 47 — The state to raise the level of nutrition and standard of living of its people and the
improvement of public health and so on.

Article 51 (A) (C) - Fundamental duties to renounce practices, derogatory to the dignity of
women.

Conclusion

Very few social reformers fought against the unnatural social practices like untouchability and all other
discriminations against marginalised sections. Dr. Ambedkar asserts that caste is not based on division of

labour. It is division of labourers. As an economic organization also, caste is a harmful institution.
According to him, the society must be based on reason and not on atrocious traditions of caste
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10.

11.

system.Social work education and profession have greater responsibility in the process of removal caste
system and community development. Hand by hand support of education and field practice can contribute
for the welfare of the various sections of the society.

Dr. Ambedkar strongly believed that women empowerment can be achieved by welfare of women. The
activities of empowering women worldwide should follow the vision of Dr. Ambedkar.His visions
regarding the equality of Men and women are yet to be realized. So even today his work, his thoughts are
of utmost relevance. His teachings and thoughts are not only important only for women but also the
whole of India. He had always dreamt of a modern and technologically advanced India.

The role played by Dr. BabasahebAmbedkar, as chairperson of the Drafting Committee of the
Constitution, has left imprint on the social tapestry of the country after independence, and shaped
the socio-political fabric of the India today. It would have been a different India in a probability,
a much more inequitable and unjust one without him.
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Dr. B.R. Ambedkar’s role towards Women Empowerment

Dr. Annu

(Assistant Professor of Geography
Government College Matanhail (Jhajjar)

Abstract

Dr. B.R. Ambedkar was a great thinker and a great social reformer, who worked all his life for depressed
and oppressed sections of the society. He had a strong vision for social justice for everyone irrespective of
any caste, creed, religion or gender. He was the first Indian reformer who pointed out the hindrances
which came in the way of India’s progress in general and women in particular. He emphasized that every
section of Indian women should be given their due share and dignity and modesty of women should be
protected.

In meeting of All-India Depressed Classes Women’s Conference held in Nagpur in July 1942, he said, “I
measure the progress of community by the degree of progress which women had achieved”. He asked
women not to be the slave of their husband rather they should be a friend and to be equal, which will
nourish their self-respect and glory.

He was a strong proponent of female reproductive freedom and their reproductive choices which led him
to introduce Maternity Benefit Bill in Bombay Legislative Assembly in year 1942.He introduced the
Hindu Code Bill in the Parliament and highlighted the issues about women’s property right. The preamble
of Indian constitution envisages social and economic justice with equality of status and opportunity
among all citizens of India. This chapter is an attempt to look at Dr. Ambedkar’s views and efforts
towards women empowerment.

Keywords: social reformer, women empowerment.

In modern history of India many social reformers fought for women rights such as Raja Ram
Mohan Roy, Jyotirao Govindrao Phule & Savitribai Phule, Ishwar Chandra Vidyasagar to name a few.
Starting with the abolition of Sati and enactment of Hindu Widows' Re-marriage the legislature had
intervened from time to time in order to bring desirable changes in the law. The Rights to Property Act,
1937 was enacted because it was felt widow deserved better treatment than was given to her under the
matter of succession. Many Bills were bought from time to time to give a better status and environment to
women in all sphere from work place like equal pay and maternity benefits to civil laws like marriage,
succession, adoption, maintenance etc. These social reformers had a clear vision and intent regarding
women rights and was materialized with work in unison with legislature of that time which was with
princely states or East India Co./ British Crown. As India became independent in 1947, our first Law
Minister Dr BR Ambedkar clearly depicted his intent and capability by taking a staunch stand regarding
Hindu Code Bill and when these bills were lapsed, he resigned from Nehru’s cabinet on September 27,
1951.

The mission of first law minister was to bring equality in Indian society and end all discrimination based
on caste, race, religion and gender. The vehement push for Hindu Code Bills is a significant reminder of
Ambedkar’s efforts. He wanted to create a new space where women could voice themselves, particularly
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those from the oppressed castes. Ambedkar believed in realistic, rationalist, and practical ways to liberate
women. He used constitutional philosophy to give women a level-playing field that was historically
denied to them.

He fought tirelessly for the inclusion of rights for women in all spheres of life. Through his speeches,
thoughts and reforms, Ambedkar awakened in women, the zeal to fight for social justice and their rights.
For Ambedkar social and cultural empowerment of women and men was as important as political and
economic empowerment. Ambedkar was a great nation-builder who considered women to be the
cornerstone in the country’s overall development. “I measure the progress of a community by the degree
of progress which women have achieved,” he had said at the All-India Depressed Classes Women’s
Conference held in Nagpur in July 1942. His approach toward women’s empowerment was progressive
and liberal as he believed that social justice is possible only within-a modern institutional framework.
Thus, he promoted the spirit of constitutionalism that ensured equal rights and dignity for women.

The question of social justice was central to his writings, which talked about women’s rights at a time
when social structures were still traditional and deeply caste-driven. Dalit and other oppressed caste
women were doubly marginalised in this social structure.

Ambedkar argued that the depraved status of women came from the laws of Manusmriti that denied them
access to education. According to Ambedkar, before Manusmriti, women enjoyed a respectable position
in society. They had access to education as is mentioned in the Atharvaveda and the Shrauta-sutras He
even acknowledged female figures of ancient India like Rishi Gargi, Vidhyadhari, and Sulabha Maitreyi
who were great intellectuals of their time and are mentioned in pre-Manu literature.

Babasaheb believed in improvement by cultivating women’s intellect and self-development through
education. In the 3 February 1928 edition of Bahishkrit Bharat, a newspaper founded by Ambedkar, he
wrote, “Knowledge and learning are not for men alone; they are essential for women too...if you want
sudhaaranaa/improvement for future generations, educating girls is very important. You cannot afford to
forget my speech or to fail to put it into practice.”

The landmark contribution of Ambedkar to women’s rights was his efforts in the passage of the Hindu
Code Bills during the 1950s. Ambedkar’s zeal for the Bills came from his desire to ensure women’s right
to property that was denied to them in ancient Hindu law codes of Manusmriti and Dharmashastras. With
the Right to Property granted to Hindu women, Ambedkar wanted to ensure that women have agency and
control over material resources. Thus, his approach towards female empowerment wasn’t simply
rhetorical but a realist vision to ensure equal bargaining power in the socio-legal framework.

The revolutionary changes in Hindu law regarding marriage, divorce and inheritance were primarily the
work of Babasaheb Ambedkar who was inducted into the Nehru cabinet in August 1947 even though he
was in the opposition. In 1948, Nehru entrusted the drafting of the new code to Ambedkar. It was felt by
the cabinet, especially Nehru and Ambedkar, that codifying Hindu law would, to a great extent, check the
injustices suffered by Hindu women. The life mission of both the first prime minister and the first law
minister was to bring equality in Indian society and end all discrimination based on caste, race, religion
and gender. This Bill was to codify property practices for men and women, design law of maintenance,
marriage, divorce, adoption amongst other issues. Ambedkar used this as an opportunity by virtue of
being first Law Minister of independent India to ensure women had full access to rights within the
system. He included the issue of abolition of birth-right to property, property by survivorship, half share
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for daughters, conversion of women’s limited estate into an absolute estate, abolition of caste in matters
of marriage and adoption, and the principle of monogamy and divorce. But no sooner was the Bill
introduced than there was vehement opposition to it from orthodox Hindu elements in the country.
Ambedkar stood by these issues in face of strong opposition from conservative Hindu men in the
parliament.

Meanwhile, more opposition built up against the Bill. They shouted slogans against Nehru and
Ambedkar: “Down with the Hindu Code Bill” and “Pandit Nehru Murdabad”. However, due to stiff
opposition both within and without parliament, the Bill could not be moved despite the best efforts of
Nehru. Finally, Ambedkar resigned from Nehru’s cabinet on September 27, 1951 and one of the causes
was lapse of Hindu Code Bill.

In his resignation speech Ambedkar said: “The Hindu Code was the greatest social reform measure ever
undertaken by the legislature in this country. No law passed by the Indian legislature in the past or likely
to be passed in the future can be compared to it in point of its significance. To leave inequality between
class and class, between sex and sex, which is the soul of Hindu society, untouched and to go on passing
legislation relating to economic problems is to make a farce of our Constitution and to build a palace on a
dung heap. This is the significance | attached to the Hindu Code. It is for its sake that | stayed on,
notwithstanding my differences.”

However, the Hindu Code Bill was later split into four Bills, and these were put on the Statute Book by
Parliament after the elections to the first Lok Sabha in 1952. The Hindu Marriage Act, 1955; the Hindu
Succession Act, 1956; the Hindu Minority and Guardianship Act, 1956; and the Hindu Adoption and
Maintenance Act, 1956 were the four enactments which incorporated the ideas and principles of the
original Hindu Code Bill.

Although Ambedkar had resigned from cabinet in October 1951 in extreme bitterness, Nehru paid a
generous tribute to him after the Dalit icon died in December 1956: “Dr. Ambedkar would be
remembered, above all, as a symbol of revolt against all the oppressive features of Hindu society. He will
be remembered also for the great trouble he took over the question of Hindu law reform. I am happy that
he saw that reform in a very large measure carried out, perhaps not in the form of that monumental tome
that he had himself drafted, but in separate bits”. Thus, the credit for the Hindu code Bill, the greatest step
for women’s empowerment, before the Rajiv Gandhi government initiated the Panchayati Raj Bill, giving
33% reservation to women, goes Ambedkar.

Ambedkar’s contribution is not an outlier to feminist struggles but has been instrumental in shaping
women’s rights in the country. Babasaheb Ambedkar is one of the first feminist leaders and women’s
rights advocates in the country. Despite this, his feminist contributions are often ignored and denied.

Dr. Ambedkar started a newspaper called ‘Mooknayak’ in January 1920. He started a biweekly called
‘Bahishkrit Bharat’ in 1927, and both these newspapers regularly covered issues related to women and
their rights. In a time where women were constantly pushed to the margins, Ambedkar worked to fight
against this marginalization.

In his essay “Castes in India” Babasaheb outlines how endogamy was the essence of the caste system. He
details how the focus on maintaining caste exclusivity leads to the rise of Sati and child marriage. He
articulates through this piece the linkages between caste and the subordination of women. Ambedkar has
always maintained that women were the gateways of the caste system and the caste system lay down a
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structure for the subordination of women and it had to be uprooted. He saw castes’ exclusionary violence
and subjugation of women inherent to the very process that led to caste formation.

He worked to ensure that women were also protected under labour laws. He was instrumental in reducing
the number of working hours and improving the working conditions. In 1928, as a member of the
Legislative Council of Bombay, he supported a Bill granting paid maternity leave for women working in
factories. He was of the view that if the employer was getting benefits off of women’s labour, they should
also be supporting women, partly, when they are on their maternity leave. The other half he believed
should be paid by the government as it was in the interest of the nation. Ambedkar also believed that
women have the right over their own body. He said that conception was a choice that women should
make. He argued for reproductive rights for women, recommended that birth control facilities be made
available to them, and was a strong advocate of women’s reproductive freedom.

He also drafted the Mines Maternity Benefit Act which asked for equal wages and equal representation of
women on the welfare fund for the coal mine workers, and emphasized equal citizenship and women’s
right to economic development as crucial for women’s rights in India. Between 1942 and 1946 he passed
several progressive legislations for women that dealt with equal wages for equal work, casual and
privilege leave, compensation in cases of injury, and pension.

Ambedkar inspired women to come out of their social arenas and speak with courage. In 1930, 15000
people came out to be part of this movement. Radhabai Vadale, who was one of the women who was
moved by Babasaheb’s call, said, “It is better to die a hundred times than to live a life of humiliation.”
This was a testament to the fact that Ambedkar had inspired confidence in women to fight for their rights.

His influence also led to the passage of various other pro-women acts like The Equal Remuneration Act
of 1976, and The Dowry Prohibition Act of 1961 which legally entitled women to equal wages and
criminalized dowry, respectively.

Conclusion

It is ironic that while Ambedkar was a significant feminist leader, he is largely reduced to a ‘Dalit icon’.
Such a narrow view fails to encapsulate his vision of modern nation-building. As the chief architect of
India’s Constitution, Ambedkar redesigned the paradigms of citizenship and justice by including people
from the margins, particularly women.

One needs to understand the kind of struggle he had to undergo to bring women to the centre of India’s
development stage. To establish a socio-legal justice framework for women’s empowerment, Ambedkar
had critically engaged with Brahmanical power structures, which were at the root of women’s degraded
position in society. Only when we acknowledge Babasaheb’s feminist perspective in its true essence can
we rightfully offer tribute to him as a visionary for Indian women and their rights.

A revolutionary figure, a pioneer of social justice and a true reformer, Dr B. R. Ambedkar played a
significant role in shaping the social, political and civic contours of India and fostering the advancement
of society in general and for women in particular. He firmly believed that eradicating systemic gender
disparity in society and elevating women’s status were vital requirements within the process of social
reconstruction at which he aimed his life’s work.
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Abstract

Dr. Bhimrao Ramji Ambedkar is regarded as one of the most influential social and political reformers of
modern India. He is also credited of heading the committee that drafted the Constitution of India. In
addition to the above, he was an economist par excellence and gave various suggestions to improve the
economic conditions of the country, including how to include the marginalized sections into the
mainstream. The present article analyses the relevance of his economic ideas in the context of Indian
economy.

Introduction

Dr. Bhimrao Ramji Ambedkar was one of the most influential social and political thinkers of
India. He is generally remembered as a social reformer and political leader who headed the committee
that drafted the Constitution of India. In addition to the above, he was an economist par excellence.
Besides having various other academic degrees, he did his Master Degree and PhD in economics from the
Columbia University, USA in 1915 and 1917 respectively (for details see, Das, 2019, vol.1:xv). “Among
the political leaders in India, he was the first to receive formal training in economics and to have
publications in professional economic journals” (Singh, 2021:219). It was at the Columbia University that
he “came to shape his learning and perspectives” (Rodrigues, 2002:8). Through his various academic
writings, he put forward several economic ideas that were addressed to systemic inequalities and
questions related to uplitment of marginalized sections of Indian society. His views on economy are much
relevant today and the present article explores these in the context of Indian economy.

1. Annihilation of Caste and Economic Equality:

The annihilation of caste was one of the central pillars of economic philosophy of Dr. Ambedkar.
In his view, the caste system of Indian society and related caste based discrimination is one of
the main reasons behind the lack of economic progress and perpetuated inequality. He was in
favour of dismantling of the present caste system and creation of society based on economic
equality where the space for individual opportunities and rewards are based on person’s abilities
and efforts and not on the basis of caste. He had argued that organization of Hindu society by the
Varna system was extremely harmful as it prevented the Shudras from pursuing knowledge,
from engaging in economic enterprises. In short, “the caste system destroyed, paralyzed, and
crippled the people from meaningful activities, particularly the untouchables and lower caste
people” (Das, 2019, vol.2:217). He was instrumental in the inclusion of reservation policy in the
Constitution of India. He advocated for reservation in educational institutions, government jobs
and legislative bodies to provide opportunities for historically disadvantaged groups. He
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supported the cause of inter-caste marriages and promoted education as a means to social and
economic progress of India.

2. Land Reforms and Agricultural Transformation:

While addressing the issue of rural poverty and ensuring agricultural development, he had
recognized the importance of land reforms. He was in support of redistribution of land to
landless peasants and tenant farmers to eliminate the concentration of land in the hands of a few.
The sole purpose was to enable them to have ownership and control over the agricultural
resources. He emphasized the protection of tenant farmers’ rights and advocated for the abolition
of exploitative tenancy practices. He believed in the potential of co-operative farming as a means
to improve agricultural productivity, promote collective ownership and empower farmers. He
stressed the importance of education and training for farmers to enhance their skills and
knowledge in agricultural practices. He was an “agrarian economist who was aware of the
importance of land in the Indian economy. He pleaded for large land holdings under state control
rather than small holdings by individuals” (Das, 2019, vol.2: 250). In his view, such reforms
would lead to increase in productivity and economic growth and reduction in poverty.

3 Industrialisation and Employment Generation:

Realizing the importance of industrialization as a means to generate employment opportunities,
he stressed the need to promote industrial growth. In his view, “industrialization of India is the
soundest remedy for the agricultural problems of India” (Sudarshan, 2021:32). Understanding
the availability of huge labour force in the country, he emphasized the development of labour-
intensive industries and also for the establishment of cooperatives to ensure that the fruits of such
industrialization are shared by all sections of society. He envisioned an economy where every
individual has access to decent work and actively participates in the country’s economic growth.

Education and Human Capital Development:

He had recognized the fact that education is catalyst for the empowerment and economic
mobility. His ideas on education and human capital development centred around empowering
marginalized communities, promoting equality of opportunity, and using education as a tool for
social transformation. His vision continues to inspire efforts towards inclusive education and
social justice in India and beyond. He was of the view that education would equip individuals
with the necessary skills and knowledge to compete in the labour market, break away from the
traditional occupations (i.e. occupational mobility) and contribute to the overall economic
growth of the country.

2. Social Security and Welfare Measures:

For the purpose of addressing various socio-economic vulnerabilities faced by the marginalized
communities, he advocated for robust social security and welfare measures. He advocated for the
importance of providing healthcare, housing and other basic amenities to all citizens of the
country and especially those belonging to disadvantaged groups. In a way, his vision emphasized
a comprehensive welfare state that could safeguard the rights and well-being of all the
individuals.

3. Women Empowerment:
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For social and economic progress of the country he had emphasized the importance of women
empowerment and gender equality. He advocated for legal reforms to secure women’s rights and
promote their participation in all spheres of life including education, employment and politics.
He recognized the significance of education in empowering women. He emphasized the
importance of providing quality education to girls and women, as he believed that education
would enable them to challenge social norms and social evils such as child marriage, dowry
system and caste based discrimination which disproportionately affected women. He stressed the
importance of women’s political participation and believed that political representation was
crucial for empowering women. He played a significant role in enacting the Hindu Code Bill,
which aimed to reform Hindu personal laws. The bill granted women the right to inherit
property, challenging the prevailing discriminatory practices and promoting women economic
empowerment.

Conclusion:

Dr. Ambedkar’s economic and social ideas continue to hold immense relevance in the context of
Indian economy. Despite considerable progress made in various fields, India still grapples with persistent
socio-economic inequalities and discrimination on the basis of caste and gender. It is not that various
Indian governments have not done anything to remove socio-economic inequalities and discrimination on
the basis of caste and gender. Over the period of time, the Indian governments have implemented several
affirmative policies and programmes to address social and economic disparities such as reservations in
education and employment, rural development schemes, and poverty. Despite all the above initiatives
taken by various governments, much more concerted efforts are needed to fully realize the vision of Dr.
Ambedkar of an inclusive and equalitarian society.

His emphasis on agricultural transformation, industrialization and human capital development
collaborates with the current priorities of the Indian government. Initiatives taken by the present
government like ‘Make in India’, ‘Skill India’ and various other agricultural reforms are aimed at
boosting economic and inclusive growth.
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Abstract

Dr. Ambedkar was a supporter of the democratic side of politics; he always remained in favor of
the Democratic State. We can see the truth of his democratic thought from his Pragmatic Dane that his
Pragmatic Dane means in relation to social, economic, philosophical and moral values, manifested as all
members of the society, otherwise the effects of casteism in Indian politics Looking at this effect, the vine
is moving forward in alphabetical order, which will continue to grow generation after generation. As the
influence of Brahminical ideology is always visible in Indian politics due to which it promotes
employment and what kind of democracy has it been again against political, democratic and humanism?

The contribution of Dr. B.R. Ambedkar to understand the complexities of Indian society has
acquired greater prominence in contemporary times. Particularly, his discourse on equity and
inclusiveness has made his ideas imperative and critical in the unravelling of realities hitherto invisible
and unknown to the larger populace. This paper is an attempt to identify and contextualise the ideas of
Ambedkar to the overarching context of Indian environmentalism. With ‘nature for all” and ‘all for
nature’ forming the theoretical crux of Ambedkar’s eco-philosophy, analysis in this paper is carried forth
at three conceptual domains- the ideas of Ambedkar from the perspective of environment; exploring the
activist role of Ambedkar from the perspective of environmental justice to the poor and finally the
solutions he offers to Indian environmental problems by invoking the ideas of Buddhism from the
perspective of a bio-centric world.

Key words : Relevance, Dr. B.R. Ambedkar's, Ideas, Protecting, Environment, and Biodiversity , eco-
philosophy, nature etc.

Introduction

Unity and equality of all human beings, equal dignity of all men and women, loyalty to weak and
low caste people, feeling of mutual love, abundance of social harmony, religious tolerance and equality,
dignity of other citizens, end of caste discrimination, All citizens have the right to education and property,
friendship, good will are some of the elements that make up Dr. Ambedkar's concept of justice and in
which he had great faith and through the policy guidelines and fundamental rights of the constitution, he
could make it a reality wanted to give.

Thus it can be said that Dr. Ambedkar's entire thinking has been expressed in the form of justice.
His juridical philosophy is not just a collection of ideas. There is activity in it. This characteristic
confluence of thought and action is always available in the same form as the heat of the burning fire of
India. This is the reason that today his philosophy of justice is being expressed through various strong
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movements of those downtrodden, weak and backward classes who are active for the establishment of
justice and equality society. At the same time, on the strength of Shastras and Shastras, the brahminical-
feudal society, which has been exploiting, oppressing, humiliating and keeping the status quo inert, on the
strength of the Shastras, the intellectuals also need to spread consciousness and enthusiasm in the
environment for social change. He is also doing the work of motivating for meaningful initiatives to
knock on the door. His activism is making possible the continuous journey of Dr. Ambedkar's philosophy
of social action. But the path of this journey is not as easy as some people think. This path is definitely
very difficult. It has to remove those obstacles that have been established by vested selfish elements in the
name of religion, culture and tradition for centuries. Nevertheless, if they are determined and want to
make their social emancipation possible, then only following Dr. Ambedkar's value-based philosophy can
make them successful. The outline of the society drawn by him will act as a guide in taking us to justice.
Therefore, this social leadership of Dr. Ambedkar provides a new context and a new meaning for the
whole of India and all its citizens, which is completely relevant from the point of view of secular form of
democracy and national integration.

In contemporary times, the concept of ‘Environment’ has emerged as an omnipresent
phenomenon in academic and public discourses. In particular, climatic change, within this framework is
now being accepted as a threat to the well being of the biotic world. In a country like India, which is
sharply stratified socially by the caste system, the social dimension of impact by climatic changes is
critical. This reality necessitates a critical conceptual engagement in unravelling the linkages between the
caste system and larger environmental processes. From an Ambedkarite standpoint, this paper proposes
methodological linkages between the ideas of Ambedkar and the phenomena of environmentalism at one
level and his ideas on Buddhist Dhamma and biotic world at another. The main argument proposed in this
paper, which is the concept of inclusive environmentalism, posit that adequate representation to dalits,
tribes, minorities, women, and other marginalised sections of Indian society in the planning and execution
of policies and strategies related to environment can be formulated and deepen by borrowing ideas from
Ambedkar.

This paper is organised into four sections; The first section deals with the conceptual framework
derived from the thoughts of Ambedkar in the domain of ecology; the second section demonstrates the
sensitivity of Ambedkar towards ecological resources and the exclusion of lower strata of Indian society
from accessing such resources; the third section narrates the ecological dimension of Ambedkar’s Buddha
and his Damma and its ecological dimensions and finally the last section unravels and proposes the
potentiality of Ambedkar thought in addressing critical environmental issues from the perspective of
marginalised sections of Indian society.

1. Ambedkar And Green Discourse

Undoubtedly the thought of Ambedkar has embedded within itself fascinating ecological
dimensions that need both theoretical and methodological appreciation. In fact these ideas are capable of
transforming the concept of environment from ‘exotic’, generally disembedded to the ‘organic’ which is
thoroughly embedded within each and every one of us. Linkage between the ideas of Ambedkar and the
context of Indian environmentalism is essential to comprehend the social and politico-ecological nexus
between social exclusion and environmental problems. The ideas and practices of Ambedkar thought
from the perspective of ecology can be located and captured from the prism of intellectual environmental
history which concentrates on the contribution of philosophers, poets, politicians and activists towards
ecological thought (Mcneil, 2003, Wroster, 1977). It must be stated at the outset that the subject of
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intellectual environmental history has been a less explored domain in India. However with the critical
need arisen to deepen enquiry towards sharpening public sensitivity on environment and the need for
more informed policy making on the subject at hand, it has become imperative that the ideas of Ambedkar
be critically explored.

Existing literature on intellectual environmental history in India can be classified into three broad
categories. The first category being state-centric which focuses on ideas and contribution of technocrats
and administrators employed during British rule. Within this category particular attention has been
devoted to the contributions of H. Cleghorn, founder of scientific forest conservation and D. Brandis, the
father of Indian forest service (Guha, 1996, Grove, 1995). The second category of intellectual
environmental history is generally identified as ethno-intellectual concentrating mainly on contributions
of colonial ethnographers who explored the tribal societies during the British period. Within this
framework, it is claimed that these individuals played a crucial role in the documentation of the life-world
of tribes and forest landscape (Guha, 2005, Phillip, 2003). The third category of intellectual
environmental history deals with ecological dimensions from within nationalist thought. This is carried
forth at two levels: attention to the ideas of native bureaucracy (Guha, 1993), political parties (Sinha,
2007), and nationalist intelligentsia’s views on management of common pool resource management and
the ecological dimensions of ideas of prominent political leaders. M.K. Gandhi in particular has received
greatest attention in this process with his philosophy generally being treated as an epitome of Indian
ecological wisdom (Guha and Alier, 1998) that must be incorporated in the policies of environmental
management (Shiva, and Bondyopadhya, 1985).

Historically, Indian environmentalism has been mainly dominated by a nationalist perception of
ecology. Under its persistent advocacy, community centric resource management policies gained
prominence in the form of joint forest management, water management, grass land management, etc.
Theoretically the implementation process of these varied reforms required inclusive participation of all
stakeholders and equitable distribution of benefits, however it has been observed that it is at this juncture
that the reform process is unable to impact and usher any substantial changes. This fundamental
predicament is termed by some studies (Adhikari and Faloo, 2008) as being a problem of second
generation policy reforms in the domain of natural resources management. The impact of social divisions
on policy performance within this domain is being identified as one of the key impediments and utmost
reasons for underperformance. Within such a context, it has become imperative for Indian environmental
discourse to turn to and probably incorporate ideas of dalit intellectuals who advocate for an inclusive
Indian society based upon the principles of equity (Sharma, 2012: 50).

Il Natural Resources For All: From Ambedkar Standpoint

For a long period of time, the ideas of Ambedkar were forced into a state of dormancy and kept
hidden from mainstream academics. Mainstream Indian academia was more than happy to attribute the
image of Ambedkar as only a leader of dalits (Guru, 1998). However, by 1980s the process of invoking
Ambedkar for academic discourse started as most of his writings began to be widely published and made
accessible to the general public. The contribution of Ambedkar in the domains of economic thought
(Ambrajan, 1999), politics, history, education, religion, etc, received the attention of scholars both within
India and abroad. However the relevance of his ideas for understanding human and environmental
relationship rarely received any adequate attention. With the exception of some studies that attempted to
explore the ideas of Ambedkar on water management (Abraham, 2002, Thorat, 2006) focusing on the
concept of economically driven distributive justice.
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Ambedkar, in many of his writings explicitly brought out the impact of an iniquitous socio-
economic structure in the usage of common pool resources in India. His primary interest, it could be
argued, was to highlight how the caste system prevented dalits from accessing common pool resources
which in his opinion was the root cause of poverty and pauperisation. According to Ambedkar, the
exclusion of dalits from resources was operationalised and legitimised by a system of graded inequality
that was sanctioned by the shastras that Ambedkar identified as forming the theoretical core of what we
now identify as the Hinduism.

In many other areas within south Asia, environmental historians mainly employed the Marxian
concept of alienation of man from nature by capitalist exploitation of nature. They saw from this
perspective a colonial state that is conceived as an exploitative agent and where people are victims. This
approach, while critical, could only bring forth and track a single one sided dimension of human
environmental relationship i.e., India versus British. However conflicts for ecological resources are
certainly more complex than this approach envisaged. This is more so in the case of India where social
stratification significantly determines the access of resources of various social groups at any point in time.
It is in this context that an Ambedkar theory on Indian society and its critical application especially in the
context of environmental studies would enable us to evolve effective linkages between society and
environment.

Ambedkar’s sensitivity toward exclusion of dalits from ecologically important resources can be
observed at two levels; his ideas on exclusion of dalits from possessing land, and his reflections on the
nexus between caste system and access to forests and water. He appears to have engaged with the practice
of untouchability in public goods by caste Hindus. A quote from Annihilation of Caste reveals this
process; ‘Balais (an untouchable caste from Maharastra) were not allowed to get water from the village
wells; they were not allowed to let go their cattle to graze. Balais were prohibited from passing through
land owned by a Hindu, so that if the fields a Balai was surrounded by fields owned by Hindus, the Balais
could have no access to his own field.... hundreds of Balais with their wives and children were obliged to
abandon their homes in which their ancestors lived for generations and to migrate to adjoining States’
(Ambedkar, 1992: 26). Ambedkar highlights a peculiar aspect of Indian society which excludes lower
strata people in the name of untouchability. He highlights the instance of the Punjab Land Alienation Act
which prohibits dalits from purchasing land (Ambedkar, 1989). Contrary to essentialist and nationalist
representation of human environmental relationship, Ambedkar offers wider perspective which reflects
the complexities of human ecology. For Ambedkar, deprivation of forest dependent people had taken
place due to colonial forest policies at one level and the attitude of upper caste Hindus at another. This
phenomenon can be captured from the following quote:

When the agriculture season is over the Untouchables have no employment and no means of
earning a living. In such seasons they subsist by cutting grass and firewood from the jungles and sell it in
a nearby town. Even when it is open it depends upon the forest guard. Only if he is bribed he will let them
take some grass and firewood from the Government forests. When it brought to the town, they have
always to face a buyer’s market. The Hindus who are the main body of buyers will always conspire to
beat down the wages. Having no power to hold out, the Untouchables have to sell their stuff for whatever
is offered to them. Often times they have to walk 10 miles each way from the village to the town and back
to sell their stuff (Ambedkar, 1989: 24).

Ambedkar consistently engaged with the issue of exclusion of dalits from accessing natural
resources. He mentions an instance where a Chamar (person belonging to an untouchable castes of North
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India) was severely beaten for drawing water from a village well. The justification for this punishment
was that the Chamar’s touch had polluted the water. He mentions this incident to show how inhuman
caste Hindus are. Further he relates about a dalit being assaulted by caste Hindus when he attempted to
save the life of a young woman who fell in a well. Also in 1932 a band of Rajput women had beaten a
dalit man severely as he attempted to drink water from village well. Ambedkar quotes a report by Lala
Ramprasadji, secretary to Achut Uddharak Committee Punjab on severity of untouchability in accessing
water reading as follows: ‘During the hot season complaints were received from everywhere that supply
of water is becoming a great problem. The depressed class people, who have no wells of their own, sit
near the well with their vessels in their hands. If some man is kind enough to pour out some water, well
and good, otherwise they sit helpless. In some places, however, no one is allowed to pour out water to
these people even for money and if anyone does so mortal fight ensue. Not only is the use of the village
wells forbidden to them, but they are not even allowed to make wells of their own with their own money’
(Ambedkar, 1989:38).

Ambedkar in the above highlights an interesting point about untouchable reality that they are not
only prohibited from access to water from public wells but are also denied the rights to build wells. He
points to the fact that the nature of Indian society which is built upon caste hierarchy, wherein social
status rather than ability determines access to resources. For Ambedkar this phenomenon can be specially
observed in the domain of access to drinking water. This peculiar feature exists according to Ambedkar
for the following reason: ‘Untouchability may be a misfortune to the Untouchables. But there is no doubt
that it is a good fortune to the Hindus. It gave them a class which they can look down upon. The system
of untouchability sustains the natural pride of the Hindus and makes them feel as well as look big’
(Ambedkar, 1989:102).

This is an important fact pointing to the treatment of dalits as a separate social segment which is
meant to consistently cripple them through treatment by a caste Hindu society. The exclusion of dalits
from access to public goods was done by an institutionalised mechanism in the form of untouchability.
The deterministic character of caste in accessing common pool and public resources that was explicitly
brought out by Ambedkar can be captured in the following expression; ‘In the use of public facilities, the
spirit of discrimination manifests itself in the exclusion of untouchables from school, wells, temples and
means of conveyance’ (Ambedkar, 1989:108).

The point Ambedkar made is that dalits as a community, (like coloured people of America) suffer
from myriad forms of social exclusion and hence needs separate strategic initiatives for development.
According to Ambedkar separate strategy for emancipation of dalits is required by civil society and the
state for the following reason: ‘there is community (dalit) economically poor, socially degraded,
educationally backward which is exploited, oppressed and tyrannized without shame and without
remorse, disowned by society, unknown by Government and which has not security for protection and no
guarantee for justice, fair play and equal opportunity’ (Thorat and Kumar, 2008: 30).

While for M.K. Gandbhi restrictions on the wants of individuals is solution to ecological problems,
for Ambedkar democratisation of access to resources solves ecological problems. Ambedkar championed
the concept of environmentalism for the poor. The Mahad Satyagraha was a historic movement in which
two issues were highlighted by the activism of Ambedkar- he attempted to dismantle the very root of
Hindu belief system i.e., burning the Manusmruti and fight against water Untouchablity (Zelliot 2005). In
this context Ambedkar advised his followers to violate the age old restrictions on accessing drinking from
common pool resources which is a vital common pool resource (Rao, 2009). The Mahad Satyagraha took

88



place in a small town of Maharashtra in 1927. Ambedkar along with three thousand followers violated the
traditional restrictions of preventing untouchables from accessing water. Ambedkar took water into his
hands from the Chowdar Tank and violated the age old Untouchability. While most of the studies on the
Mahad Satyagraha treat the incident as crusade against caste oppression, while true, this incident has
historical significance as being one of the pioneering attempts of environmentalism for the poor. It is
interesting to note the politico-philosophical reflection of Ambedkar on this occasion;

‘At the outset, let me tell those who oppose us that we did not perish because we would not drink
water from this Chowdar Tank. We now want to go to the Tank only to prove that, like others, we are also
human beings’ (Jaffrelot, 2005). Environmental historians of India mainly subscribed to the teleological
approach to human environmental relationship, which notes and treats only the resistances of people
mainly to policies of colonial state. However the episode of the Mahad Satyagraha demonstrates the
complexity of competing interests of Indian society over access to resources and attempts of marginalised
sections of Indian society to fight for justice in the domain of environment.

I11. Egalitarian Environmentalism And Ambedkar

Environmental historians in India obsessed with preservationist discourse which has proclivity to
invoke romantic preservationist ideas from Brahminical scriptures and practices. The main agenda of
these ideas is to provide a conceptual structure to the multiple patterns of resource use under the
framework of Hindu culture. Ambedkar on the other hand takes recourse to the ideas of Siddharta
Gautama while sourcing his ideas for the arguments he puts forth. By invoking the ideas of Siddhartha
Gautama- the Buddha, Ambedkar formulates and introduces the construct of egalitarian environmentalism
which is an anti-thesis to romantic Hindu environmentalism. At the core of this philosophy is the premise
that resources of nature are not meant for few rather for all, and all human beings possess equal right to
use these resources of nature. In the ethical domain of relationship between humans and nature,
Ambedkar moves close to the ideas of Marx who believes in the idea of eco-equality.

In the monumental text Buddha and his Dhamma which starts with an analysis of the process of
transformation of Siddhartha Gautama to Buddha, for Ambedkar it happened in the context of Gautama’s
attempt to find a solution to water disputes between the Sakhyas and the Koloyas which is the tribal
confederation of ancient India. The decision of the Sakhyas to undertake war against enemies was bitterly
opposed by Siddhartha Gautama who eventually chooses the path of self-exile. The point to be noted here
is that the character of the Buddha in Ambedkar’s vision of Buddhism emerges from eco-sensitive
resources such as water (Ambedkar, 2006: 28-29). The engagement of Ambedkar with ecological justice
using the case of Buddha could be seen at three levels: the conception of evolution of nature; the
relationship between human beings and other living forms and finally the ethical aspects of human
ecology.

While reviewing the process of the genesis of the world in the philosophical tradition of Indian
thought, he put forward Buddha’s version of nature. For Ambedkar, a biotic world does not have any
superior and inferior qualities, rather ‘all individual things are analogues to one another and therefore, no
one can be regarded as the final sources to any other’. This means that all living forms in the world are
mutually depended upon each other for survival. While reflecting the social philosophy of Ambedkar i.e,
importance of all social class to the broader social system, this concept also closely resembles very
intricate eco-biological concept of food chain. Ambedkar thus propose the concept of socio-ecological
egalitarianism which facilitated the thought process of inclusive environmentalism.
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Another interesting aspect of Neo-Buddhism (Ambedkar Buddhism) which addresses these complex
processes is the relationship among human beings, and the relationship between living forms and human
beings. The main crux of Buddhist Dharma according to Ambedkar is the engagement of ‘man and the
relation of man to man in his life on earth’ (Ambedkar, 2006: 121). By invoking Buddhist Dharma,
Ambedkar was addressing two things: reflection on the iniquitous social order wherein powerful sections
exploit nature for selfish class and caste interests and secondly, visualising his dream society i.e., society
free from exploitation and deprivation. Neo-Buddhism does not restrict itself to harmonious relationship
between human beings alone but goes to the extent of proposing an organic relationship with all living
forms. Ambedkar invoked Buddha to reflect upon this aspect as follows: ‘Love is not enough; what is
required is Maitri. It is wider than love. It means fellowship not merely with human beings but with all
living beings. Is not such Maitri necessary? What else can give to all living beings the same happiness
which one seeks for one’s own self, to keep the mind impartial, open to all, with affection for everyone
and hatred for none’ (Ambedkar, 2006:129).

Thus, loving kindness and compassion towards living forms is an essential feature of Buddhism and it is
one of the important ecological virtues that it contributed to the world. Ambedkar himself purports to
propose a self emphatic and reflexive ethical code for human beings while engaging with other species,
meaning he was not satisfied with the dominant anthropocentric conception of the world but prefers an
inclusive bio-ecological centric world wherein all species have equal rights for their existence. For
Ambedkar the essence of true India lies in Buddhist tradition. For him Brahmanism is an anti-thesis to
humanistic values and nature’s biological ethics. He upholds the views of Buddha on conservation of
animals and all life forms from destruction. While invoking the ideas of Buddha, Ambedkar condemned
the killing of animals in the following passage: ‘that sacrifice neither were nay oxen slain, neither goats,
nor fowls, nor fatted pigs, nor were any kinds of living creatures put to death. No trees were cut down to
be used as posts, no Dabbha grasses mown to strew around the sacrificial spot” (Ambedkar, 2006: 267).

This bitter critique on nature’s exploitation was launched by Buddha against Brahmanism more than
thousand years back and it was recalled by Ambedkar with his Neo-Buddhism. The third important
feature of Neo-Buddhism is its powerful eco-sensitivity and eco-gospel, based upon ethical treatment of
all living forms. In the perception of Buddha; a king, a rich man and popular persons are not great men. A
great man according to him is ‘a man given to the welfare of many of many folks, to the happiness of
many folk” (Ambdekar, 2006: 293). Thus the essence of being human in Buddhist thought is one who
lives for others. This ethical dogma is reflected in the discourse of Buddhist ecology. While countering
the Brahminical notion of out-castes, Buddha defined who is out castes in the following words:
‘whosoever in this world harms living beings once-born or twice-born, in whom there is no compassion
for living beings is an outcast’ (Ambedkar, 2006: 307). Ambedkar invoked Buddha to counter
Brahmanical notion of the caste system, and reintegrated that outcast should not be determined by birth
rather by qualities of the person. Thus, Ambedkar marshalled the ideas of Buddha and evolve a powerful
critique of not only iniquitous social order but also of eco-sensitive ideas which are capable of bringing
eco-sensitivity in society.

Conclusion

Ecology has emerged as an important phenomenon in academic and public discourse. It is indeed
necessary to expand its scope by invoking new ideas to find solutions to emerging ecological crisis. The
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ideas of Ambedkar offer a fresh perspective to Indian environmentalism. His ideas show that environment
needs to be located in the dynamics of social forces that ultimately determines the nature of human
relationship with environment. The ideas of Ambedkar reminds us that environmental governance should
be crafted based upon the principle of equity and bio-ethical spirit to cater to the needs of all sections of
human society. In a way, Ambedkar’s ideas enable us to focus on ecological democracy and inclusive
environmentalism, meaning environment for all. Particularly his engagement with Buddhism proposes a
bio-centric approach to look at social process. This means all species including human beings have equal
rights over nature and at the same time all human beings has responsibility to participate in conservation
of environment. To conclude, the eco-philosophy of Ambedkar can be termed as ‘environment for all and
all for environment’. Its relevance both at the global and local levels notwithstanding Ambedkar’s
contribution to ecology needs to be furthered to usher a just ecologically embedded society.
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Abstract

The Father of the Constitution of India, DR Bhim Rao Ramji Ambedkar, popularly known as “Babasaheb,”
was an educationist, jurist, social reformer, economist and one of the greatest political leaders of India
who relentlessly struggled to reform the Indian social structure. He was a man with a vision who was
ready to serve the nation from the core of his heart. Throughout his political career, he worked for the
welfare of the society, especially for women and the downtrodden class. Ambedkar was a beckoning
leader of the Untouchables. Babasaheb’s contribution to the advancement of education in the country is
multifarious. Educate, Organize and Agitate was his burning message. The basic theme of his philosophy
of education is: inculcating the values of liberty, equality, fraternity, justice and moral character among
the boys and girls of all shades.

Key Words: Liberty, Equality, Fraternity, Justice and Moral Character.

Bhimrao Ramji Ambedkar, also known as BabasahebAmbedkar, was a social reformer, jurist, economist,
and politician who worked tirelessly toward the upliftment of the marginalized sections of society. His
legacy continues to inspire millions of people in India and around the world. Bharat Ratna Dr.
BhimraoRamjiAmbedkar is known as the “Father of Indian Constitution”. B.R. Ambedkar was a major
activist and social reformer who devoted his whole life to working for the Dalits and uplifting the socially
backward class of India. DrAmbedkar worked for the betterment of the people of India, particularly the
downtrodden and the oppressed class. He was a champion of reforms and is considered the real hero of
the Indian Constitution. Ambedkar wanted the people to cultivate the values of freedom and equality
among themselves; it is possible only through education. He regarded education as a means to reach the
doors of light and perception to remove the regions of darkness and ignorance. Ambedkar emphasized
on secular education for social emancipation. The basic theme of his philosophy of education is:
inculcating the values of liberty, equality, fraternity, justice and moral character among the boys and
girls of all shades. By the way of his educational philosophy, it is the best way for the enlightenment of
human beings from ignorance.

Brief Biography

Dr. Bhimrao Ramji Ambedkar was born on 14th April, 1891 in a small town at MhowCantt near
Indore in Mahar caste, which is known as untouchable caste in Maharashtra. He died on 6th
December, 1956. His name was BhimSakpal, during childhood. His father was RamjiSakpal,
who was the follower of Saint Kabir. Therefore, he never believed in caste. He adopted Buddha
religion along with 5 lakh people in a historical congregation on 14th October, 1956 at Nagpur.
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After doing High School from Satara (Maharashtra) in 1907, Ambedkar got admission in
Elphinstone College, Bombay. He was given ‘Gayakwad scholarship’ by Maharaja Gayakwad of
Baroda for his study in college and with this scholarship itself, he got admission in Columbia
University, USA and did his M.A. from there in 1915.

He was the first Indian among untouchables who went abroad for higher education. He got PhD
in 1917 from Columbia. In 1916, after submission of his PhD thesis, he went to London for the
study of law and also took admission in London School of Economics and Political Science for
the study of economics. In 1921, he got the degree of Master of Science and also PhD on his
thesis entitled, “The Problem of the Rupee” from London University. Simultaneously, he did Bar
at Law. In 1923, Ambedkar started his law practice and also devoted himself for the upliftment
of Dalits (depressed class) and poor. In 1930, he became the president of the All India Depressed
Class Association. In 1936, he formed an Independent Labour Party, which later on turned into
All India Scheduled Castes Federation.

On 7th August, 1942, Ambedkar became the member of the Council for Governor General. In
his chairmanship, the Constitution of India was drafted. On 3rd August, 1949, he took the char
ge of the Law Minister in the Government of India. In 1955, he formed Bharatiya Buddha
Mahasabha. Ambedkar always felt that the depressed class has no honour in the Hindu religion
which also reflects in his writings and actions.

Notable Accomplishments

Played a key role in drafting the Indian Constitution as the Chairman of the Drafting Committee
of the Constituent Assembly

Fought against caste-based discrimination and advocated for the rights of Dalits and other
marginalized communities in India

Established the Scheduled Castes Federation and the All India Scheduled Castes Federation
Became the first Dalit to be appointed to high government positions, including as India’s first
Law Minister Worked for the upliftment of women and their social status in society

Founded the BahishkritHitakarini Sabha and the People’s Education Society to promote
education and social welfare Was conferred with the Bharat Ratna, India’s highest civilian
award, in 1990, posthumously

Legacy

Known as the “Father of the Indian Constitution”

—  Continues to be revered as a hero by Dalits and other marginalized communities in India

— Advocacy for social justice, equality, and human rights has played a major role in shaping
modern India

—  Founded the Navayana (Neo-Buddhism) movement, which sought to provide a spiritual
home for Dalits and other marginalized communities

— His contributions to India’s social, political, and economic development have been widely
recognized and celebrated, and he is considered one of the most important figures in modern
Indian history.

As a Social Reformer
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Dr. Ambedkar believed in peaceful methods of social change. He was supported to constitutional lines in
the evolutionary process of social transformation. He thought the factors like law and order are
indispensable for social life. It also strives to sustain institutions that will make better ‘social order’. He
was opposed to the violent methods in social change for it hinders the tranquillity and creates chaos. He
had no faith in anarchy methods. A welfare state of all cannot be developed on the grounds of terror, force
and brutal methods. According to him violent methods to a peaceful society is not only improper but also
unscientific and immoral. He had a great faith in social reformers to create public opinion against the
gross inequalities in the society. He urged them to build organizations to deal with urgent cases of
discrimination. The organizations should deal the powerful section of society to give a chance to the
oppressed and depressed classes to work in different sectors. The Hindu society should give a space to
depressed sections by employing them in their various sectors suited to the capacities of applicants.
According to Dr.Ambedkar, social change and social justice are indeed critical to the egalitarianism that
any democracy must aspire it.

As a social democrat Dr. Ambedkar stressed on a much broader notion of stable reconstruction of country
with inclusive growth and cultural integration in the Nation without caste discrimination. As the major
architect of the Indian Constitution, Dr. Ambedkar constructed the safeguards for establishing a more
equitable society to millions of oppressed and depressed classes. In this process, Dr. Ambedkar emerges
not only as a valiant upholder of the Indian democratic republic, but also captures the uniquely distinctive
place in the Indian Pantheon as a rare intellectual mass leader who awakened the social conscience of
Modern India. He strongly believed that political institutions were responsible for reforming the existing
social institutions by using legislative force to yield the results. Political institutions will survive only
when they actively work for social reformation. Dr. B.R. Ambedkar was a freedom fighter of the truest
kind, not merely dreaming of setting India force from British rule, but of transforming India into a
country where freedom holds meaning for everyone. While Mahatma Gandhi led fellow Indians in a
struggle against discrimination in South Africa, Dr. Ambedkar led a battle, too, against prejudice within
his own country. By securing equality for his community, he was creating a more equal world for us all.

Priority to Social Reform

» He believed that Economic and Political issues must be resolved only after achieving the goal of
social justice. If political emancipation precedes social emancipation, it will lead to the rule of
upper-caste Hindu, and atrocities on Lower Caste.

» The idea that economic progress will lead to social justice is ill-founded as Casteism is an
expression of the Mental Slavery of Hindus. So for social reform, Casteism has to do away with.

» Social reforms consisted of family reform and religious reforms. Family reforms included
removal of practices like child marriage etc. He strongly supports the empowerment of women.
He supports women'’s rights of property which he resolved through Hindu Code Bill.

On Caste

The caste system has made Hindu society stagnant which creates hurdles in integration with
outsiders. Even internally, Hindu society fails to satisfy the test of a homogeneous society, as it is just
a conglomeration of different castes. The caste system does not allow lower castes to prosper which
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led to moral degradation. Battle for the removal of untouchability becomes the battle for human
rights and justice.

Methods Adopted to Remove Untouchability

Creating self-respect among untouchables by removing the myth of inherent pollution that has influenced
their minds.

Education:

For Babasaheb, knowledge is a liberating force. One of the reasons for the degradation of
untouchables was that they were denied the advantages of education. He criticized the British for not
doing enough for the education of the lower caste. He insisted on secular education to instill values of
liberty and equality among the students.

Economic Progress:

He wanted untouchables to free themselves from the bondage of the village community and traditional
jobs. He wanted them to achieve new skills and start a new profession and move to cities to take
advantage of industrialization. He described villages as 'a sink of localism, a den of ignorance, narrow
mindedness, and communalism'.

Political Strength:

He wanted untouchables to organize themselves politically. With political power, untouchables would
be able to protect, safeguard and introduce new emancipatory policies.

Conversion: When he realized that Hinduism is not able to mend its ways, he adopted Buddhism and
asked his followers to do the same. For him, Buddhism was based on humanism and believed in the
spirit of equality and fraternity.

“I’m reborn, rejecting the religion of my birth. I discard the religion which discriminates between a
man and a man and which treats me as an inferior”.

So at the social level, education; at the material level, new means of livelihood; at political level,
political organization; and the spiritual level, self-assertion, and conversion constituted an overall
program of the removal of untouchability.

Relevance of Ambedkar in Present Times

Caste-based inequality in India still persists. While Dalits have acquired a political identity
through reservation and forming their own political parties, they lack behind in social dimensions
(health and education) and economic dimension. There has been a rise of communal polarization and
communalization of politics. It is necessary that Ambedkar's vision of constitutional morality must
supersede religious morality to avoid permanent damage to the Indian Constitution.

Conclusion

Dr Ambedkar championed as a fighter for human rights not only for the Dalits but also for the unequal
social system and oppressed class, which included workers, farmers and women. Ambedkar was an
extraordinary social reformer, emancipator of the oppressed classes, scholar and educationist, and a
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true champion of human rights. According to historian R.C Guha, Dr. B.R. Ambedkar is a unique
example of success even in most adverse situations. Today India is facing many socio-economic
challenges such as casteism, communalism, separatism, gender_inequality, etc. We need to find the
Ambedkar's spirit within us, so that we can pull ourselves from these challenges. Dr. Ambedkar
advocated equal rights for all Indian citizens in the constitution. His ideology for the entire nation was:
“Be Educated, Be Organized and Be Agitated.”
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Abstract

Arundhati Roy is a radical political thinker, acknowledged and prominent author who won The Booker
Prize in 1997 for her book ‘The God of Small Things’. She has penned several fiction and non-fiction
works. ‘The Doctor and the Saint” is among such books which create turbulence in contemporary era as
well as make controversial the past and future incidents and decisions socially and politically. Roy
exposes the hypocrisy of Indian politics in pre independence era through this non-fiction work when
Gandhi, so called father of nation, was doing his social service which was considered partially politically
biased and on the other hand, Dr. Ambedkar was fighting for the rights of Dalits, the oppressed and the
subalterns.

Arundhati Roy presents here the historical conflict between Gandhi and Dr. Ambedkar. She portrays
Gandhi as far from being a saint and Dr. Ambedkar, a Dalit’s life insightfully who had been deprived
fundamental needs. She presents clear-cut image of the plight of Dalits not only as performers of menial
tasks of so-called upper caste people but also vote banks of political parties which are governed by their
exploiters. Roy examines here Dr. Ambedkar’s logical and radical views through one of his most famous
books is ‘Annihilation of Caste’.

In this paper, the purpose of the research will be focused on the Dalit Solidarity through the non-fiction
work of Arundhati Roy.

Keywords

Dalit, subalterns, solidarity, upper caste society, hypocrisy, literary space and oppressors etc.
Introduction

“I measure the progress of a community with the degree of progress women have achieved.”
-Dr B.R. Ambedkar

This thought of Dr Ambedkar is apt in case of women empowerment. It can be estimated the validity of
the thought by the fact that Arundhati Roy, being a woman and living in radical and patriarchal setup, has
been achieved the progress of a renowned and recognized author. This non- fiction work of Roy is a
landmark in Indian history, politics and society because without any bias, she has been assessed the real
and bitter truth of Indian politics which is based on inhumane caste-hierarchy. The politics which was
played by so called saint Gandhi with Dr Ambedkar and Dalit community was unfair.
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In The Doctor and the Saint, Roy exposes some uncomfortable, controversial, and even surprising truths
about the political thought and career of India's most famous and most revered figure. In doing so she
makes the case for why Ambedkar's revolutionary intellectual achievements must be resurrected, not only
in India but throughout the world.

The New Indian Express wrote in a review "As Roy explains in the preface to this book, The Doctor and
the Saint looks at the practice of caste in India, through the prism of the present as well as the past.”

An Overview of Annihilation of Caste and Dalit Solidarity in The Doctor and The Saint

Annihilation of Caste is an undelivered speech written in 1936 by B. R. Ambedkar, an Indian academic
turned politician. He wrote Annihilation of Caste for the 1936 meeting of a group of liberal Hindu caste-
reformers in Lahore. After reviewing the speech's controversiality, conference organizers revoked Dr
Ambedkar's invitation. He then self-published the work. The work is considered a classic and is being re-
evaluated time and again. This is rightly mentioned by the author herself in the book. She evaluated the
book in a broad manner. She presents her opinions about the book in favour of Dr Ambedkar in a radical
way.

The Doctor and the Saint is a decent starting point for those who seek to revise their own uncritical points
of view about Gandhi. But for those looking to introduce themselves to Ambedkar — the man as well as
his politics — you’re much better off reading Annihilation of Caste itself, followed by everything else
Ambedkar wrote.

Recently, Penguin Random House India published a new, standalone edition of The Doctor and
the Saint, where Roy admits as much in a new, two-page introduction.

“I have been faulted for paying an inordinate amount of attention to Gandhi in an introduction to
what is essentially Ambedkar’s work. I am guilty as charged. However, given the exalted, almost
divine status that Gandhi occupies in the imagination of the modern world, in particular the
Western world, | felt that unless his hugely influential and, to my mind, inexcusable position on
caste and race was looked at carefully, Ambedkar’s rage would not be fully understood. And the
Project of Unseeing, the erasure of cruel, institutionalised social injustice at the heart of the
country that likes to be known as the world’s greatest democracy, will continue smoothly and
without a hitch.”

Gandhi ‘s opinion, decision and rebellion against Ambedkar ‘s protest regarding equality were
based on untouchability and caste system. Although once he himself had become the victim of
untouchability and caste system. In the biography of Gandhi by Louis Fischer ‘The Life of
Mahatma Gandhi’, it is revealed that when he was fighting for the peasants of Champaran, he
witnessed and victimized on the basis of untouchability at the house of Dr Rajendra Parsad. He
had been stopped from filling the bucket of water from the well in the house by the servants on
account of the fact that his appearance resembled that of an untouchable. They said to him, “One
drop of water touched from your hand will destroy the entire source.” So this was an irony that in
the house of a prominent political figure like Dr. Rajendra Parsad such types of hypocritical
customs were prevailed. So we can say that Caste system in Indian society has been the root
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cause of exploitation and atrocity at any level. The upper caste people were so much conscious
of the social hierarchy that they avoid even conversation or interaction with untouchables.

The references of Annihilation of the Caste are added because the author herself added in the introduction
of Penguin India edition. It is closely related to the book The Doctor and the Saint.

Gandhi’s Dalit Concern: Mere a False Pretention

Gandhi was belonged to the Gujrati Baniya community which has been a privileged caste. No doubt, he
wanted to free India from the clutches of Britishers. On the other hand, Dr. Ambedkar was fighting with
inhumane caste system of India and for the rights of unvoiced people, Dalits of India. Dr Ambedkar was
well aware of the fact that he could gained rights for Dalits in the British reign and with their help. But
Gandhi did not want to split the society which was already divided.

He tried to integrate the society for the common goal that was freedom from Britishers but Ambedkar
seeks the freedom from Indian upper classes for the subaltern strata of the Indian society. So the clash
between Gandhi and Ambedkar was resolved through the Poona Pact as we know that Ambedkar wanted
different electoral system for Dalits. Gandhi’s every step was biased and he was aware of the fact without
unity they couldn’t achieve the liberty for India. He talked and urged for the abolition of untouchability
but not the caste system which has been the root cause of each type of exploitation. For the abolition of
untouchability his intention was totally superficial and politically biased. The debate between these two
renowned personalities was analyzed by Arundhati Roy in this book in a fearless manner.

Roy states that for more than a half century, Gandhi’s pronouncements on the inherent qualities of black
Africans, Dalit “untouchables,” and the labouring classes remained consistently insulting, and he also
refused to allow lower castes to create their own political organizations and elect their own
representatives. But there was someone else who had a larger vision of justice—a founding father of the
republic and the chief architect of its constitution. B.R. Ambedkar, who challenged the thinking of the
time and fought to promote not merely formal democracy, but liberation from the oppression, shame, and
poverty imposed on millions of Indians by an archaic caste system. This is a fascinating and surprising
look at two men—one of whom has become a worldwide symbol and the other of whom remains
unfamiliar to most outside his native country.

Roy correctly asserts that Mahatma Gandhi failed to eradicate untouchability in India. It is
indeed alive and well. She accurately portrays the wave of violent attacks conducted against
Dalit activists around the country, and the pervasive prejudice and discrimination that continue to
infest Indian society. Gandhi removed legal recognition of untouchability, and supported
legislation making it illegal. Likewise, MLK won the passage of civil rights legislation in the
United States and eliminated legal racial discrimination, but did not succeed in eradicating
racism in the United States.

“I observed untouchability in practice during my residence in an Indian village. When 1 first
arrived in 1979, Dalits could not sit on furniture, but squatted on the ground. They were not
allowed to use eating utensils at the homes of caste Hindus, and could not look them in the eye.
During my last stay in 2014, Dalits used the furniture sitting side by side with caste Hindus, used
their utensils and conversed normally with them. Dalits occupied key positions in the village
hierarchy and villagers of all castes treated them with respect. | would not have imagined such
progress in such a short period of time.” — Roy
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Thus we can say that the work The Doctor and the Saint presents the clash between Gandhi and
Ambedkar, the truth of Indian politics, dalit solidarity in the book and Gandhi’s true intention regarding
abolition of untouchability in bold manner which was overlooked by his disciples and followers.

Conclusion

"If you've ever wanted confirmation that you must never deliberately humiliate or harm anyone,
read The Doctor and the Saint: Caste, Race, and Annihilation of Caste: The Debate Between B.
R. Ambedkar and M. K. Gandhi, by Arundhati Roy. In this book we learn almost more than we
can bear about the miserable treatment in India of the ‘Dalits' or 'those who are broken to pieces.’
We also learn, with pain, that Gandhi, as much as we venerate and are grateful to him for all the
social and spiritual illumination he has cast around the world, could never quite speak up
decisively on the question of destroying the horrendous system in India that lives on to this day,
causing intolerable pain and suffering to people whose only ‘fault' is the caste into which they
are born. What we learn also is that there was someone else, during Gandhi's time, someone
more sure that the caste system must be completely destroyed, a man, an ‘untouchable’ who
became a lawyer, who struggled hard for his people and for India, a man most of us never heard
of: B. R. Ambedkar. It is this man’s work on which Roy shines a light, reminding us perhaps that
behind every ‘great' being we've heard about, there stands another whose work and service to
humanity we may never know, until the universe locates a messenger equal to the task of helping
us see.” - Alice Walker

To conclude, we can only say that no one can surpass the upper mentioned Walker’s true and apt
conclusion and review of The Doctor and the Saint. Roy has examined the true political game of
India based on social hierarchy.
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Abstract

Dr. Ambedkar is the architect of a revolutionary new social order in India. He tore up a culture that valued
equality to the detriment of everyone. He changed the culture in such a way that everyone is treated with
dignity and respect. Because to him, even India's lowest castes may look forward to a life without shame.
Not just a Dalit leader, but also a national leader, Baba Sahib Ambedkar drafted our constitution. Scholars
contend that Dr. Ambedkar is a leader for all mankind, and that his ideas may help solve society's most
pressing problems. The marginalized population, convincing that the coming age will belong to them,
developed Dalitism as the worldwide alternative to all the bad economic, political, religious, social, and
cultural forces. Dr. Ambedkar revealed the Dalit way of existence. He described the changes to Dalit
history brought forth by the Aryan invasion. The Dalits in India intentionally chose to declare the
beginning of the Dr Ambedkar era. It means that Dalits in India can make a living for themselves. The
article concludes that Dr. Ambedkar was a complex individual. His contributions as a humanist, Buddhist,
and champion of Dalit freedom are also analysed. To grasp India's social and political structure, one must
learn about the origins and dynamics of the caste system.

Key Word : Ambedkar, the Caste system, the period, the Castes, social stratification, and emancipator.
Introduction

Dr. Bhimrao Ramji Ambedkar was a prominent Buddhist political leader from the Bahujan social class.
India's primary constitutional draftsman. On April 14, 1891, in the Mahar region of Central Provinces,
Bimrao entered into the world. His Hindu religion placed him in the Mahar caste. There were fourteen
children born to his parents. He became the first person from his untouchable community to attend college
when 1908 he passed the matriculation test and enrolled at Elphinstone College, which was linked with
the University of Bombay. His early schooling was completed at Satara. He began his lifelong crusade
against the caste system at a young age.

Furthermore, he is held responsible for initiating the Dalit Buddhist Movement. Ambedkar received
India's highest civilian honour, the Bharat Ratna, for his exemplary contributions to the country. After a
brief stint in the legal field, he began producing periodicals in which he espoused granting India's
"untouchables™ full political and social equality. To Ambedkar, untouchability was an inevitable result of
the caste system. "Caste in India: Their Mechanism, Genesis, and Development” was the title of his
introductory work. Ambedkar presented two hypotheses in this article. The first is that all Indians have a
similar culture, and the second is that the Brahmins' practice of endogamy formed the foundation of caste,
followed by the rest of society. Cultural diversity is shown in the statement, "Ethnically people are
heterogeneous” he penned. It is connected physically and on a much more fundamental level. The
undeniable cultural homogeneity that permeates the whole country explains why his theory about caste is
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correct. Dr. Ambedkar criticised views emphasising race or profession, instead pointing to the Brahmin
practice of endogamy, which established castes via rites of passage like initiation and ex-communication.
He said that the caste system was enforced legally by using the bayonet. It was able to stay in power
because of restrictions on people's access to weapons and knowledge ownership privileges. Dr Ambedkar
argues that the current social system is predicated on the unalterable rule of karma.

There is no correlation between one's abilities and their destined fate. He didn't buy into the premise that
Chathurvarnya was the best social structure. A civilisation based on the varna system never emerged.
Nothing was driving the four varnas but their mutual hatred. The shudra was given the lowest status in
Chathurvarnya's four-caste social order and were denied access to property and education as a result. The
caste system effectively partitioned society into several strata in its early stages. The system rendered the
social outcasts helpless, paralysed, and lifeless. It was completely opposed to socialist ideals. Dr
Ambedkar argued that untouchability did not stem from an unequal value system. In this hierarchy, higher
castes were treated with greater respect.

A growing level of disdain for a system that stifled the development of the ideas of equality and fraternity
that are foundational to a democratic form of governance. Inequality-based social systems differ from
graded inequality-based social systems. The Brahmins are at the top of the sacial hierarchy, followed by
the Kshathriyas and the Sudhras. It was shown that the Vaishya were the superior caste and that the
Sudhras were their de facto slaves. The term "untouchables™ was used to describe them afterwards. The
upper class has forced the lower class to do more labour for a less wage. No of the circumstances, upper-
class individuals will never strive to blend in with the working class. While those of higher
socioeconomic status continually seek ways to eliminate those of lower socioeconomic status, Bhramins
have no interest in mixing with either group. Dr Ambedkar advocated for universal suffrage.
Unfortunately, the current caste system sometimes exacerbates jealousy and tensions between social
classes. In a nutshell, both the elite and the elitists were interested in maintaining the status quo, whether
they realised it or not.

Dr. Ambedkar Bravely, revealed to the world the fallout of untouchability.When asked about the
difference between untouchability and slavery, he said, "Slavery was never obligatory." One who is
allowed to own a slave under the guise of India's caste system. The lower class has been forced to remove
them from the toilet. However, they are compelled to take the job to provide for their families. That's why
they choose the worst art they can find. All the disadvantages of being an untouchable are placed on them.
That "the law of slavery permitted emancipation™ is what Dr Ambedkar says. The upper and upper-middle
classes had a hand in it, but it was not their fate. A boy born into a wealthy family has no choice but to
respect his members.

Regarding the Buddhist Revival in India, no one has done more than Babasaheb Dr B. R. Ambedkar. He
was considered a contemporary Bodhisattva. As humankind evolves spiritually and socially, bodhisattvas
are responsible for reinterpreting the dharma to meet the needs of their time. Dr Ambedkar made a
magnificent job of completing this duty with his holy and beautiful book, "The Buddha and his
Dhamma”. Buddhism and its founder Buddha. Phule, Kabir, and Buddha are his gurus. Dr. B. R.
Ambedkar was profoundly influenced by Buddha's teachings of 'Annicca’ (transitoriness) and 'Annata’
(egolessness). Ambedkar, these two doctrines made him both scientific and humanitarian in outlook; the
teachings of Lord Buddha prompted him to question the veracity of Vedas, belief in the salvation of the
soul, the effectiveness of rites, ceremonies, and sacrifices as means of obtaining salvation, the theory that
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god created man or that he came out of the body of the Brahma, and the doctrine of Karma, which is the
determination of man's position in the present life by deeds done by him in Chathurvarnya.

Dr Ambedkar claimed that the cleaning of the mind is the basis of religion, based on Gouthama Buddha's
teachings that reason is the centre of everything and the source of all good and evil, both internal and
external. Therefore, he proposed several answers to the issues of religion, society, economy, and
government. For him, being untouchable had nothing to do with his blood or social status. It was a twisted
manifestation of social psychology, a collective aversion to another social group.

His socio-religious issues could only be resolved by curing Hindus of their social aversions and giving
them a sense of shared national pride. At the same time, Dr Ambedkar worked tirelessly to improve the
self-esteem of the underprivileged by fostering an attitude of belief in one's abilities. He centred his
teachings and practices around the idea that each person is fundamental. When asked about free will,
Buddha responded, "Man is himself responsible for his fate, good or bad, and he is not a mere puppet of
external causes which fix his destiny for him." Happiness and success are the results of a man's
determined pursuit of them. The teachings of Buddha were humanistic and egalitarian. When Buddha was
born, his father Sudhodhana was chosen to the office of a chief in the republican Sakya kingdom. There is
evidence of Dr Ambedkar's sway from the republican ideals of Buddha's constitutional setup throughout
his book The Buddha and His Dhamma. Dr Ambedkar most bravely reinterpreted Buddha's Dhamma and
started a revolution when he was a Buddhist.

Movement, and in doing so, angered many traditional Buddhists. But throughout history, seers and
scholars have reinterpreted all religions. Dr. Ambedkar was well within his rights to reinterpret the
Buddha's Dhamma and return it to its original, unadulterated form. Dr Ambedkar, an outspoken secularist
and staunch rationalist, brought a new perspective to the Buddhist faith. By authoring the Buddha and His
Dhamma, which may be regarded his major opus, he displayed proof of his indomitable tenacity and
unalloyed conviction via his daring reinterpretation.

Dr. Ambedkar's commitment to social justice was another important theme of the Renaissance.
Improvement for all of India. By suggesting that differences between 'Buddhism and Brahmanism' were
fundamental, he contributed significantly to discussions of Indian national identity. Most Indian
intellectuals of his time and even today see this as fundamentally a 'Hindu' identity, in which all the
different religions and sects that originated on the Indian subcontinent are seen as having a basic unity
characterized by their flexible and comprehensive view of the human soul. The author then draws a
comparison between these beliefs and those of the "western,” or "monotheistic," "sectarian," and
"individualist" faiths, which hold that man is fundamentally separate from God and nature.

According to this view, Buddhism and Hinduism have many shared ideas. Dr.Ambedkar extended this
custom. While he generally used the term "Hinduism" to reflect the fact that by the 20th century, the vast
majority of Indians had come to identify with the time, he also used the term "Brahmanism" to highlight
the central role played by the concepts of Brahmanic superiority and caste hierarchy in defining the
contradiction in Indian society.

While it was a distinctive trait of Brahmanism to encourage all of these things, Buddhism took a stance
against them. Magic and ritual were given more weight in Brahmanism than in Buddhism, which
emphasised logic and ethics more. Dr. Ambedkar argued that Dalits were originally Buddhists who had
been rendered untouchable and their being deprived of resources was part of the ongoing civilisation on
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the process because the caste system solidified in the process of defeating Buddhism. Certain specific
groups were particularly degraded and classed as 'untouchables.'

Dr Ambedkar learned the hard way about intertwining religion and society from Hinduism and the caste
system; he used this insight to reimagine Buddhism as a humanist and social religion that integrated
scientific knowledge with a commitment to universal truth. His Buddhism served to safeguard a faith vital
to contemporary democracy. He said he was looking for a religion that Dalits could relate to. That new
religion, emphasising equality, morality, nonviolence, and compassion, perfectly fit the Shudras and the
untouchables. The Buddhist stance against caste was unwavering. He denied it and argued that the
Buddhist text actually gives the 'untouchables' of the period (chandalas) an important role. In every
depiction of the chandalas, they are shown as Brahmin adversaries.

The most trusted disciple of the Buddha, Sariputta, reincarnates as a chandala and teaches a Brahmin
pupil the truth about spirituality by putting him "between his feet" when the Brahmin refuses to answer
his inquiries. Overall, Buddhism was a frontrunner in the battle against societal order.

In Brahmanism, untouchables were given a significant position, despite the stereotype that they were not
religious. During his time as secretary of state in the viceroy's council in the early 1940s, Dr Ambedkar
visited Buddhapuri. This trip to Buddhapuri has received little publicity. Within the Dalit community
because a more notable event took centre stage and drew attention away from this one. On January 29,
1944, Dr Ambedkar spoke at the second conference of the Scheduled Caste Federation in

Kanpur. He stressed the importance of untouchability liberation above national independence during his
address. The scheduled caste stood in his mind as a distinct third group, equal to Muslims and Hindus. As
the dominant, debilitating, and enslaving religion that maintained the scheduled caste's enslavement,
Hinduism must be abandoned. Rejected. He often argued that the planned caste movement required unity,
self-sufficiency, and organisational power and that women needed to take an active part in it to be
successful. Dr Ambedkar's interest in Buddhism grew in the 1950s. He travelled to Sri Lanka to
participate in a gathering of Buddhist academics and monks. During the dedication of a hew Buddhist
Vihara near Puna, Dr Ambedkar declared that he was writing a book on Buddhism and that, once it was
ready, he would convert to Buddhism. In 1954, Dr Ambedkar made two trips to Burma. He returned to
Rangoon for the third time to attend the World Fellowship of Buddhists' annual meeting. As early as
1955, he established what is now known as the Buddhist Society of India (or Bharatiya Buddha
Mahasbha).In 1956, he finished writing his last book, The Buddha and His Dhamma. It was released after
his death.Clarification of the autonomous anti-caste attitude occurred throughout the 1930s.

As a protest against the Hindu caste changes, the Congress party became affiliated with the autonomous
anti-caste social organisation. Without the debate between Gandhiji and Dr Ambedkar, there would have
been no independent anti-caste position. M K Gandhi advocated for including the 'Depressed Classes'
with the Hindus and caste changes. In contrast, Dr Ambedkar and the Hindu community pushed for
separating the 'Depressed Classes' from Hinduism. Before the Government of India Act of 1935, the
government used the term "Depressed Classes."Planned Class Structure. At this time, the Dalit movement
was distinct from the non-Brahmin and communist activities, both active inside the Congress party. Last,
Dr Ambedkar established the Depressed Class Federation in 1930; this federation evolved into the
'Scheduled Caste Federation' in 1942. The so-called Poona Pact resulted from a political split between Dr
Ambedkar and Gandhi in 1932. Ultimately, the 'Administration of India Act 1935' was drafted after the
British hosted three Round Table Conferences in London to solicit Indian feedback on proposed changes
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to the country's constitution. Dr Ambedkar and Gandhi both attended the second one, which took place in
1931. This encounter quickly escalated into an open conflict between the two historical personalities, each
claiming to speak for the 'Depressed Classes. As part of this meeting, the so-called C Communal Award
was introduced, providing electoral advantages to the '‘Depressed Classes' compared to the rest of society.
The Depressed Classes were graciously granted an extra vote in elections, as revealed by the Community
Award. According to Dr Ambedkar, it isn't easy to reconcile the principles of the Varna system with the
concept of equality. Article 17 of the Indian Constitution specifically addresses untouchability and forbids
the practice in any form due to the work of Dr Ambedkar and others. The state's role shouldn't be limited
to discouraging discrimination; it should also actively combat it. The Untouchability Offenses Act of
1955 added that any form of enforced incapacity due to ‘untouchability’ would be punishable by law.

Two decades later, in 1976's Protection of Civil Right Act, the Act was strengthened even more.
Regardless, Dr B. R. Ambedkar is one of India's most celebrated sons because of his work to improve the
lives of India's scheduledcaste by leading his people to life, dignity, significance, and self-respect via a
lifelong effort to preserve the rights of the Dalits effectively. His goal was to improve the lives of tens of
millions of people in his region. He also used to ensure the Dalits' safety from the upper cast's abuses.
Ambedkar made an enormous difference for all Indians, not just his people.

Conclusion
Social scientist Dr Ambedkar led the oppressed "untouchable™ and "depressed" classes.

Man of constitutional power, thinker, writer, and reformer. He is widely regarded as the leader of a social
movement that aimed to end the systemic discrimination and oppression that permeated American society
at the time. His stance against untouchability was firm. His impact on Independent India's social, political,
and constitutional growth has been enormous. He championed the cause of political equality, social
justice, and security for his people and sought to enshrine these ideas in India's constitution. He gave
India's backward classes and weaker sections of society a newfound sense of pride and dignity. Dr
Ambedkar is often referred to as the "Modern Man" for this reason. He was an inspiring advocate for
social justice and human rights. He spent his whole life challenging oppression, discrimination, and
inequity systems. The downtrodden strata. He became an inspirational figure for the Indian people. Dr
Ambedkar's political and social views were both revolutionary. In addition to his adamant opposition to
untouchability, he vehemently disagreed with Marx's 'Dialectical Materialism' thesis. Dr Ambedkar
vehemently disagreed with the caste system. It might be found in Hinduism. Hindu principles have
suffered greatly because of Caste. The public's vitality and generosity have been snuffed out by caste. He
has a duty not only to his caste but to all of humanity.
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Abstract
Bharat Ratna In Indian history, Dr. B. R. Ambedkar was a dynamic figure. He made contributions in the
fields of economics, sociology, law, education, journalism, editing, social revolution, and human rights,
among other things. The impact of social, political, and economic changes both before and after
independence may be seen in India's mixed economy. Through his moves, he illustrated the issue of the
physical and financial exploitation of the rural poor. Dr. Ambedkar has given Indian economics a fresh
sociopolitical perspective. Dr. Ambedkar made the decision to “changeover from economics to law and
politics” He supported a stable gold standard for the currency. According to him, a weak currency
encourages exports and raises domestic pricing. He continues by saying that there could not possibly be a
large or small holding if agriculture is to be viewed as an economic activity. In addition, he advocated
"Industrialization™ as a beneficial and practical remedy for both agriculture and the Indian economy. The
current research attempts to shed light on Dr. B. R. Ambedkar's economic theories in relation to Indian
economy.

Introduction

Bharat Ratna In Indian history, Dr. B.R. Ambedkar was a dynamic figure. India will never forget
him for all of his social, economic, political, and religious efforts to lift the lowest strata of society.
Untouchables are well-known in Indian society. He made contributions as an economist, sociologist, legal
scholar, educator, journalist, member of parliament, editor, advocate for social revolution, and champion
of human rights, among other things. He campaigns for both social and economic equality.

On April 14, 1891, he was born in a military cantonment and town that was created by the British. This
was a downtrodden, impoverished family. He earned his economic and political degrees from Bombay
University in 1912 with the aid of several scholarships, and his postgraduate degree in economics from
Columbia University in 1913. He earned his Ph.D. in Economics from the London School of Economics
and Political Science in 1922, making him the first Indian untouchable to earn a high level of education.

His contributions to public finance may be found in the first and third books, with the first analysing the
East India Company's financial situation from 1792 until 1858. A landmark contribution to the field of
monetary economics is the second book. In this work, Dr. Ambedkar explored the development of the
Indian rupee as a medium of exchange from 1800 to 1893 and talked about the issue of selecting a
suitable monetary system for India in the early 1920s. The third one examines how Centre-State financial
relations changed in British India between 1833 and 1921.

Methodology

In research papers and articles, secondary data was utilised by the researcher. For the current situation, the
researcher used the collective observation approach to Study Dr. B. R. Ambedkar's economic theories for
the Indian economy and their applicability to the present situation.
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Thoughts on the Indian economy from Dr. B. R. Ambedkar

Through his movements, Dr. Ambedkar portrayed the issue of the physical and financial exploitation of
rural poor people. His struggle against the then-current Khoti system of land tenure was the best
illustration of his ideas about equilibrium.

The social, political, and economic changes that occurred before and after India's independence had an
impact on the country's mixed economy. Dr. Ambedkar has given Indian economics a fresh socio-
political perspective. According to Dr. Ambedkar's statement in the 1947 foreword of the Indian
translation of The Problem of the Rupee, he made the decision to "changeover from economics to law and
politics."

He stated unequivocally that "continuing depreciation of the Indian currency, while beneficial to Indian
exports, was detrimental to the Indian economy. Declining and rising gold and silver prices have made
setting the exchange rate difficult. Coins made of gold and silver were used during the period as money.
Setting the standard for the exchange of gold coins for silver coins or other currencies is difficult.

Due to changes in these metals' prices, it is challenging to establish a standard for exchanging gold coins
for silver coins or foreign currency. All of this was taken into account in Ambedkar's writings, where he
vehemently argued against the gold exchange standard, which had strong theoretical backing from all the
top authorities at the time, including John Maynard Keynes. Ambedkar was not a supporter of intentional
devaluation, whether it was planned or not. He claimed that a weak currency encourages exports and
raises domestic prices. Globalization and privatization are currently the main economic influencing
factors. The government is encouraging more export. The trading classes gain from this at the expense of
the less fortunate people.

His main argument is that it is unreasonable to expect an alien government to use its resources for the
benefit of its citizens. He stated clearly: "If the Executive in India did not do certain things most
conducive to progress, it was because of its impersonal nature, as well as because of its character,
motives, and interests, it could not sympathies with the living forces operating in the Indian Society, was
not charged with its wants, its pains, its cravings, and its desires, was hostile to its aspirations, did not
advance education, disfavoured Swadeshi, or snapped at anything that smack of impropriety.

It was because all of these things were in opposition to its nature. This implies that it is essential to use
the money for improving people's lives. Government inattention will result in improper use of funds and a
slow rate of social advancement. Political conflicts and corruption are becoming a bigger problem for
Indian economics at the moment. If a federal or state government launches a program to help the poor and
the underprivileged, the majority of the money is taken away by middlemen and politicians.

Humans living in society need certain things like roads, law and order, defence, disaster management,
infrastructure, etc., which require public funding. In democratic forms of government, citizens' elected
representatives promise to increase their welfare by They put their trust in the government by giving it the
power to decide how to allocate taxes and spending because of the government's careful provision of
these public goods and services. Therefore, it is very simple to mislead the populace with untrue
assertions when they are not in a position to understand the effects of government action clearly.
Therefore, adhering to the original intentions of the government is even more essential.
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Dr. Ambedkar stressed on maximum utilisation of public funds. He said that economic wisdom becomes
a paramount necessity in the context of a just utilisation of public funds. But mereapparent faithfulness to
the original intentions and wisdom are not sufficient in themselves for public expenditure to achieve
social well-being.The import ance of the third canon of public expenditure takes a special meaning here.
‘Economy’ in public expenditure does not simply mean a low level of public spending, but it is thei
ntelligent use of funds so that every paisefetches the most benefit. Those in charge of public funds must
strive to evaluate alternative methods of achieving the objectives and see to it that leakages do not occur.

The canons emphasize that in addition to ensuring economic efficiency and effectiveness in the
implementation of government decisions, schemes, projects etc., expenditure decisions should closely
relate to the specified objectives and their available resources.

Public funds are a significant national asset, but because of political pressure and corruption, they do not
always reach their intended recipients. The distribution of that total among competing demands and the
manner of utilization fall within the purview of these canons, even though the determination of the total
level of expenditure is a matter of overall policy based on the democratic will of the people. Rigidly
applying the Ambedkar canons in the current environment of high fiscal deficits can assist in lowering the
level of public spending.

He tackles a problem that still plagues the Indian agrarian system in his 1981 paper,” Small holdings in
India and their remedies. “Land is only one of many factors that go into producing goods and services, he
argued, and the productivity of one factor of production depends on the ratio in which the other factors of
production are combined. According to him, “"the main goal of an efficient production consists in getting
every stakeholder to contribute their best; and it can only accomplish that when it has the necessary
capacity to cooperate with its fellow. Therefore, there is a set of ideal proportions that should exist when
the various factors are combined, though the ideal will change as the proportions change.

Conclusion

Dr. B. R. Ambedkar was a knowledgeable economist of his era. Along with his thoughts, he
actively fought for the rights of those who were being exploited. His economic ideas have benefited the
Indian economy and can be a useful remedy for the country's current economic issues.

References

Dr. Ingle M.R., Relevance of Dr. Ambedkar's Economic Philosophy in the Current Scenario, September
2010 ISSN- 0975-3486, International Research Journal RAJBIL 2009/30097, VOL. I, NO. 12, PAGE 12.

Mr. Ambiraja S., EPW, atrocitynews.wordpress.com/2007/03/24/ambedkars- contributions-to-indian-
economics. 3. Jadhav N., Babasaheb Ambedkar's Neglected Economic Thought, Economic and Political
Weekly, 13th April 1991.

111



Dr. Ambedkar’s Thoughts and Perception towards
Inclusion of Women

Dr. Sakshi Mehta

(Dept. of Commerce,
Govt. National College, Sirsa)
Abstract

This paper is focused on thoughts of Dr. Bhimrao Ambedkar, who spent his whole life for the betterment
of women. Babasaheb spread awareness among the women about their rights, education and professions.
He fought for the inclusion of women in inclusive society. His aim was to make a society based on social
justice. He realized the gender inequality among the Indian society and raised his voice to include them in
the modern society. Dr. Ambedkar has given equal status to both the males and females by providing
many provisions in the Indian constitution, for strengthening and uplifting the position of women.

In this framework, this paper intends and highlights the thoughts and perception of Babasaheb about the
rights and development of women which fulfills the present scenario of women.

I measure the progress of a community by the degree of progress which women have achieved - Dr.
B.R. Ambedkar

Introduction

Bhimrao Raoji Ambedkar (14 April 1891 — 6 December 1956) was an Indian jurist, economist, social
reformer and political leader who headed the committee drafting the Constitution of India from the
Constituent assembly debates, served as law and justice minister in the first cabinet of Jawahar Lal
Nehru, and inspired the Dalit Buddhist movement after renouncing Hinduism. He was an ideal example
for an inspiration to women. Babasaheb fought and struggled his whole life for the inclusion of women.
During his education at Columbia University, he was very much concerned about the low status of
women in 1920, for which Babasaheb started his movement. He raised his voice through his writings and
stressed gender equality. He stressed upon the need for education to improve the status of women in the
society. Moreover, he also exposed the problems of the depressed as well as suppressed state of women in
all domains of life such as social, economic, political, financial aspects. He encouraged women to speak
boldly and strongly to advocate for family planning.

"Caste in India: Their Mechanism, Genesis and Development™ first academic paper of Babasaheb also
begins with his concern towards women, in which he located the linkages between caste and gender. He
stressed on the education of women to gain name, identity and respect in society.

Objectives

To know the thoughts and perception of Babasaheb for women.
To gain the knowledge about the challenges of Ambedkar towards the inclusion of women.
To understand how Ambedkar's thought changed the position of women in the society.
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Dr. Ambedkar’s thoughts and perception on inclusion of women in society:

Babasaheb picked his social reform approaches when he recognized the reality of the reputation of Hindu
women in the society. He noted that without education and opportunities for advancement in life, the
women under the traditional Hindu Caste hierarchy had suffered for centuries. He thought that Hindu
Women are coupled with off beam notions from their birth till death. They are forced to follow these
wrong notions their whole life from generation to generation, which they learnt through groundless
traditions and unjustified customs. Men always used women like a machine for only their jubilation.

Endless Harassment on women increases day by day in all ways. Crime, violence and dishonour
are not only because of the uneducated society in which they live but also because of the political and
education system, non-availability of employment prospects, limited resources and development
programmes etc. Babasaheb wanted Indian women to be a part of Indian society, to be given equal
opportunities like men and an equal contribution to the social, political and economic areas. He always
believed in movements led by women. He said that if women from all walks of life are taken into
confidence, they may play a major role in making a new India. Babasaheb was very offended with the
wretched position and low prominence of women in the society.

During 1923, Babasaheb started his Law practice with full dedication along with betterment of
depressed class. In 1930, he became the president of the All-India Depressed Class Association and
showed a path of light with full dedication, enthusiasm and passion to uplifting the position of women.
Today the place of Indian women in our society is much better than the early stage of women. Now a
woman is independent, she can marriage after 18 years, Indian women have Provision of alimony means
they have rights for maintenance allowance from their husband after legal separation, adoption of child is
easy for a Widow, women have rights on property of parent’s if needed, Mother have rights to change
guardian of minor by will, other than these women have various rights due to the unremitting efforts of
Babasaheb.

He takes pain for the development of women, so now they are in places where they can take
decisions and holding equivalent positions in their homes and high positions in very field like Business,
Higher Education, Administration, Medical, Engineering, Foreign Services, Industry, Trade, Politics, Air
Force, Navy etc, but the progress of women still needs to have more involvement invisible leadership,
which means participating equally in public as well as private sectors. So as a perception of Babasaheb,
there is a basic need to set up a policy for inclusion of women in every field of our society

Strong Supporter of Women for their Equality

With justice on our side, I do not see how we can lose our battle. The battle to me is a matter of joy... For
ours is a battle not for wealth or for power. It is a battle for freedom. It is a battle for the reclamation of
the human personality — Dr. B.R. Ambedkar, Al India Depressed Classes Conference, 1942

The early stage of women was full of difficulties they were measured as least in our society. In 1927, in a
conference, Babasaheb addressed massively depressed classes as well as women and conveyed a strong
call for freedom of women. Babasaheb advised women to develop their strength of mind, will- power and
courage for self-help. He said to women that he measured the progress of a community by the degree of
progress made by the women of that community. He encouraged every married woman to stand by her
husband, state to be equal and not to slave, avoid early marriage and produce too many children. Provide
proper education to their children so that they can live a noble life. Babasaheb promoted equal wages for
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equal work, caste and sex-based discrimination, as well as a grant of paid maternity leave to expecting
mothers. He focused on family planning.

In 1942, in Bombay Legislative Council, during his tenure as Labor Minister in the Governor General's
Executive Council, Dr. Ambedkar strongly supported maternity benefits to women of India and said that
ommmn it is in the interest of the nation that the mother ought to get a certain amount of rest during the pre-
natal period and also subsequently”. As the Law Minister in the Union Cabinet, Babasaheb made a strong
effort for the passage of Hindu Code Bill and as the Chairman of the Constitution Drafting Committee;
Dr. Ambedkar made a revolutionary contribution in introducing Articles which are useful for the
protection and useful for women from any kind of discrimination in the Indian Constitution. Dr.
Babasaheb Bhimrao Ambedkar worked a Iot to include women’s rights in the Indian constitution. Some
of the Articles are:

Articles & Constitutional Rights

Article 14: In this Article clearly mentioned about equal rights and opportunities in political, economic
and social spheres for women.

Article 15: In this Article, 15 prohibits discrimination on the ground of sex.
Article 15 (3): This Article enables affirmative discrimination in favour of women.
Article 39 and 39 (d): In this Article, equal means of livelihood and equal pay for equal work.

Article 41: This Article shall guarantee within its economic limits to all the citizens, the right to work, to
education and public assistance in certain cases.

Article 42: In this Article provision of human conditions of work and maternity relief.

Article 46: This Article promotes with special care, the educational and economic interests of the weaker
section of people and to protect them from social injustice and all forms of exploitation.

Article 47: This Article raises the level of nutrition and standard of living of its people and the
improvement of public health and so on.

Article 51 (A) (C: ) This Articles describes Fundamental duties to renounce practices and derogatory to
the dignity of women.

Article 243D (3), 243T (3) & 243R (4): These Articles provide for an allocation of seats in the
Panchayati Raj System.

Babasaheb always encouraged women to speak out boldly, to become financially independent, to be
organized include in the mainstream and increase networking, to generate leadership and equality among
them. He also motivated women to take part against caste prejudices. This is Babasaheb’s efforts that
during the Mahad Tank Struggle, women along with men marched in the procession. All this shows the
great significance which he attached to the cause of gender equality in India.

Dr. Ambedkar’s Stress on Education
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Babasaheb persuaded about three thousand women of Depressed Classes in a meeting and said, “Never
regard yourself as Untouchables, live a clean life. Dress yourselves as touchable women. Never mind, if
your dress is full of patches, but it must be clean. No one can confine your selection of costume”. He
motivated Women and said, “Attend more to the cultivation of the mind and will of self-help”. Babasaheb
stressed on education of women and their children he advised - “send your children to school, give proper
education till they achieve their ambition, educate yourself, as education is very necessary for the
progress of your home, society and nation, learn how to read and write, take out all inferiority complexes
and bring out your inner glory”. Babasaheb was sure that if women should follow his advice, they must
achieve a lot.

Conclusion

Babasaheb strongly fought for Gender discrimination in the society. The condition of women was the
lowest of low in Indian society and he was dreaming that the society based on gender equality is yet to be
realized and therefore his thoughts are important for the society and upliftment of women. Babasaheb
expressed his perception on women’s life. He strongly stated that women must be treated as equal and
prestigious as men, give them an opportunity to grow up, and support them to get equal status in the
society. Babasaheb started a revolution by involving women in every field i.e., socio, politics and
economics. He did a lot throughout his life towards the inclusion of women in the mainstream of the
society. And his thoughts still fit at its best for this modern society. Now, it is being pursued the vision of
Babasaheb across the world, to empower equality and fraternity of women.
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Abstract:

Dr. Ambedkar was a wise scholar, constitution maker and feminist. He has done a lot for society to gain
Liberty, Equality and Brotherhood. He was the first Indian who wanted to eradicate the barriers that kept
women from getting ahead in India. Dr. Ambedkar started his movement in 1920. In 1920, he started a
new journal named Mook Nayak. He started Bahiskrit Bharat in the year of 1927. The first time, he drew
attention towards the problems of women. He realised that women must require education to grow
themselves. He also understood the problems of the depressed class of society. Radhabai Vadale’s speech
at a press conference in 1931 showed how Dr. Ambedkar tried to give women the confidence to speak up.
In the Bombay Legislative Assembly, he pushed hard for measures to help women plan their families.
Ambedkar made poor, illiterate women aware of their rights and gave them the motivation to combat
wrong social practices like the Devadasi system. Dr. Ambedkar always makes sure that the rights of
women must be protected. He insisted that the Hindu Code bill include the most important changes and
improvements. He also insisted and asked every member of parliament to help get the bill passed in
parliament. In the end, he quit for the same reason. So, every sentence and word he says shows how much
he cares about women and wants them to grow in every way.

Keywords: Ambedkar, Feminist, Equality, Rights, Women, Constitution
1.1 INTRODUCTION

Indians are blessed with a caliber to inhibit people their wisdom, excellence, activism etc. to a specific
compartment, a compartment of caste. It will serve the cause; restrict the person where she belongs
socially. It will further aid to maintain the hegemony of a specific caste since the person as well as her
excellence has been limited to a caste. If they fail to limit the person, their hegemony in every purview
stands challenged, threatened by the dilapidation of such hegemony which will be resulted in the
emancipation of those who are enslaved to secure the very hegemony, the emancipation of women. Dr
B.R. Ambedkar is too restricted as the Messiah of Dalits and Architect of the Indian Constitution but
beyond, very few have been unleashing the gigantic contribution of Ambedkar in various other purviews,
especially feminist discourse. It is inevitable to dissect the contribution of Dr Ambedkar to the feminist
discourse in India.

1.2 B.R. AMBEDKAR’S IDEOLOGY ON FEMINISM

Ambedkar in his paper on ‘Castes in India, their Mechanism, Genesis and Development’ maintained that
endogamy is the essence of castes. According to him, a caste is an enclosed class and it existed before
Manu, but Manu&#39;s codification of caste rules reinforced all these practices. The philosophy of
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Ambedkar on women’s empowerment was based upon several fundamental issues like property rights,
marriage and adoption, and the liberation of women in the light of religion. Ambedkar criticized the
Hindu social order as it neglected the worth dignity of human dignity and women became the worst
victim of this discrimination and subhuman treatment. 1

Ambedkar was of the firm opinion that Manu was not only responsible for caste discrimination but also
responsible for the fall of Hindu women during the post-Vedic era. Criticizing Manu, he emphasized that
due to Manu status of women was reduced to a thing. 2

Women should be looked upon as an object for tempting men because they were capable of leading not
only a fool, but even a learned man astray in this world, and they were capable of

making man a slave of passion and rage, according to Manusmiriti. As a result, men would have to put in
extra effort to protect themselves from women. Manusmiriti portrayed an image of women as creatures
recognized for their disposition-love of adornment, impure desires, rage, dishonesty, malice, and ill
behaviour, which the Lord of the creatures imbued them with at their creation. Manusmiriti emphasized
that they must be kept in dependency by their family’s males at all times of the day and night and that if
they become attached to sexual pleasures, they must be kept under one’s control. Their guardians needed
to keep an eye on them at all times. Women in Manusmiriti did not have the right to divorce. In the matter
of property, a woman did not have any rights, and Manu degraded women to the status of slaves. The
husband was within his rights to beat up his wife. She had no right to choose her partner and was
obligated to worship her husband faithfully. 3

Ambedkar realized that the only way to transform society was to challenge the basis, Manusmiriti, and the
principle of hierarchical inequalities, on which the society was constructed. All women’s issues were
manifestations of the caste system, and nothing short of a revolutionary step aimed at eradicating caste
could be good for women. Here Ambedkar’s intellectual grounds become different from those of other
current social reformers. Ambedkar sought to strike and remove the backbone of the problem, which was
the caste system, rather than making superficial reforms and addressing subsidiary concerns like child
marriage and the sati system. 4

Ambedkar’s vision of social justice encompasses all human beings&#39; unity and equality, as well as
equal merit and respect for men and women. His social concept aimed to eliminate all forms of man-made
disparities through legislation, morality, and public conscience. 5 Ambedkar conceived the vision of an
ideal society based on the principle of equality, justice and human dignity. Ambedkar wanted legislative
intervention for the revival of Women in Hindu society and the active role of the state in the welfare of
women. Ambedkar expressed the concern for education of the masses without discrimination in the
deference before Simon’s commission. Ambedkar stressed the legal measures to lay the foundation of
Just Social Order. 6

Ambedkar emphasized the importance of women’s capacity building as the first step toward
women&#39;s empowerment through various approaches. A multifaceted contribution to women&#39;s
empowerment by fighting for girl’s education and the elimination of negative social attitudes about
women. Women’s education was just as important as men’s since children tend to imitate both parents.
Mothers counselled to raise their children to live virtuous lives. Women are motivated to be as
courageous as males. History has shown that Indian women can fight on the battlefield if the situation
calls for it. 7
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Ambedkar wanted active, direct and effective intervention of the state as a must for women&#39;s
empowerment. It also demanded the restructuring of society so that women get recognition not only in the
family but also in society as dignified members. The help of the state for this was expected by Ambedkar
when the Hindu code bill was introduced which intended to give women the right to property and
adoption. These are enabling rights for women that were not previously granted in the economic sector
and that were to be awarded through legal procedures. Even though he attempted to equalize men and
women in all legal proceedings with this bill, he stated that &quot;this is in no way of a revolutionary
step; this is not even a radical measure.&quot; A legislative step is an attempt to formalize and
institutionalize this vision into action. 1t&#39;s also worth noting that, despite the limits of the step,
Ambedkar regarded it as the fundamental foundation of social justice for women. 8

1.3 CONSTITUTIONAL PROVISIONS FOR FEMINISM
Women have equal status in the Constitution of India guaranteeing the right to equality

without any discrimination. Every female citizen has a right to access any public places which are
maintained wholly or partly by State funds and for the improvement and protection of women. Article
15(3) of the Constitution of India provides that State may make special provisions for women. The
Constitution of India gives guarantee women equal opportunity for employment or appointment to any
office under the State. In the pursuance of the provision of Article 15(3) of the Constitution of India,
several legal provisions aimed at securing equal status for and removing discrimination against women
have been made. 9

As Mahatma Gandbhi rightly said a woman is the companion of a man, gifted with equal mental capacities.
She has the right to participate in all minute details in the activities of man and she has an equal right of
freedom and liberty with him. She is entitled to a supreme place in her sphere of activity as man is in his.
This must be the natural condition of things and not a result only of learning to read and write. By sheer
force of a vicious custom, even the most ignorant and worthless men have been enjoying a superiority
over women that they do not deserve and ought not to have. Many of our movements stop halfway
because of the condition of our women. 10

The important principle concerning gender equality is cherished in the Constitution of India. Gender
Equality is described basically in Preamble and Fundamental Rights. But Fundamental Duties and
Directive Principles of State policy also provide the concept of Gender Equality. When we observe the
Constitution of India, it grants equality to women as well as empowers the State to take positive efforts
relating to women which enhances positive discrimination so that women can get equal status to men. The
Indian Constitution in its Preamble sets various objectives and one important objective is to secure
“equality of status and opportunity” i.e., the Constitution recognizes the equal status of all its Citizens
both men and women and their equality in receiving opportunities. 11

Part 11l of the Indian Constitution depicts the fundamental rights of all Indian Citizens. Fundamental
Rights comprise Articles 12 to 35 of the Indian Constitution which apply to all citizens equally
irrespective of sex. Article 14 provides that state must provide every person equality before the law and
also equal protection of the laws in the territory of India. As per this provision, there cannot be any
discrimination between persons of adequate means and unprivileged persons in the matter of expecting a
fair and speedy trial. 12
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Article 15 provides that it is the duty of the state that the person shall not be discriminated against based
on race, sex, caste, religion, place of birth or any of them within the territory of India. 13 Article 15(3)
grants special powers to the State the State has wide power to make any special law for women and
children. 14

In Vishakha v. State of Rajasthan 15 , Bhanwari Devi, in which a social worker from Rajasthan, was
brutally gang raped by five men for preventing child marriage and the trial Court acquitted all five
accused, Vishakha, a Group for Women’s Education and Research, took up the cause of victim and filed a
petition before the Supreme Court on the issue of sexual harassment at the workplace, the Supreme Court
issued guidelines in respect of safety of women at working place and put the onus on the employers as
well as other responsible persons or institutions to provide a safe working environment for women. These
guidelines are popularly known as ‘Vishakha Guidelines’. the Supreme Court has made it clear that the
sexual harassment of working women violates the right to gender equality and the right to life and
personal liberty. In Punjab and Sind Bank v. Mrs. Durgesh Kuwar, 16 the Supreme Court has held that
sexual harassment in the workplace is an affront to the fundamental rights of a woman. It violates the
right to equality and the right to live with dignity under Articles 14, 15 and 21 of the Constitution
respectively. Article 16(1) lays down that the general rule is that every citizen of India has a fundamental
right that in any type of employment and appointment under the State authority, the citizen has the right
to equal opportunity in the field of employment. It gives the right only to equal opportunity i.e., the right
to be considered for employment or appointment. Article 16 deals with equality of opportunity in matters
of the public environment. It is divided into two parts which be segregated. The first part mandates that in
respect of his religion, race, caste, sex, descent, place of birth and residence, every person will get equal
opportunity in the matter relating to employment or appointment of any office under the State. The
Second part deals with the concept of equality and empowers the State to make reservations for the
backward classes. The principal object of this provision is to facilitate economic justice between the
people and to remove the inequalities in terms of their opportunities. 17

Further, the directive principles of State policy are mentioned in part IV of the Constitution of India.
Specific provisions have been incorporated to ensure economic justice in society. The ownership and
control of important resources of the community shall be made in such a manner that it supports the
common good provided under Article 39 (b). The State must ensure that the works of the economic
system shall not result in the application of wealth and

means of production prevention to the interest of the community as provided under Article 39
(c). The very object of economic justice is to ensure the elimination of glaring inequalities in
wealth, income and property. 18

In the case titled State of Mysore v. Workers of Gold Mines 19 , it is observed by the Hon’ble Supreme
Court that the concept of social and economic justice is a living concept of revolutionary import and it
gives nourishment to the rule of law and meaning and significance to the ideal of a welfare state. The
Supreme Court held in Randhir Singh v. Union of India 20 that equal pay for equal work is the
fundamental right provided in Article 14 of the Constitution and observed that in cases where all
“relevant considerations are the same”, the government could not deny equality pay simply by performing
the bureaucratic manoeuvre of splitting the workforce into different posts or different departments. In that
case, because there cannot be the slightest doubt that the drivers in the Delhi Police Force perform the
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same functions and duties as other drivers in service of the Delhi Administration and the Central
Government, equal pay for equal work was attracted. As per this provision, the State must secure the legal
system and try to promote justice for all persons. When any person is not able to protect himself and
cannot afford the fee of the justice system, the State must provide equal justice and free legal Aid. 21 The
directive principle under Article 39A also makes it compulsory that the State shall ensure that the
operation of the justice system is provided based on equal opportunity and also provide free legal aid.
Without any doubt, the question of accessing justice has always been the primary concern for the justice
delivery system since the citizens of India gain Independence. 22 In the case of Indra Sawhney v. Union
of India 23 , the Hon’ble Supreme Court further held that a positive beauty is imposed on the state for the
protection of tribal and weaker sections of people. Furthermore, the Constitution of India includes a
directive for legal aid to the poor ensuring the poor section access to justice from law Courts. It is based
on this provision that legal aid programmes have been launched by most of the states in India Article 42
specifically talks about the just and humane conditions of work. It also includes the maternity relief for
which the validity of an executive or administrative action in denying maternity benefits has to be
examined on the anvil of Article 42 which, though not enforceable at law, is nevertheless available for
determining the legal efficacy of the action complained of. 24 As per Article 51A(e), every citizen of
India has to promote harmony and the spirit of common brotherhood amongst all the people of India
transcending religious, linguistic and regional or sectional diversities; to renounce practices derogatory to
the dignity of women. 25

In Sri Vishwanath v. Government of Karnataka Department of Parliamentary Affairs 26 , it

was held on 20/12/2019 by the Karnataka High Court that it is well-accepted facts by thinkers
philosophers and academicians that if justice, liberty, equality and fraternity, including social, economic
and political justice, the golden goals set out in the preamble of the Constitution, are to be achieved and
the Indian polity has to be educated with excellence. In A Veronica Mary v The State of Tamil Nadu and
others 27 , the Madras High Court, while observing that sexual harassment in educational institutions
continues to remain inadequately

addressed, the Madras High Court recently issued directions to the State government for proper
implementation of the law and policies framed against sexual abuse of children. The division
bench directed the school education department to coordinate with the State Commission for Protection
Of Child Rights to ensure that an Internal Complaints Committee is constituted in the schools as required
under the Sexual Harassment of Women at Workplace (Prevention, Prohibition and Redressal) Act, 2013.
The court also said the schools might frame an anti-sexual harassment policy and distribute it among
students and teachers. Notably, the court said it needs to be ensured that every school has reporting and
redressal mechanisms in place. The Court further said that a nodal body with representatives from the
State Commission for Protection of Child and School Education Department should be formed to
coordinate and monitor the Government led awareness and sensitisation programmes in schools on sexual
abuse; and monitor the operationalisation of mobile counselling centres. Sexual abuse is an assault on the
very dignity and personhood of a child, which leaves a lasting trauma on children hindering their overall
development. 28

1.4 CONCLUSION

Dr. Babasaheb discussed the condition of all women’s lives. He stated that women must have equal
treatment and prestige. In the assembly, he persisted on the Hindu Code bill recommending fundamental
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revisions and amendments. He also pushed and urged all members of parliament to assist pass the bill in
the chamber. Ultimately, he quit for the same reason. Dr. Ambedkar’s lessons and ideas are useful not
only for women but for all Indians even today. His interest in the holistic development of women is
evident in every sentence and word he writes. Regarding all women, regardless of religion, caste, or social
status, Babasaheb held a specific humanist perspective. He frequently protested various forms of injustice
against women.
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Abstract

Dr. B.R. Ambedkar was a great thinker and a great social reformer, who worked all his life for depressed
and oppressed sections of the society. He had a strong vision for social justice for everyone irrespective of
any caste, creed, religion or gender. He was the first Indian reformer who pointed out the hindrances
which came in the way of India’s progress in general and women in particular. He emphasized that every
section of Indian women should be given their due share and dignity and modesty of women should be
protected.

He was a strong proponent of female reproductive freedom and their reproductive choices which led him
to introduce Maternity Benefit Bill in Bombay Legislative Assembly in year 1942.He introduced the
Hindu Code Bill in the Parliament and highlighted the issues about women’s property right. The preamble
of Indian constitution envisages social and economic justice with equality of status and opportunity
among all citizens of India. This chapter is an attempt to look at Dr. Ambedkar’s views and efforts
towards women empowerment. In meeting of All-India Depressed Classes Women’s Conference held in
Nagpur in July 1942, he said, “I measure the progress of community by the degree of progress which
women had achieved”. He asked women not to be the slave of their husband rather they should be a friend
and to be equal, which will nourish their self-respect and glory.

Keywords: social reformer, women empowerment.

In modern history of India many social reformers fought for women rights such as Raja Ram Mohan Roy,
Jyotirao Govindrao Phule & Savitribai Phule, Ishwar Chandra Vidyasagar to

name a few. Starting with the abolition of Sati and enactment of Hindu Widows' Re-marriage the
legislature had intervened from time to time in order to bring desirable changes in the law. The Rights to
Property Act, 1937 was enacted because it was felt widow deserved better treatment than was given to her
under the matter of succession. Many Bills were bought from time to time to give a better status and
environment to women in all sphere from work place like equal pay and maternity benefits to civil laws
like marriage, succession, adoption, maintenance etc. These social reformers had a clear vision and intent
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regarding women rights and was materialized with work in unison with legislature of that time which was
with princely states or East India Co./ British Crown.

As India became independent in 1947, our first Law Minister Dr BR Ambedkar clearly depicted his intent
and capability by taking a staunch stand regarding Hindu Code Bill and when these bills were lapsed, he
resigned from Nehru’s cabinet on September 27, 1951. Ambedkar’'s contribution is not an outlier to
feminist struggles but has been instrumental in

shaping women’s rights in the country. Babasaheb Ambedkar is one of the first feminist leaders and
women’s rights advocates in the country. Despite this, his feminist contributions are often ignored and
denied. Dr. Ambedkar started a newspaper called ‘Mooknayak’ in January 1920. He started a biweekly
called ‘Bahishkrit Bharat’ in 1927, and both these newspapers regularly covered issues related to women
and their rights. In a time where women were constantly pushed to the margins, Ambedkar worked to
fight against this marginalization. The mission of first law minister was to bring equality in Indian society
and end all discrimination based on caste, race, religion and gender. The vehement push for Hindu Code
Bills is a significant reminder of Ambedkar’s efforts. He wanted to create a new space where women
could voice themselves, particularly those from the oppressed castes. Ambedkar believed in realistic,
rationalist, and practical ways to liberate women. He used constitutional philosophy to give women a
level-playing field that was historically denied to them. He fought tirelessly for the inclusion of rights for
women in all spheres of life. Through his speeches, thoughts and reforms, Ambedkar awakened in
women, the zeal to fight for social justice and their rights. For Ambedkar social and cultural
empowerment of women and men was as important as political and economic empowerment. Ambedkar
was a great nation-builder who considered women to be the cornerstone in the country’s overall
development. “I measure the progress of a community by the degree of progress which women have
achieved,” he had said at the All-India Depressed Classes Women’s Conference held in Nagpur in July
1942. His approach toward women’s empowerment was progressive and liberal as he believed that social
justice is possible only within a modern institutional framework. Thus, he promoted the spirit of
constitutionalism that ensured equal rights and dignity for women. Ambedkar argued that the depraved
status of women came from the laws of Manusmriti that denied them access to education. According to
Ambedkar, before Manusmriti, women enjoyed a respectable position in society. They had access to
education as is mentioned in the Atharvaveda and the Shrauta-sutras He even acknowledged female
figures of ancient India like Rishi Gargi, Vidhyadhari, and Sulabha Maitreyi who were great intellectuals
of their time and are mentioned in pre-Manu literature.

The question of social justice was central to his writings, which talked about women’s rights at a time
when social structures were still traditional and deeply caste-driven. Dalit and other oppressed caste
women were doubly marginalised in this social structure. Babasaheb believed in improvement by
cultivating women’s intellect and self-development through education. In the 3 February 1928 edition of
Bahishkrit Bharat, a newspaper founded by Ambedkar, he wrote, “Knowledge and learning are not for
men alone; they are essential for women too...if you want sudhaaranaa/improvement for future
generations, educating girls is very important. You cannot afford to forget my speech or to fail to put it
into practice.” The landmark contribution of Ambedkar to women’s rights was his efforts in the passage
of the Hindu Code Bills during the 1950s. Ambedkar’s zeal for the Bills came from his desire to ensure
women’s right to property that was denied to them in ancient Hindu law codes of Manusmriti and
Dharmashastras. With the Right to Property granted to Hindu women, Ambedkar wanted to ensure that
women have agency and control over material resources. Thus, his approach towards female
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empowerment wasn’t simply rhetorical but a realist vision to ensure equal bargaining power in the socio-
legal framework. The revolutionary changes in Hindu law regarding marriage, divorce and inheritance
were primarily the work of Babasaheb Ambedkar who was inducted into the Nehru cabinet in August
1947 even though he was in the opposition. In 1948, Nehru entrusted the drafting of the new code to
Ambedkar. It was felt by the cabinet, especially Nehru and Ambedkar, that codifying Hindu law would, to
a great extent, check the injustices suffered by Hindu women. The life mission of both the first prime
minister and the first law minister was to bring equality in Indian society and end all discrimination based
on caste, race, religion and gender. This Bill was to codify property practices for men and women, design
law of maintenance, marriage, divorce, adoption amongst other issues. Ambedkar used this as an
opportunity by virtue of being first Law Minister of independent India to ensure women had full access to
rights within the system. He included the issue of abolition of birth-right to property, property by
survivorship, half share for daughters, conversion of women’s limited estate into an absolute estate,
abolition of caste in matters of marriage and adoption, and the principle of monogamy and divorce. But
no sooner was the Bill introduced than there was vehement opposition to it from orthodox Hindu
elements in the country. Ambedkar stood by these issues in face of strong opposition from conservative
Hindu men in the parliament. Meanwhile, more opposition built up against the Bill. They shouted slogans
against Nehru and Ambedkar: “Down with the Hindu Code Bill” and “Pandit Nehru Murdabad”.
However, due to stiff opposition both within and without parliament, the Bill could not be moved despite
the best efforts of Nehru. Finally, Ambedkar resigned from Nehru’s cabinet on September 27, 1951 and
one of the causes was lapse of Hindu Code Bill. In his resignation speech Ambedkar said: “The Hindu
Code was the greatest social reform measure ever undertaken by the legislature in this country. No law
passed by the Indian legislature in the past or likely to be passed in the future can be compared to it in
point of its significance. To leave inequality between class and class, between sex and sex, which is the
soul of Hindu society, untouched and to go on passing legislation relating to economic problems is to
make a farce of our Constitution and to build a palace on a dung heap. This is the significance | attached
to the Hindu Code. It is for its sake that I stayed on, notwithstanding my differences.”

However, the Hindu Code Bill was later split into four Bills, and these were put on the Statute

Book by Parliament after the elections to the first Lok Sabha in 1952. The Hindu Marriage Act, 1955; the
Hindu Succession Act, 1956; the Hindu Minority and Guardianship Act, 1956; and the Hindu Adoption
and Maintenance Act, 1956 were the four enactments which incorporated the ideas and principles of the
original Hindu Code Bill. Although Ambedkar had resigned from cabinet in October 1951 in extreme
bitterness, Nehru paid a generous tribute to him after the Dalit icon died in December 1956: “Dr.
Ambedkar would be remembered, above all, as a symbol of revolt against all the oppressive features of
Hindu society. He will be remembered also for the great trouble he took over the question of Hindu law
reform. | am happy that he saw that reform in a very large measure carried out, perhaps not in the form of
that monumental tome that he had himself drafted, but in separate bits”. Thus, the credit for the Hindu
code Bill, the greatest step for women’s empowerment, before the Rajiv Gandhi government initiated the
Panchayati Raj Bill, giving 33% reservation to women, goes Ambedkar. In his essay “Castes in India”
Babasaheb outlines how endogamy was the essence of the caste system. He details how the focus on
maintaining caste exclusivity leads to the rise of Sati and child marriage. He articulates through this piece
the linkages between caste and the subordination of women. Ambedkar has always maintained that
women were the gateways of the caste system and the caste system lay down a structure for the
subordination of women and it had to be uprooted. He saw castes’ exclusionary violence and subjugation
of women inherent to the very process that led to caste formation.
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He worked to ensure that women were also protected under labour laws. He was instrumental in reducing
the number of working hours and improving the working conditions. In 1928, as a member of the
Legislative Council of Bombay, he supported a Bill granting paid maternity leave for women working in
factories. He was of the view that if the employer was getting benefits off of women’s labour, they should
also be supporting women, partly, when they are on their maternity leave. The other half he believed
should be paid by the government as it was in the interest of the nation. Ambedkar also believed that
women have the right over their own body. He said that conception was a choice that women should
make. He argued for reproductive rights for women, recommended that birth control facilities be made
available to them, and was a strong advocate of women’s reproductive freedom. Ambedkar inspired
women to come out of their social arenas and speak with courage. In 1930, 15000 people came out to be
part of this movement. Radhabai Vadale, who was one of the women who was moved by Babasaheb’s
call, said, “It is better to die a hundred times than to live a life of humiliation.” This was a testament to the
fact that Ambedkar had inspired confidence in women to fight for their rights. His influence also led to
the passage of various other pro-women acts like The Equal Remuneration Act of 1976, and The Dowry
Prohibition Act of 1961 which legally entitled women to equal wages and criminalized dowry,
respectively.

Conclusion

It is ironic that while Ambedkar was a significant feminist leader, he is largely reduced to a ‘Dalit icon’.
Such a narrow view fails to encapsulate his vision of modern nation-building. As the chief architect of
India’s Constitution, Ambedkar redesigned the paradigms of citizenship and justice by including people
from the margins, particularly women. One needs to understand the kind of struggle he had to undergo to
bring women to the centre of India’s development stage. To establish a socio-legal justice framework for
women’s empowerment, Ambedkar had critically engaged with Brahmanical power structures, which
were at the root of women’s degraded position in society. Only when we acknowledge Babasaheb’s
feminist perspective in its true essence can we rightfully offer tribute to him as a visionary for Indian
women and their rights. A revolutionary figure, a pioneer of social justice and a true reformer, Dr B. R.
Ambedkar played a significant role in shaping the social, political and civic contours of India and
fostering the advancement of society in general and for women in particular. He firmly believed that
eradicating systemic gender disparity in society and elevating women’s status were vital requirements
within the process of social reconstruction at which he aimed his life’s work.

References :

Gudavarthy, A., (2008) Gandhi, Dalits and Feminists: Recovering the Convergence, Economic and
Political Weekly, 43(22), pp. 83-90.

Yeasmin, M., (2018) Dr BR Ambedkar’s vision for women empowerment, International Journal of
Creative Research Thoughts, 6(2), pp. 1-4.

Jaiswal, S., (2008) Caste Gender and Ideology in the Making of India, Social Scientist, 36(1/2), pp. 3-39.

Rajagopaul, G.R., (1975) The story of the Hindu Code, Journal of the Indian Law Institute, 17(4), pp.
537-558.

Sonalkar, W., (1999) An agenda for Gender Politics, Economic and Political Weekly, 34(1/2), pp. 24-29.

126



Dr. Ambedkar’s Thoughts On Natural Resources And Indian
Environment

Naveen Kumar Punia

Assistant Professor of Geography
Government College Matanhail (Jhajjar)
Contact Details: 9812878157

Email: nkpuniaritika@gmail.com

Abstract :

The contribution of Dr. B.R. Ambedkar to understanding the complexities of Indian society has acquired
greater prominence in contemporary times. Particularly, his discourse on equity and inclusiveness has
made his ideas imperative and critical in the unraveling of realities hitherto invisible and unknown to the
larger populace. With ‘nature for all’ and ‘all for nature’ forming the theoretical crux of Ambedkar’s eco-
philosophy, analysis in this paper is carried forth at three conceptual domains- the ideas of Ambedkar
from the perspective of environment; exploring the activist role of Ambedkar from the perspective of
environmental justice to the poor and finally the solutions he offers to Indian environmental problems by
invoking the ideas of Buddhism.
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Introduction

In contemporary times, the concept of ‘Environment’ has emerged as an omnipresent phenomenon in
academic and public discourses. In particular, climatic change, within this framework is now being
accepted as a threat to the well-being of the biotic world. In a country like India, which is sharply
stratified socially by the caste system, the social dimension of the impact of climatic changes is critical.
This reality necessitates a critical conceptual engagement in unraveling the linkages between the caste
system and larger environmental processes. This paper proposes methodological linkages between the
ideas of Ambedkar and the phenomena of environmentalism at one level and his ideas on Buddhist
Dhamma and the biotic world at another. Adequate representation of Dalits, tribes, minorities,

women, and other marginalized sections of Indian society in the planning and execution of policies and
strategies related to the environment can be formulated and deepened by borrowing ideas from
Ambedkar.

Dr. Ambedkar And Green Discourse
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Undoubtedly the thought of Ambedkar has implanted within itself fascinating ecological dimensions that
need both theoretical and methodological appreciation. These ideas are capable of transforming the
concept of environment from ‘exotic’, generally disembedded to the ‘organic’ which is thoroughly fixed
within each one of us. The linkage between the ideas of Ambedkar and the context of Indian
environmentalism is essential in understanding the social and politico-ecological nexus between social
exclusion and environmental problems. The ideas and practices of Ambedkar's thought from the
perspective of ecology can be located and captured from the prism of intellectual environmental history
which concentrates on the contribution of philosophers, poets, politicians, and activists towards ecological
thought (Mcneil, 2003, Wroster, 1977). However, with the critical need arisen to deepen inquiry towards
sharpening public sensitivity to the environment and the need for more informed policy-making on the
subject at hand, it has become imperative that the ideas of Ambedkar be critically explored. Existing
literature on intellectual environmental history in India can be classified into three broad categories. The
first category is state-centric which focuses on ideas and contributions of technocrats and administrators
employed during British rule. Within this category particular attention has been devoted to the
contributions of H. Cleghorn, founder of scientific forest conservation, and D. Brandis, the father of
Indian forest service (Guha, 1996, Grove, 1995). The second category of intellectual environmental
history is generally identified as ethno-intellectual concentrating mainly on the contributions of colonial
ethnographers who explored the tribal societies during the British period. Within this framework, it is
claimed that these individuals played a crucial role in the documentationm of the life world of tribes and
forest landscapes (Guha, 2005, Phillip, 2003). The third category of intellectual environmental history
deals with ecological dimensions from within nationalist thought. This is carried forth at two levels:
attention to the ideas of native bureaucracy (Guha, 1993), political parties (Sinha, 2007), and nationalist
intelligentsia’s views on the management of common pool resource management and the ecological
dimensions of ideas of prominent political leaders. M.K. Gandhi in particular has received the greatest
attention in this process with his philosophy generally being treated as an epitome of Indian ecological
wisdom (Guha and Alier, 1998) that must be incorporated into the policies of environmental management
(Shiva, and Bondyopadhya, 1985).

Historically, Indian environmentalism has been mainly dominated by a nationalist perception of ecology.
Under its persistent advocacy, community-centric resource management policies gained prominence in
the form of joint forest management, water management, grassland management, etc. Theoretically, the
implementation process of these varied reforms required inclusive participation of all stakeholders and
unbiased distribution of benefits, however, it has been observed that it is at this juncture that the reform
process is unable to impact and correlate any substantial changes. This fundamental predicament is
termed by some studies (Adhikari and Faloo, 2008) as being a problem of second-generation policy
reforms in the domain of natural resources management. The impact of social divisions on policy
performance within this domain is being identified as one of the key obstacles and utmost reasons for
underperformance. Within such a context, it has become imperative for Indian

environmental discourse to turn to and probably incorporate ideas of Dalit intellectuals who advocate for
an inclusive Indian society based upon the principles of equity (Sharma, 2012: 50).

Natural Resources For All: From Ambedkar's Standpoint

For a long period, the ideas of Ambedkar were forced into a state of dormancy and kept hidden from
mainstream academics. Mainstream Indian academia was more than happy to point to the image of
Ambedkar as only a leader of Dalits (Guru, 1998). However, by the 1980s the process of invoking
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Ambedkar for academic discourse started as most of his writings began to be widely published and made
accessible to the general public. The contribution of Ambedkar in the domains of economic thought
(Ambrajan, 1999), politics, history, education, religion, etc., received the attention of scholars both within
India and abroad. However, the relevance of his ideas for understanding human and environmental
relationships rarely received any adequate attention. Except for some studies that attempted to explore the
ideas of Ambedkar on water management (Abraham, 2002, Thorat, 2006) focusing on the concept of
economically driven distributive justice. Ambedkar, in many of his writings clearly brought out the
impact of an immoral socio-economic structure in the usage of common pool resources in India. His
primary interest, it could be argued, was to highlight how the caste system prevented Dalits from
accessing common pool resources which in his opinion was the root cause of poverty and pauperization.
According to Ambedkar, the exclusion of Dalits from resources was operationalized and legitimized by a
system of graded inequality that was sanctioned by the shastras that Ambedkar identified as forming the
theoretical core of what we now identify as Hinduism.

In many other areas within South Asia, environmental historians mainly employed the Marxian concept
of alienation of man from nature by capitalist exploitation of nature. They saw from this perspective a
colonial state that is conceived as an exploitative agent and where people are victims. This approach,
while critical, could only bring forth and track a single one-sided dimension of human environmental
relationship i.e., India versus British. However, conflicts for ecological resources are certainly more
complex. This is more so in the case of India where social stratification significantly determines the
access of resources of various social groups at any point in time. It is in this context that Ambedkar's
theory on Indian society and its critical application especially in the context of environmental studies
would enable us to evolve effective linkages between society and the environment. Ambedkar’s
sensitivity toward the exclusion of Dalits from ecologically important resources can be observed at two
levels; his ideas on the exclusion of Dalits from possessing land, and his reflections on the nexus between
the caste system and access to forests and water. He appears to have engaged in the practice of
untouchability in public goods by caste Hindus. A guote from Annihilation of Caste reveals this process;
‘Balais (an untouchable caste from Maharastra) were not allowed to get water from the village wells; they
were not allowed to let go their cattle to graze. Balais were prohibited from passing through land owned
by a Hindu so that if the fields Balai was surrounded by fields owned by Hindus, the Balais could have no
access to their own field.... hundreds of Balais with their wives and children were obliged to abandon
their homes in which their ancestors lived for generations and to migrate to adjoining States’ (Ambedkar,
1992: 26). Ambedkar highlights a peculiar aspect of Indiansociety which excludes lower strata people in
the name of untouchability. He highlights the instance of the Punjab Land Alienation Act which prohibits
Dalits from purchasing land (Ambedkar, 1989).

Contrary to essentialist and nationalist representations of human environmental relationships,

Ambedkar offers a wider perspective that reflects the complexities of human ecology. For Ambedkar,
deprivation of forest-dependent people had taken place due to colonial forest policies at one level and the
attitude of upper caste Hindus at another. This phenomenon can be captured from the following quote:

“When the agriculture season is over the Untouchables have no employment and no means of earning a
living. In such seasons they subsist by cutting grass and firewood from the jungles and selling it in a
nearby town. Even when it is open it depends upon the forest guard. Only if he is bribed he will let them
take some grass and firewood from the Government forests. When it was brought to the town, they had
always had to face a buyer’s market. The Hindus who are the main body of buyers will always conspire to
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beat down the wages. Having no power to hold out, the Untouchables have to sell their stuff for whatever
is offered to them. Oftentimes they have to walk 10 miles each way from the village to the town and back
to sell their stuff’(Ambedkar, 1989: 24). Ambedkar consistently engaged with the issue of the exclusion
of Dalits from accessing natural resources. He mentions an instance where a Chamar (a person belonging
to an untouchable caste of North India) was severely beaten for drawing water from a village well. The
justification for this punishment was that the Chamar’s touch had polluted the water. He mentions this
incident to show how inhuman caste Hindus are. Further, he relates about a Dalit being assaulted by caste
Hindus when he attempted to save the life of a young woman who fell in a well. Also in 1932 a band of
Rajput women had beaten a Dalit man severely as he attempted to drink water from a village well.
Ambedkar quotes a report by Lala Ramprasadji, secretary to Achut Uddharak Committee Punjab on the
severity of untouchability in accessing water reading as follows:

‘During the hot season, complaints were received from everywhere that the supply of water was
becoming a great problem. The depressed class people, who have no wells of their own, sit near the well
with their vessels in their hands. If some man is kind enough to pour out some water, well and good,
otherwise they sit helpless. In some places, however, no one is allowed to pour out water on these people
even for money, and if anyone does so mortal fight ensues. Not only is the use of the village wells
forbidden to them but they are not even allowed to make wells of their own with their own money
(Ambedkar, 1989:38). Ambedkar in the above highlights an interesting point about the untouchable
reality that they are not only prohibited from access to water from public wells but are also denied the
right to build wells. He points to the fact that the nature of Indian society which is built upon caste
hierarchy, wherein social status rather than ability determines access to resources. For Ambedkar, this
phenomenon can be especially observed in the domain of access to drinking water. The exclusion of
Dalits from access to public goods was done by an institutionalized mechanism in the form of
untouchability. The deterministic character of caste in accessing common pool and public resources that
was explicitly brought out by Ambedkar can be captured in the following expression; ‘In the use of public
facilities, the spirit of discrimination manifests itself in the exclusion of untouchables from school, wells,
temples, and means of conveyance’ (Ambedkar, 1989:108).

The point Ambedkar made is that Dalits as a community, (like colored people of America) suffer from
innumerable forms of social exclusion and hence need separate strategic initiatives for development.
According to Ambedkar separate strategy for the liberation of Dalits is required by civil society and the
state for the following reasons:

‘There is a community (Dalit) economically poor, socially degraded, educationally backward which is
exploited, oppressed and oppressed without shame and without guilt, disowned by society, unknown by
Government and which has not security for protection and no guarantee for justice, fair play, and equal
opportunity’ (Thorat and Kumar, 2008: 30).

Ambedkar championed the concept of environmentalism for the poor. The Mahad Satyagraha was a
historic movement in which two issues were highlighted by the activism of Ambedkar- he attempted to
dismantle the very root of the Hindu belief system i.e., burning the Manusmruti and fight against water
Untouchability (Zelliot 2005). In this context, Ambedkar advised his followers to violate the age- old
restrictions on accessing drinking from common pool resources which is a vital common pool resource
(Rao, 2009). The Mahad Satyagraha took place in a small town in Maharashtra in 1927.
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Ambedkar along with three thousand followers violated the traditional restrictions of preventing
untouchables from accessing water. Ambedkar took water into his hands from the Chowdar Tank and
violated the age-old Untouchability. While most of the studies on the Mahad Satyagraha treat the incident
as a crusade against caste oppression, while true, this incident has historical significance as being one of
the pioneering attempts of environmentalism for the poor. It is interesting to note the politico-
philosophical reflection of Ambedkar on this occasion; ‘At the outset, let me tell those who oppose us that
we did not perish because we would not drink water from this Chowdar Tank. We now want to go to the
Tank only to prove that, like others, we are also human beings (Jaffrelot, 2005).

I11. Egalitarian Environmentalism And Ambedkar

Environmental historians in India are obsessed with preservationist discourse which tends to invoke
romantic preservationist ideas from Brahminical scriptures and practices. The main agenda of these ideas
is to provide a conceptual structure to the multiple patterns of resource use under the framework of Hindu
culture. Ambedkar on the other hand takes recourse to the ideas of Siddharta Gautama while sourcing his
ideas for the arguments he puts forth. By invoking the ideas of Siddhartha Gautama- the Buddha,
Ambedkar formulates and introduces the construct of egalitarian environmentalism which is an antithesis
to romantic Hindu environmentalism. At the core of this philosophy is the premise that resources of
nature are not meant for few but rather for all, and all human beings possess equal right to use these
resources of nature. In the ethical domain of the relationship between humans and nature, Ambedkar
moves close to the ideas of Marx who believes in the idea of eco-equality. In the monumental text
Buddha and his Dhamma which starts with an analysis of the process of transformation of Siddhartha
Gautama to Buddha, for Ambedkar it happened in the context of Gautama’s attempt to find a solution to
water disputes between the Sakhyas and the Koloyas which is the tribal confederation of ancient India.
The decision of the Sakhyas to undertake war against enemies was bitterly opposed by Siddhartha
Gautama who eventually chose the path of self-exile. The point to be noted here is that the character of
the Buddha in Ambedkar’s vision of Buddhism emerges from eco-sensitive resources such as water
(Ambedkar, 2006: 28-29). The engagement of Ambedkar with ecological justice using the case of Buddha
could be seen at three levels: the conception of the evolution of nature; the relationship between human
beings and other living forms and finally the ethical aspects of human ecology. While reviewing the
process of the genesis of the world in the philosophical tradition of Indian thought, he put forward
Buddha’s version of nature. For Ambedkar, a biotic world does not have any superior and inferior
qualities, rather ‘all individual things are analogs to one another and therefore, no one can be regarded as
the final sources to any other’. This means that all living forms in the world are mutually dependent upon
each other for survival. While reflecting the social philosophy of Ambedkar i.e, the importance of all
social class to the broader social system, this concept also closely resembles very intricate eco-biological
concept of food chain. Ambedkar thus proposed the concept of socio- ecological egalitarianism which
facilitated the thought process of inclusive environmentalism. Thus, loving kindness and compassion
towards living forms is an essential feature of Buddhism and it is one of the important ecological virtues
that it contributed to the world. Ambedkar himself purports to propose a self-emphatic and reflexive
ethical code for human beings while engaging with other species, meaning he was not satisfied with the
dominant anthropocentric conception of the world but prefers an inclusive bio-ecological centric world
wherein all species have equal rights for their existence. For Ambedkar the essence of true India lies in
Buddhist tradition. For him Brahmanism is an anti-thesis to humanistic values and nature’s biological
ethics. He upholds the views of Buddha on conservation of animals and all life forms from destruction.
While invoking the ideas of Buddha, Ambedkar condemned the killing of animals in the following
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passage: ‘that sacrifice neither were nay oxen slain, neither goats, nor fowls, nor fatted pigs, nor were any
kinds of living creatures put to death. No trees were cut down to be used as posts, no Dabbha grasses
mown to strew around the sacrificial spot’ (Ambedkar, 2006: 267). This bitter critique on nature’s
exploitation was launched by Buddha against Brahmanism more than thousand years back and it was
recalled by Ambedkar with his Neo-Buddhism.

Conclusion :

Ecology has emerged as an important phenomenon in academic and public discourse. It is indeed
necessary to expand its scope by invoking new ideas to find solutions to emerging ecological crises. The
ideas of Ambedkar offer a fresh perspective to Indianenvironmentalism. His ideas show that the
environment needs to be located in the dynamics of social forces that ultimately determine the nature of
human relationships with the environment. The ideas of Ambedkar remind us that environmental
governance should be crafted based on the principle of equity and bio-ethical spirit to cater to the needs of
all sections of human society. In a way, Ambedkar’s ideas enable us to focus on ecological democracy
and inclusive environmentalism, meaning environment for all. Particularly his engagement with
Buddhism proposes a bio-centric approach to look at social processes. This means all species including
human beings have equal rights over nature and at the same time all human beings has a responsibility to
participate in the conservation of the environment. To conclude, the eco-philosophy of Ambedkar can be
termed as ‘environment for all and all for the environment’. Its relevance both at the global and local
levels notwithstanding Ambedkar’s contribution to ecology needs to be furthered to usher in a just
ecologically embedded society.
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Abstract :

Dr. B.R. Ambedkar was a great thinker and a great social reformer, who worked all his life for depressed
and oppressed sections of the society. He had a strong vision for social justice for everyone irrespective of
any caste, creed, religion or gender. He was the first Indian reformer who pointed out the hindrances
which came in the way of India’s progress in general and women in particular. He emphasized that every
section of Indian women should be given their due share and dignity and modesty of women should be
protected.

In meeting of All-India Depressed Classes Women’s Conference held in Nagpur in July 1942,
he said, “I measure the progress of community by the degree of progress which women had

achieved”. He asked women not to be the slave of their husband rather they should be a friend and to be
equal, which will nourish their self-respect and glory. He was a strong proponent of female reproductive
freedom and their reproductive choices which led him to introduce Maternity Benefit Bill in Bombay
Legislative Assembly in year 1942.He introduced the Hindu Code Bill in the Parliament and highlighted
the issues about women’s

property right. The preamble of Indian constitution envisages social and economic justice with equality of
status and opportunity among all citizens of India. This chapter is an attempt to look at Dr. Ambedkar’s
views and efforts towards women empowerment.

Keywords: social reformer, women empowerment.

In modern history of India many social reformers fought for women rights such as Raja Ram Mohan Roy,
Jyotirao Govindrao Phule &amp; Savitribai Phule, Ishwar Chandra Vidyasagar to name a few. Starting
with the abolition of Sati and enactment of Hindu Widows&#39; Re-marriage the legislature had
intervened from time to time in order to bring desirable changes in the law. The Rights to Property Act,
1937 was enacted because it was felt widow deserved better treatment than was given to her under the
matter of succession. Many Bills were bought from time to tim to give a better status and environment to
women in all sphere from work place like equal pay and maternity benefits to civil laws like marriage,
succession, adoption, maintenance etc. These social reformers had a clear vision and intent regarding
women rights and was materialized with work in unison with legislature of that time which was with
princely states or East India Co. British Crown. As India became independent in 1947, our first Law
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Minister Dr BR Ambedkar clearly depicted his intent and capability by taking a staunch stand regarding
Hindu Code Bill and when these bills were lapsed, he resigned from Nehru’s cabinet on September 27,
1951.

The mission of first law minister was to bring equality in Indian society and end all discrimination based
on caste, race, religion and gender. The vehement push for Hindu Code

Bills is a significant reminder of Ambedkar’s efforts. He wanted to create a new space where women
could voice themselves, particularly those from the oppressed castes. Ambedkar believed in realistic,
rationalist, and practical ways to liberate women. He used constitutional philosophy to give women a
level-playing field that was historically denied to them. He fought tirelessly for the inclusion of rights for
women in all spheres of life. Through his speeches, thoughts and reforms, Ambedkar awakened in
women, the zeal to fight for social justice and their rights. For Ambedkar social and cultural
empowerment of women and men was, as important as political and economic empowerment. Ambedkar
was a great nation-builder who considered women to be the cornerstone in the country’s overall
development. “I measure the progress of a community by the degree of progress which women have
achieved,” he had said at the All-India Depressed Classes Women’s Conference held in Nagpur in July
1942. His approach toward women’s empowerment was progressive and liberal as he believed that social
justice is possible only within a modern institutional framework. Thus, he promoted the spirit of
constitutionalism that ensured equal rights and dignity for women. The question of social justice was
central to his writings, which talked about women’s rights at a time when social structures were still
traditional and deeply caste-driven. Dalit and other oppressed caste women were doubly marginalised in
this social structure. Ambedkar argued that the depraved status of women came from the laws of
Manusmriti that denied them access to education. According to Ambedkar, before Manusmriti, women
enjoyed a respectable position in society. They had access to education as is mentioned in the
Atharvaveda and the Shrauta-sutras He even acknowledged female figures of ancient India like Rishi
Gargi, Vidhyadhari, and Sulabha Maitreyi who were great intellectuals of their time and are mentioned in
pre-Manu literature.

Babasaheb believed in improvement by cultivating women'’s intellect and self-development

through education. In the 3 February 1928 edition of Bahishkrit Bharat, a newspaper founded by
Ambedkar, he wrote, “Knowledge and learning are not for men alone; they are essential for women
too...if you want sudhaaranaa/improvement for future generations, educating girls is very important. You
cannot afford to forget my speech or to fail to put it into practice.”

The landmark contribution of Ambedkar to women’s rights was his efforts in the passage of the Hindu
Code Bills during the 1950s. Ambedkar’s zeal for the Bills came from his desire to ensure women’s right
to property that was denied to them in ancient Hindu law codes of Manusmriti and Dharmashastras. With
the Right to Property granted to Hindu women, Ambedkar wanted to ensure that women have agency and
control over material resources. Thus, his approach towards female empowerment wasn’t simply
rhetorical but a realist vision to ensure equal bargaining power in the socio-legal framework. The
revolutionary changes in Hindu law regarding marriage, divorce and inheritance were primarily the work
of Babasaheb Ambedkar who was inducted into the Nehru cabinet in August 1947 even though he was in
the opposition. In 1948, Nehru entrusted the drafting of the new code to Ambedkar. It was felt by the
cabinet, especially Nehru and Ambedkar, that codifying Hindu law would, to a great extent, check the
injustices suffered by Hindu women. The life mission of both the first prime minister and the first law
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minister was to bring equality in Indian society and end all discrimination based on caste, race, religion
and gender. This Bill was to codify property practices for men and women, design law of maintenance,
marriage, divorce, adoption amongst other issues. Ambedkar used this as an opportunity by virtue of
being first Law Minister of independent India to ensure women had full access to rights within the
system. He included the issue of abolition of birth-right to property, property by survivorship, half share
for daughters, conversion of women’s limited estate into an absolute estate, abolition of caste in matters
of marriage and adoption, and the principle of monogamy and divorce. But no sooner was the Bill
introduced than there was vehement opposition to it from orthodox Hindu elements in the country.
Ambedkar stood by these issues in face of strong opposition from conservative Hindu men in the
parliament.

Meanwhile, more opposition built up against the Bill. They shouted slogans against Nehru and
Ambedkar: “Down with the Hindu Code Bill” and ‘“Pandit Nehru Murdabad”. However, due to stiff
opposition both within and without parliament, the Bill could not be moved despite the best efforts of
Nehru. Finally, Ambedkar resigned from Nehru’s cabinet on September 27, 1951 and one of the causes
was lapse of Hindu Code Bill.

In his resignation speech Ambedkar said: “The Hindu Code was the greatest social reform measure ever
undertaken by the legislature in this country. No law passed by the Indian legislature in the past or likely
to be passed in the future can be compared to it in point of its significance. To leave inequality between
class and class, between sex and sex, which is the soul of Hindu society, untouched and to go on passing
legislation relating to economic problems is to make a farce of our Constitution and to build a palace on a
dung heap. This is the significance | attached to the Hindu Code. It is for its sake that | stayed on,
notwithstanding my differences.” However, the Hindu Code Bill was later split into four Bills, and these
were put on the Statute Book by Parliament after the elections to the first Lok Sabha in 1952. The Hindu
Marriage Act, 1955; the Hindu Succession Act, 1956; the Hindu Minority and Guardianship Act, 1956;
and the Hindu Adoption and Maintenance Act, 1956 were the four enactments which incorporated the
ideas and principles of the original Hindu Code Bill.

Although Ambedkar had resigned from cabinet in October 1951 in extreme bitterness, Nehru

paid a generous tribute to him after the Dalit icon died in December 1956: “Dr. Ambedkar would be
remembered, above all, as a symbol of revolt against all the oppressive features of Hindu society. He will
be remembered also for the great trouble he took over the question of Hindu law reform. I am happy that
he saw that reform in a very large measure carried out, perhaps not in the form of that monumental tome
that he had himself drafted, but in separate bits”. Thus, the credit for the Hindu code Bill, the greatest step
for women’s empowerment, before the Rajiv Gandhi government initiated the Panchayati Raj Bill, giving
33% reservation to women, goes Ambedkar.

Ambedkar’s contribution is not an outlier to feminist struggles but has been instrumental in

shaping women’s rights in the country. Babasaheb Ambedkar is one of the first feminist leaders and
women’s rights advocates in the country. Despite this, his feminist contributions are often ignored and
denied. Dr. Ambedkar started a newspaper called ‘Mooknayak’ in January 1920. He started a biweekly
called ‘Bahishkrit Bharat’ in 1927, and both these newspapers regularly covered issues related to women
and their rights. In a time where women were constantly pushed to the margins, Ambedkar worked to
fight against this marginalization. In his essay “Castes in India” Babasaheb outlines how endogamy was
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the essence of the caste system. He details how the focus on maintaining caste exclusivity leads to the rise
of Sati and child marriage. He articulates through this piece the linkages between caste and the
subordination of women. Ambedkar has always maintained that women were the gateways of the caste
system and the caste system lay down a structure for the subordination of women and it had to be
uprooted. He saw castes’ exclusionary violence and subjugation of women inherent to the very process
that led to caste formation. He worked to ensure that women were also protected under labour laws. He
was instrumental in reducing the number of working hours and improving the working conditions. In
1928, as a member of the Legislative Council of Bombay, he supported a Bill granting paid maternity
leave for women working in factories. He was of the view that if the employer was getting benefits of
women’s labour, they should also be supporting women, partly, when they are on their maternity leave.
The other half he believed should be paid by the government as it was in the interest of the nation.
Ambedkar also believed that women have the right over their own body. He said that conception was a
choice that women should make. He argued for reproductive rights for women, recommended that birth
control facilities be made available to them, and was a strong advocate of women’s reproductive freedom.

He also drafted the Mines Maternity Benefit Act which asked for equal wages and equal representation of
women on the welfare fund for the coal mine workers, and emphasized equal citizenship and women’s
right to economic development as crucial for women’s rights in India. Between 1942 and 1946 he passed
several progressive legislations for women that dealt with equal wages for equal work, casual and
privilege leave, compensation in cases of injury, and pension. Ambedkar inspired women to come out of
their social arenas and speak with courage. In 1930, 15000 people came out to be part of this movement.
Radhabai Vadale, who was one of the women who was moved by Babasaheb’s call, said, “It is better to
die a hundred times than to live a life of humiliation.” This was a testament to the fact that Ambedkar had
inspired confidence in women to fight for their rights. His influence also led to the passage of various
other pro-women acts like The Equal Remuneration Act of 1976, and The Dowry Prohibition Act of 1961
which legally entitled women to equal wages and criminalized dowry, respectively.

Conclusion

It is ironic that while Ambedkar was a significant feminist leader, he is largely reduced to a ‘Dalit icon’.
Such a narrow view fails to encapsulate his vision of modern nation-building. As

the chief architect of India’s Constitution, Ambedkar redesigned the paradigms of citizenship

and justice by including people from the margins, particularly women. One needs to understand the kind
of struggle he had to undergo to bring women to the centre of India’s development stage. To establish a
socio-legal justice framework for women’s empowerment, Ambedkar had critically engaged with
Brahmanical power structures, which were at the root of women’s degraded position in society. Only
when we acknowledge Babasaheb’s feminist perspective in its true essence can we rightfully offer tribute
to him as a visionary for Indian women and their rights. A revolutionary figure, a pioneer of social justice
and a true reformer, Dr B. R. Ambedkar played a significant role in shaping the social, political and civic
contours of India and fostering the advancement of society in general and for women in particular. He
firmly believed that eradicating systemic gender disparity in society and elevating women’s status were
vital requirements within the process of social reconstruction at which he aimed his life’s work.
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ABSTRACT :

In ancient times, India was called the golden bird because India was considered to be a rich and
prosperous country from all sides. But with the passage of time there was a lot of change in it. But one
thing has remained the same from ancient times to till today's modern times, that is that caste
discrimination with dalits and women did not end. It is a different matter that at that time this
discrimination was clearly visible, but today it is not clearly visible but its roots are still present. which
challenges the human dignity. Dr. B.R. Ambedkar being a rational thinker, he was looking at the
traditional social system of Hindu very well, so he wanted to build a simple egalitarian and normal
society. Ambedkar‘s Philosophy turned around how to avail the social justice to Indian society for weaker
sections. Hence the research paper aimed at to study Dr. Ambedkar‘s ideology towards equality in
society. which aims at study about his vision for modern India. descriptive method has adopte for
completing the research work. As a result, they need remained excluded from the benefits of education
and jobs, also the economically, political socially life has been ruined. As a result, He argues that without
any political rights we can’t change the society and gain social justice for all. So, he emphasizes not only
between different castes of Hindu social order however also with within the Human civilization. Within
the twenty first century as our nation is witnessing the inequality, injustice, economic backwardness etc.
are mostly fuelled by the caste discrimination and caste violence among the various castes. To eradicate
of these social evils, Ambedkar‘s work on build a simply and egalitarian society is more necessary for not
only to grasp the social orders but also for take away the current day‘s social evils of the Indian society.

KEY WORDS: Caste Exclusion, discrimination, society, democracy ,inequality, justice.
INTRODUCTION:

Indian democracy is the largest in the world and is known for its diversity. The Indian Constitution
provides a democratic government and outlines fundamental rights and duties for an Indian citizens. This
article points on caste exclusion faced by various group of people in many corners of the country . As the
constitution of India defines that the marginalized castes should be secured,but,the one section is facing
atrocities , exploitation and violation of human rights . It raises question about the government‘s role and
theory of social justice. It is an attempt to determine the explanations for perpetuation of violence on
Dalits in spite of various safeguards provided below the Constitution and legislations enacted by the
Parliament over a period of time. This denial of equal access to economic, social and political rights that
result in lower income and high poverty among discriminated groups was the key factor for analysis of
caste system by Dr. B.R. Ambedkar. During twenty first century , India has been developed in various
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fields such as economic , political and social but still the concept of untouchability was present between
the higher and lower caste. Dr. B.R. Ambedkar intented to bring about a homogeneous Hindu society on
the basis of the human values of equality, liberty, justice and universal brotherhood.(Unesco) Hence the
research paper aimed at to study Dr. Ambedkar‘s ideology towards inequality in society which aims at

study about his vision in formation of modern India .
Views of Dr.B.R.Ambedkar:

Father of the Indian Constitution, Dr. Bhimrao Ramji Ambedkar was a great freedom fighter,political
leader ,philosopher,thinker,writer,economist who promoted the idea of “Educate, Organise, Agitate”. He
also spoke for women’s rights and their all round development including social education , socio-
economic cultural right and their well being .He also emphasised that each and every section of women be
given their due share and it is a must to maintain and protect dignity and modesty of women. He resigned
from the post of the first Law Minister of India when his noble 'Hindu Code Bill' a women's Rights for
Indian Women dropped by then Prime Minister Nehru. But None of the women‘s organisation talks about
it. The contribution of Dr.Babasaheb for women empowerment in India is totally ignored and hiding. For
three years, he fought to get the Bill passed. It was the greatest ever social reform in India. It is nothing
but declaration of women rights. It spoke of giving back dignity to Indian women and giving equal rights
to men and women. They are Rights to property, Order of succession to property, marriage, divorce,
guardianship. It was by any time a revolutionary measure and first step towards the recognition and
empowerment of women in India. By these a women will have property in her own right and able to
dispose of her property. The orthodoxy in the ruling party led by Shyama Prasad Mukherjee didn‘t allow
this bill to be passed. (M. Ambedkar; Sachchidananda and Sachchidananda) Dr. Ambedkar described the
role of President as —He is the head of the state but not the executive. He represents to nation but does
not rule the nation. He is the symbol of the nation. His place in the administration is that of a ceremonial
device on a seal by which the nation‘s decisions are made known ... The president of the Indian union will
be generally bound by the advice of the Ministers. He can do nothing contrary to their advice nor can he
do anything without their advice.” Dr. B.R. Ambedkar popularly known as Dr. Babasaheb Bhimrao Ramyji
Ambedkar was a multifaceted personality, an intellectual, a philosopher, a patriot, a social reformer, a
champion of dalits, a scholar, a writer, constitution maker, an economist, an eminent lawyer and a
feminist. He was born into the Mahar caste, which was considered untouchable in society, Ambedkar
faced discrimination during his childhood. His family, being of better socio-economic standing than other
untouchables of that time, was able to provide education to the children.But even in school, Dalit children
like Ambedkar had to sit outside the classroom. They had to sit on a gunny sack which they carried with
themselves when they left for the day from school. If they were thirsty, they had to rely on an upper-caste
pupil or the school peon to pour water on to their mouths as they were not allowed to touch either the
water or the jug in which water was kept. Ambedkar was, of course, profoundly influenced by

these degrading experiences. In his later writings, he mentions — “No peon, no water.” Ambedkar was an
excellent student and he enrolled at Mumbai’s Elphinstone High School in 1897 when the whole family
moved to Mumbai. In 1907, he was admitted to the Elphinstone College, becoming the first “‘untouchable’
to attain admission there. He secured a degree in Economics and Political Science from the college which
was affiliated to the University of Bombay in 1912 and then prepared for a job with the Baroda
government. The next year, he moved to the USA to pursue higher education. For this, he got a
scholarship from the Baroda princely government. He completed his post-graduation and doctoral degrees
in Economics from Columbia University. He also studied at the London School of Economics and
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pursued the Bar Course at Gray’s Inn. He returned to India and worked for a while with the Baroda
government. After that, he worked as a private tutor and an accountant. He had even launched a
consulting business. However, when his clients learned of his being a Dalit, the business failed.
Meanwhile, he was also becoming politically and socially active. He was opposed to the caste-based
discrimination rampant in society at that time. The Southborough Committee, which was preparing the
Government of India Act of 1919, invited him to testify. At the hearing, he demanded separate electorates
for the untouchables and also argued for reservations. He earned unique distinction of being India’s first
monetary economist who prudently analyzed the problems of Indian rupee. He was protagonist
ofindustrial modernization and favored industrialization based on economic model along with core
socialist values of Gandhian economy. He was a brilliant economist even though he is today revered
mostly as a champion of the Dalits alone. It is not popularly known that he was the first Indian to pursue a
doctorate in Economics from a western university. He also worked for the promotion of education among
the depressed classes and favored skill development, land reforms and technological upgradation in
agriculture. He organised public movements for the opening up of public water bodies for the use of
Dalits and started movements for Dalits to enter Hindu temples. The concept of Human Dignity plays a
pivotal role in Dr. B.R. Ambedkar‘s philosophy. Human Dignity means one is entitled to have respect by
virtue of human nature. Since the Dalits have been dominated by the upper caste Hindus for the centuries,
Ambedkar has given his heart and soul for the upliftment and dignity of the Dalits. The Untouchables
have to face a lot of social, economic and educational discrimination on account of their birth status.
Whenever an upper caste Hindu deliberately did any harm towards the Dalits, the state machinery
becomes ineffective. No one is ready to file a case against the upper caste Hindus. Ambedkar was
disappointed with the Hindu hierarchy based caste system. He envisaged that annihilation of caste is the
only solution to give dignity to the Dalits. Untouchability has been the scourge of Hindu society and its
existence militate against the basic humanistic philosophy of tolerance which typified and marked the
Ancient India. The reform of Hindu Law in the Hindu Succession Act of 1956 was a great triumph of
legislation over custom. India had always been the laboratory of legislative experiments for the British
rulers. Ambedkar was a key figure in the Constituent Assembly of India and was the chairman of the
Drafting Committee. He argued for reservations in the civil services, government jobs and educational
institutions for the depressed classes. He also demanded extensive rights for women. For his role in the
preparation of the Constitution, he is revered as the ‘Father of the Indian Constitution’.He also served as
India’s first Law Minister in the Interim government in 1947. As a law minister, he was opposed to
Article 370 which proposed special status to Kashmir. He even supported the uniform civil code.

RESEARCH METHOD:

This research paper is on DR. BABASAHEB AMBEDKAR’S VISION FOR MODERN INDIA. This
research paper has adopted descriptive method. The secondary sources are given more importance in this
paper. The secondary sources of information used are the articles of research journals , working papers ,
thesis and books of famous philosophers.

CASTE STRUCTURE IN INDIA :

B.R. Ambedkar said, ‘Caste System is not merely a division of labour. It is also a division of labourers’.
Caste is a system in which determination of position, rights and duties of an individual is done on the
basis of the birth of such individual in a particular group. Population of India is mixture of Aryans,
Dravidians, Mongolians and Scythians. For centuries, caste has dictated almost every aspect of Hindu
religious and social life, with each group occupying a specific place in this complex hierarchy. Rural
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communities have long been arranged on the basis of castes — the upper and lower castes almost always
lived in segregatedcolonies. The system bestowed many privileges on the upper castes while sanctioning
repression of the lower castes by privileged groups. Ambedkar saw the caste system as an unequal mode
of organization of social relations and believed that the caste system was a social evil that had to be
eradicated for India to progress. He argued that the caste system was responsible for the oppression of
millions of people and that it had to be abolished if India was to become truly democratic and modern
nation.

CEASING OF CASTE SYSTEM :

Ambedkar argues that caste has not scientific basis. According to him ,united Indian can be made only by
innihilating caste sytem completely .This can be done by destroying the religious notions upon which the
caste is founded, inter —caste marriage and inter caste dining. He therefore suggests, —Make every man
and woman free from the thraldom of the Shastras, cleanse their minds of the pernicious notions founded
on the Shastras and he or she will inter dine and intermarry. According to him, the society must be based
on reason and not on atrocious traditions of caste system. Ambedkar not only criticizes the practice of
caste but also denounces Hinduism itself which created furore among upper caste leaders ,including
Mahatma Gandhi, and led to correspondence between Gandhi and Ambedkar . Dr.Ambedkar puts forth a
‘constructive proposal’ on behalf of scheduled castes for the future contstitution of India . He also speaks
for the economic problems of Dalits — ‘Small Holdings in India and Their Remedies.” And says that a
small farm can be as economic as large one, and it isn’t the size of the holding that makes it uneconomic
but the inadequancy of other factors of production.

Untouchability:

Untouchability is a social practice in India that has been outlawed by the Indian Constitution. It is the
practice of treating certain groups of people as "untouchables" or "outcastes" based on their birth into a
particular caste. Dalits were subjected to various forms of discrimination and oppression, including the
practice of untouchability, which denied them access to basic human rights and social opportunities. Dr.
BR Ambedkar was a strong advocate for the rights of the Dalits and worked tirelessly to end their
oppression. It is a matter of some satisfaction that there is evidence of withering away of the caste in
urban areas but even then, there is no reason for complacency and our efforts must continue to eradicate
the evils of caste. | must, however, admit that vestiges of untouchability are still surviving in rural areas.
It is the village which is still the unit of our administration and it is there that our future work lies.

Modern India and its Democracy:

Dr.B.R.Ambedkar is known as the maker and conscience keeper of modern India. A pioneering social
reformer, jurist, economist, author, polyglot orator, a scholar of comparative religions, and thinker Dr
Bhimrao Ramji Ambedkar, the principal architect of the Indian Constitution and independent India’s first
law minister, was a multi-faceted man who remapped the frontiers of human achievement by his sheer
tenacity, perseverance and the will to excel against all odds.He braved the walls of prejudice and caste
discrimination in early 20th century India to emerge as an exemplar and an unflinching crusader against
the inequities of the caste system and socio-economic deprivation that afflicted millions of Indians and
fashioned a pluralistic and inclusive Constitution that guides and animates India to this day, guaranteeing
equal opportunity and freedom of expression and faith for all citizens in a secular democracy. The
Constitution, drafted under Dr. Ambedkar’s leadership, abolished untouchability and outlawed all forms
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of discrimination. He said, —I am of the opinion that the most vital need of the day is, to create amongst
the people the sense of a common nationality, a feeling not that they are Indians first and Hindus,
Mohammedans or Sindhis and Canaree afterwards, but they are Indians first and Indians last. Justice,
Krishna lyer rightly calls Dr. Ambedkar, as a creative iconoclast. He was designated as constitution
maker and an institutions breaker. Dr. Ambedkar was not a abstract thinker. He always lived in the world
of action. He was one of the very few Indians, who had done Yeomen services to restructure the Indian
society on the most egalitarian and humanitarian principles. He was harbinger of new social order in
India. Among his contemporaries, he was perhaps the most highly learned man in public life, in any part
of the world. Famous scholar Granville Austin has evoked the revolutionary spirit of Dr. Ambdekar that
is reflected in the Indian Constitution. “The majority of India’s constitutional provisions are either
directly arrived at furthering the aim of social revolution or attempt to foster this revolution by
establishing conditions necessary for its achievement,” wrote Austin.An ardent proponent of the rights of
women, minorities, and the socially underprivileged, he argued eloquently and won the Constituent
Assembly’s support for introducing a system of reservations of jobs in the civil services, schools, and
colleges for members of Scheduled Castes, Scheduled Tribes, and Other Backward Class. This was later
reflected in the policies of affirmative action adopted by the Indian government. Today, Ambedkar is
revered nationally, and figures in the national pantheon as one of the makers of modern India.

Result:

The view of Dr. Ambedkar is not completely fulfilled but there is more changes in the Indian society .1t is
not the same as the ancient society there is much betterment in the society . His efforts have changed the
thinking of many people and has a remarkable effect on Indians. His books and articles also played a
significant role in spreading concept of equality and unity in India.
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Abstract

Bharat Ratha Dr. B. R. Ambedkar was a dynamic person in Indian history. He has contributed as an
economist, sociologist, legal luminary, educationalist, journalist, Parliamentarian, editor, social
revolutionist etc. He was the first South Asian to have double doctorate degree in economics from
London School of Economics and Columbia University. With such a strong background in economics
still Babasaheb contributions in the field of economics are not so popular. The possible reason may be
that his extraordinary work in sociology, law, religion and politics has overshadowed his contributions in
economics. But this does not mean that his contributions were diminished. Dr. Ambedkar, one of the
multidimensional personalities having great noteworthy contribution in economics. He led for
downtroddens in the country and they were way ahead of his times. Ambedkar’s thoughts of economics
have made a significant impact on the social movement. This paper attempts to discuss about the
outstanding contributions of Bharat Ratan awarded Dr. B.R. Ambedkar in the field of economics and also
to consider its relevance to current Indian Economy.

Keywords: Indian Economy, Land Reforms, Labour, Caste System, Constitution.
I. Introduction

Ambedkar has always been known as a great “Dalit-Leader” and an “Architect of Indian Constitution”.
However, he was also a great economist with strong opinions and views on various economic issues. The
distinguishing feature of his economic philosophy was that it was completely people and welfare oriented.
He popularized the phrase “Bahujan Hitay, Bahujan Sukhay” which in Sanskrit means “Welfare and
Happiness of as Many People as Possible”. He was of the opinion that all the economic policies must be
people-oriented and should ensure highest welfare of the people especially that of the vulnerable. Very
few men in the history of mankind were as dynamic and multidimensional as Dr. B.R. Ambedkar.
Compared to his contributions in the field of Law and Politics, his contributions in the field of Economics
are less known. But as a matter of fact, he was primarily trained in Economics at the best places and by
the best minds.

0 Indian Economic Thinking before B.R. Ambedkar

The beginning of the visible academic contributions of Dr. B.R. Ambedkar almost coincides with the end
of the First World War. Prior to First World War there is insufficient evidence to vindicate remarkable
progress in the study of Indian economic thinking in a systematic manner. The first half of the 20th
century did witness noteworthy activities in the world economy the reflection of which was observed in
India also. A few to mention are Indian freedom movement, First World War, the Great Depression and
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recovery and the second World War. During this period the socio-economic conditions of India was very
miserable. Problems like mass poverty, untouchability, women&#39;s exploitation, unequal distribution
of income and asset, unemployment, illiteracy and several other problems relating to level of living were
quite pertinent. B.R. Ambedkar was one amongst a few trained economists who observed all these
problems very seriously and tried to raise the issues. Ambedkar started raising his voice for the welfare of
the suppressed people and the nations.

I1. Areas of Contributions of Dr. Ambedkar to Indian Economy

Contributions of Ambedkar in economic literature are found in several forms. Some of them are in the
forms of published articles or papers and some of these are unpublished materials. Further, his works are
found in different branches of economics. The important contributions of Dr. B.R. Ambedkar in the form
of thesis, dissertations and papers are “The present problem in Indian Currency”, “The Problem of Rupee:
Its Origin and Its Solution”, “Ancient India Commerce”, “The Evolution of Provincial Finance in British
India: A Study in the Provincial Decentralisation of Imperial Finance”, “Administration and Finance of
the East India Company”, “Small Holdings in India and their remedies”. Department of Education,
Government of Maharashtra has published many speeches and writings of Babasaheb in different
volumes. This paper discusses about the contributions of Bharat Ratan awarded Dr. B.R. Ambedkar in the
field of economics. The major contribution of Babasaheb in the sub fields of economics like public
finance, agricultural economics, monetary economics, problem of caste system in economic development,
contribution in Labour Laws, Contribution in the field of Women Improvement, idea about new water and
power policy are the few which is discussed in this paper. These remarkable contributions by Dr. B.R.
Ambedkar are discussed under the following heads:

A) Contribution in Agriculture Economics

Dr. Ambedkar has great contribution in agriculture and land reforms in India. He mentioned that holdings
of lands by few people is an acute problem of Indian agriculture which has various disadvantages, like
difficulties in cultivation and utilization and resources, increasing cost, low productivity, inadequate
income and low standard of living. According to Dr. Ambedkar, Productivity of agriculture is related to
not only with the size of holdings of land but also with other factors such as capital, labour and other
inputs. Therefore, if capital, or labour etc. are not available in sufficient quantity and quality, then even a
large size land can become unproductive. On the other hand, small size land become productive if these
resources are available in plenty. With this thought the &#39;Land Ceiling Act&#39; is passed after
Independence.

B) Contributions in Labour Laws

Ambedkar has brought several labour reforms during his time. In the 7th session of the Indian labour
conference in 1942 he initiated to reduce the factory working hours from 12 to 8. In the same year 1942 at
the Tripartite Labour Conference Babasaheb was involved in building Plenary Conference and Standing
Advisory Committee to settle the industrial disputes between employees and employers. He also
propounded to establish employment exchanges and to collect the statistical data under Industrial
Statistics Act. Ambedkar has also worked for the upliftment of women in the society. He has framed laws
like “Mines Maternity Benefit Act” and “Women and Child Labour Protection Act”. He tried removing
the ban on women employment in the coal mines. He also established “Women Labour Welfare Fund”
and fought to give maternity benefits to the women labourers. In 1943, Dr. B.R. Ambedkar framed the
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amendment in the Trade Union Act of 1926. In the amendment he put forth the compulsory recognition of
the trade union by the employers. India was the first nation to think about the employee’s insurance and
the credit goes to the great visionary Dr. Ambedkar. This Employees State Insurance insured the
employees against the medical, physical disability and injuries during the work. In 1944, Babasaheb
enacted a bill for the safety of the employees working in the Coal mines. This bill was known as Coal
Safety Amendment Bill. In 1945 he brought Mica Mines Labour Fund which helped the employees in the
coal mines to get housing, water, education, entertainment, transport facilities, medical facilities and
better health and sanitation.

C) Contribution towards Monetary Economics

Dr. Babasaheb Ambedkar&#39;s thoughts has a great impact on current Indian currency system. Under
British rule when India Govt. was struggling with falling value of Indian Rupee, Dr. Babasaheb
Ambedkar In 1923 wrote &#39;The problem of Rupee, its origin and solution. He argued that the gold
exchange standard does not have stability. The developing countries like India cannot afford gold
exchange standards, and besides this, it also increases the risk of inflation and price rise. He proved with
statistics data and reasons how the Indian Rupee has lost its value and hence the purchasing power of
Rupee is falling. He also suggested more attention should be given on price stability than exchange rate
stability. Instead of implementing the Gold standard, he drafted the recommendations and had submitted
it to The Royal Commission on Currency and Finance (or Hilton Young Commission). The
recommendations were as follows:

| Stop the coinage of Rupees by absolutely closing the mints to the Government as they are to the public.
| Open a gold mine for the coinage of a suitable coin.
| Fix a ratio between gold coin and the rupee

| Rupee not to be convertible to Gold and gold not to be convertible in Rupees, but both to circulate as
unlimited legal tender at a ratio fixed by law.

The Reserve Bank of India (RBI), was based on the ideas that Ambedkar presented to the Hilton Young
Commission. As the policy makers in India did not take his warning seriously, India has faced the
problems of inflation and fiscal deficit almost throughout its post- independent history. Many years later
in 1991, the Chakravorty Committee reiterated the same concern, blaming the Government for causing
high inflation by excessively borrowing from the RBI.

D) Contributions in Public Finance
O Ambedkar’s Canon of Public Expenditure

Ambedkar believed that the government is accountable to the people for spending the public money
judiciously so as to ensure maximum social welfare. He suggested that while taking expenditure
decisions, government should not just consider the visible and immediate costs and benefits but should
also take into account the external costs and benefits. Only spending the money mechanically as per the
rules is not enough, it should also be spent judiciously with minimum wastage. “Governments should
spend the resources garnered from the public not only as per the rules, laws and regulations, but also see
that faithfulness, wisdom and economy have gone into the acts of expenditure by the public authorities.
These principles of spending the public fund are known as Ambedkar’s Canon of Public Expenditure.
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O Abolition of Khoti System

Ambedkar moved a bill against the Khoti system in 1937 which was popularly known as “The Khoti
Abolition Act”. British government use to appoint some powerful persons known as Khots. They were
middlemen between the tax collector (British Government) and tax payer (Inferior land holders). Khots
were responsible to hand over the tax revenue collected for the entire empire to the British government,
for this they used to freely exploit and abuse the inferior land holders. This kind of system was more
prominent in the Ratnagiri district, Kolaba district and Thana district. Ambedkar wanted that this anti
Khoti bill should be enacted in the complete Bombay Presidency.

E) Contribution in the field of Women Improvement and Economic
Upliftment of Indian Women

Dr. Babasaheb Ambedkar’s contribution to economic development and progress of women is significant.
According to him, participation of women in the economic development is impossible without developing
their social status and equality. But due to bad economic conditions of women in India, India&#39;s
economic progress is hampered. So, it is important to improve the economic condition of women and give
them equal rights and freedom of occupation.

F) Other Contributions in the Economic Development of India: New
Water and Power Policy

Ambedkar’s role as a Minister of public works has totally been forgotten. In 1942-46, Dr. B.R. Ambedkar
initiated new water and power policy. The main purpose of this policy was to utilise the water resources
of the country in an optimal way. For the development of the country Babasaheb initiated the idea of
building the first multipurpose river valley project known as Damodar Valley Project in Bengal and
Bihar. As a part of national water policy, the

objectives of this project were to control the floods in the surrounded regions, to help the farmers through
irrigation, to control the famines and to solve the problem of power supply. This is not the single river
valley project which was architected by Dr. B.R. Ambedkar the other projects were Bhakra-Nagal Dam
(Highest gravity dam), Hirakud Dam (Longest major earthen dam) and Sone River valley project.
Ambedkar believed that water resources and management should not exclusively be a state subject. He
suggested that water related projects should come under the central government. This will help in
avoiding the problem of water disputes between various states and ensure fair distribution and sharing of
the water. To deal with the interstate river disputes he urged the provinces to cooperate with each other
and purposed “Inter-State Water Disputes Act” with “River Boards Act” in 1956. The first one was to
settle the dispute between the states and the second one is all about how to regulate and develop the
interstate valley projects. When he was the member of an executive council of Viceroy for the period
1942 to 1946, he established two organisations “Central Water Commission” and “Central Electricity
Authority”. These two organisations have largely contributed to irrigation and power supply in the
country. He proposed the interlinking of major south Indian rivers. Dr. B.R. Ambedkar was the person
behind the development of the National Power Grid, which is still proudly working.

G) Strategy of Balanced Growth
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Just like Ragnar Nurkse, Ambedkar believed that the overall economic development of the country will
be possible only through the strategy of balanced growth. He suggested that India should give equal
importance to both the agricultural as well as industrial sector. He asserted that the development of the
two sectors is not mutually exclusive but is very much complementary. He said that the soundest remedy
for the agricultural problems of India is its Industrialization. Nothing can open the possibilities of making
agriculture profitable except a serious drive-in favour of Industrialization. He recommended a shift from
primary to secondary sector for three reasons. First, it will reduce disguised unemployment and under-
employment in rural areas. Second, it will result into increase in agricultural productivity and profitability
due to decrease in the burden of population on agriculture. And thrird, Industrialization will help in rapid
economic development, self-sufficiency and employment generation. He felt that more than required
population is employed in agriculture. Unless and

until this surplus labour from agriculture is not gainfully employed in industries, the agricultural
productivity and profits cannot be increased.

I11. Relevance of Economic Thoughts of Dr. B.R. Ambedkar

Surprising enough Dr. Ambedkar had already suggested free economy, globalization, liberalization and
privatization as early as in 1923, recently (in 1991) Indian government has adopted this policy. In this
respect Dr. Ambedkar was a century a head. He had stressed that the value (Price) of a rupee must be kept
stable if the policy of free economy is to be successful. Population Control-Family Planning towards he
said that the control of the country&#39;s economy is impossible if the population is not controlled.
Hence, he forcefully argued for population control and family planning in India. Later on, in keeping with
his views the government of India has adopted family planning as a national policy. Dr. Babasaheb
Ambedkar thought that fast development of India is impossible without Industrialization. According to
him creating large scale employment produces essential goods for mass consumption. It utilizes raw
materials, reduces foreign dependence and increasing security to labour, ultimately leads to the overall
economic development of the country. The private sector industries cannot make big industries for want
of large-scale investments. So, government should come forward to start large scale industries. The
smaller industries should be kept in private sector. The insurance and transport companies should be
nationalized. Rights to strike should be given to labourers. After the independence the industrial policy of
the Indian government is in keeping with Dr. Ambedkar&#39;s expectations. Importantly, the report of
the 13th Finance Commission was based on Dr. Ambedkar’s research volume. The volume contained
British Raj’s economic relations between central and states. Similarly, the attention was drawn towards
the shortcomings, and facts and figures were also provided by the volume.

1. Conclusion

Dr. B.R. Ambedkar with double doctorate degrees was the highest intellectual person of his time. He was
a highly trained economist but his contributions in the economics were not recognised in the main stream
economics. The reason behind this was that Babasaheb stopped practicing economics after India got
independence and devoted most of his time in politics and law. Therefore, he was more popular as a
political leader rather than an economist. But whatever he has contributed to the field of economics is
remarkable. This paper has discussed the important contributions made by Ambedkar in the field of
economics.
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Babasaheb supported modified gold standard to curb the inflationary pressure in India. While discussing
about how to spend the public funds he said that the spending should be based on the rules and
regulations. Public has an immense faith on government so it should wisely use

these funds in order to achieve the optimal results. Babasaheb was in favour of consolidation
of small land holding in India by the state and without any discrimination it should distribute
this consolidated land into a standard size to the original cultivators. He pointed out the land
is only one factor of production, it the mix of all the factors which is responsible for the low
production of land. He wanted that heavy industries should be owned by the public sector and

private sector should only fill the gaps. Other contributions of Babasaheb whether it was the development
of multipurpose water and power projects, restructuring the labour laws, women

empowerment, all are imperative in the economic development of India

On the basis of the above opinions of Dr. Ambedkar, it can be said that he made some key predictions
about the Indian economy. Wherever his concerns were addressed, it has brought benefits for the
economy. The areas where his warnings were not taken seriously, the country has faced difficulties. It is
high-time that the modern Indian policy-makers revisit the suggestions of the great leader. Instead of
labelling his thoughts to be out-dated and obsolete,

the policy makers must understand the need for humanitarian element in all economic policies as
propagated by Ambedkar.
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Abstract

Dr. Ambedkar was a supporter of the democratic side of politics; he always remained in favor of the
Democratic State. We can see the truth of his democratic thought from his Pragmatic Dane that his
Pragmatic Dane means in relation to social, economic, philosophical and moral values, manifested as all
members of the society, otherwise the effects of casteism in Indian politics Looking at this effect, the vine
is moving forward in alphabetical order, which will continue to grow generation after generation. As the
influence of Brahminical ideology is always visible in Indian politics due to which it promotes
employment and what kind of democracy has it been again against political, democratic and humanism?

The contribution of Dr. B.R. Ambedkar to understand the complexities of Indian society has acquired
greater prominence in contemporary times. Particularly, his discourse on equity and inclusiveness has
made his ideas imperative and critical in the unraveling of realities hitherto invisible and unknown to the
larger populace. This paper is an attempt to identify and contextualise the ideas of Ambedkar to the
overarching context of Indian environmentalism. With ‘nature for all’ and ‘all for nature’ forming the
theoretical crux of Ambedkar’s eco-philosophy, analysis in this paper is carried forth at three conceptual
domains- the ideas of Ambedkar from the perspective of environment; exploring the activist role of
Ambedkar from the perspective of environmental justice to the poor and finally the solutions he offers to
Indian environmental problems by invoking the ideas of Buddhism from the perspective of a bio-centric
world.

Key words : Relevance, Dr. B.R. Ambedkar&#39;s, Ideas, Protecting, Environment, and
Biodiversity , eco-philosophy, nature etc.
Introduction

Unity and equality of all human beings, equal dignity of all men and women, loyalty to weak and low
caste people, feeling of mutual love, abundance of social harmony, religious tolerance and equality,
dignity of other citizens, end of caste discrimination, All citizens have the right to education and property,
friendship, good will are some of the elements that make up Dr. Ambedkar&#39;s concept of justice and
in which he had great faith and through the policy guidelines and fundamental rights of the constitution,
he could make it a reality wanted to give. Thus it can be said that Dr. Ambedkar&#39;s entire thinking
has been expressed in the form of justice. His juridical philosophy is not just a collection of ideas. There
is activity in it. This characteristic confluence of thought and action is always available in the same form
as the heat of the burning fire of India. This is the reason that today his philosophy of justice is being
expressed through various strong movements of those downtrodden, weak and backward classes who are
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active for the establishment of justice and equality society. At the same time, on the strength of Shastras
and Shastras, the brahminical- feudal society, which has been exploiting, oppressing, humiliating and
keeping the status quo inert, on the strength of the Shastras, the intellectuals also need to spread
consciousness and enthusiasm in the environment for social change. He is also doing the work of
motivating for meaningful initiatives to knock on the door. His activism is making possible the
continuous journey of Dr. Ambedkar&#39;s philosophy of social action. But the path of this journey is
not as easy as some people think. This path is definitely very difficult. It has to remove those obstacles
that have been established by vested selfish elements in the name of religion, culture and tradition for
centuries. Nevertheless, if they are determined and want to make their social emancipation possible, then
only following Dr. Ambedkar&#39;s value-based philosophy can make them successful. The outline of
the society drawn by him will act as a guide in taking us to justice. Therefore, this social leadership of Dr.
Ambedkar provides a new context and a new meaning for the whole of India and all its citizens, which is
completely relevant from the point of view of secular form of democracy and national integration. In
contemporary times, the concept of ‘Environment’ has emerged as an omnipresent phenomenon in
academic and public discourses. In particular, climatic change, within this framework is now being
accepted as a threat to the well being of the biotic world. In a country like India, which is sharply
stratified socially by the caste system, the social dimension of impact by climatic changes is critical. This
reality necessitates a critical conceptual engagement in unraveling the linkages between the caste system
and larger environmental processes. From an Ambedkarite standpoint, this paper proposes
methodological linkages between the ideas of Ambedkar and the phenomena of environmentalism at one
level and his ideas on Buddhist Dhamma and biotic world at another. The main argument proposed in this
paper, which is the concept of inclusive environmentalism, posit that adequate representation to dalits,
tribes, minorities, women, and other marginalised sections of Indian society in the planning and execution
of policies and strategies related to environment can be formulated and deepen by borrowing ideas from
Ambedkar. This paper is organised into four sections; The first section deals with the conceptual
framework derived from the thoughts of Ambedkar in the domain of ecology; second section
demonstrates the sensitivity of Ambedkar towards ecological resources and the exclusion of lower strata
of Indian society from accessing such resources; the third section narrates the ecological dimension of
Ambedkar’s Buddha and his Damma and its ecological dimensions and finally the last section unravels
and proposes the potentiality of Ambedkar thought in addressing critical environmental issues from the
perspective of marginalised sections of Indian society.

1. Ambedkar and Green Discourse

Undoubtedly the thought of Ambedkar has embedded within itself fascinating ecological dimensions that
need both theoretical and methodological appreciation. In fact these ideas are capable of transforming the
concept of environment from ‘exotic’, generally disembedded to the ‘organic’ which is thoroughly
embedded within each and every one of us. Linkage between the ideas of Ambedkar and the context of
Indian environmentalism is essential to comprehend the social and politico-ecological nexus between
social exclusion and environmental problems. The ideas and practices of Ambedkar thought from the
perspective of ecology can be located and captured from the prism of intellectual environmental history
which concentrates on the contribution of philosophers, poets, politicians and activists towards ecological
thought (Mcneil, 2003, Wroster, 1977). It must be stated at the outset that the subject of intellectual
environmental history has been a less explored domain in India. However with the critical need arisen to
deepen enquiry towards sharpening public sensitivity on environment and the need for more informed
policy making on the subject at hand, it has become imperative that the ideas of Ambedkar be critically
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explored. Existing literature on intellectual environmental history in India can be classified into three
broad categories. The first category being state-centric which focuses on ideas and contribution of
technocrats and administrators employed during British rule. Within this category particular attention has
been devoted to the contributions of H. Cleghorn, founder of scientific forest conservation and D.
Brandis, the father of Indian forest service (Guha, 1996, Grove, 1995). The second category of intellectual
environmental history is generally identified as ethno-intellectual concentrating mainly on contributions
of colonial ethnographers who explored the tribal societies during the British period.

Within this framework, it is claimed that these individuals played a crucial role in the documentation of
the life-world of tribes and forest landscape (Guha, 2005, Phillip, 2003). The third category of intellectual
environmental history deals with ecological dimensions from within nationalist thought. This is carried
forth at two levels: attention to the ideas of native bureaucracy (Guha, 1993), political parties (Sinha,
2007), and nationalist intelligentsia’s views on management of common pool resource management and
the ecological dimensions of ideas of prominent political leaders. M.K. Gandhi in particular has received
greatest attention in this process with his philosophy generally being treated as an epitome of Indian
ecological wisdom (Guha and Alier, 1998) that must be incorporated in the policies of environmental
management (Shiva, and Bondyopadhya, 1985).

Historically, Indian environmentalism has been mainly dominated by a nationalist perception of ecology.
Under its persistent advocacy, community centric resource management policies gained prominence in
the form of joint forest management, water management, grass land management, etc. Theoretically the
implementation process of these varied reforms required inclusive participation of all stakeholders and
equitable distribution of benefits, however it has been observed that it is at this juncture that the reform
process is unable to impact and usher any substantial changes. This fundamental predicament is termed by
some studies (Adhikari and Faloo, 2008) as being a problem of second generation policy reforms in the
domain of natural resources management. The impact of social divisions on policy performance within
this domain is being identified as one of the key impediments and utmost reasons for underperformance.
Within such a context, it has become imperative for Indian environmental discourse to turn to and
probably incorporate ideas of dalit intellectuals who advocate for an inclusive Indian society based upon
the principles of equity (Sharma, 2012: 50).

Il Natural Resources For All: From Ambedkar Standpoint

For a long period of time, the ideas of Ambedkar were forced into a state of dormancy and kept hidden
from mainstream academics. Mainstream Indian academia was more than happy to attribute the image of
Ambedkar as only a leader of dalits (Guru, 1998). However, by 1980s the process of invoking Ambedkar
for academic discourse started as most of his writings began to be widely published and made accessible
to the general public. The contribution of Ambedkar in the domains of economic thought (Ambrajan,
1999), politics, history, education, religion, etc, received the attention of scholars both within India and
abroad. However the relevance of his ideas for understanding human and environmental relationship
rarely received any adequate attention. With the exception of some studies that attempted to explore the
ideas of Ambedkar on water management (Abraham, 2002, Thorat, 2006) focusing on the concept of
economically driven distributive justice. Ambedkar, in many of his writings explicitly brought out the
impact of an iniquitous socio-economic structure in the usage of common pool resources in India. His
primary interest, it could be argued, was to highlight how the caste system prevented dalits from
accessing common pool resources which in his opinion was the root cause of poverty and pauperisation.
According to Ambedkar, the exclusion of dalits from resources was operationalised and legitimised by a
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system of graded inequality that was sanctioned by the shastras that Ambedkar identified as forming the
theoretical core of what we now identify as the Hinduism. In many other areas within south Asia,
environmental historians mainly employed the Marxian concept of alienation of man from nature by
capitalist exploitation of nature. They saw from this perspective a colonial state that is conceived as an
exploitative agent and where people are victims. This approach, while critical, could only bring forth and
track a single one sided dimension of human environmental relationship i.e., India versus British.
However conflicts for ecological resources are certainly more complex than this approach envisaged. This
is more so in the case of India where social stratification significantly determines the access of resources
of various social groups at any point in time. It is in this context that an Ambedkar theory on Indian
society and its critical application especially in the context of environmental studies would enable us to
evolve effective linkages between society and environment. Ambedkar’s sensitivity toward exclusion of
dalits from ecologically important resources can be observed at two levels; his ideas on exclusion of dalits
from possessing land, and his reflections on the nexus between caste system and access to forests and
water. He appears to have engaged with the practice of untouchability in public goods by caste Hindus. A
quote from Annihilation of Caste reveals this process; ‘Balais (an untouchable caste from Maharastra)
were not allowed to get water from the village wells; they were not allowed to let go their cattle to graze.
Balais were prohibited from passing through land owned by a Hindu, so that if the fields a Balai was
surrounded by fields owned by Hindus, the Balais could have no access to his own field.... hundreds of
Balais with their wives and children were obliged to abandon their homes in which their ancestors lived
for generations and to migrate to adjoining States’ (Ambedkar, 1992: 26). Ambedkar highlights a peculiar
aspect of Indian society which excludes lower strata people in the name of untouchability. He highlights
the instance of the Punjab Land Alienation Act which prohibits dalits from purchasing land (Ambedkar,
1989). Contrary to essentialist and nationalist representation of human environmental relationship,
Ambedkar offers wider perspective which reflects the complexities of human ecology. For Ambedkar,
deprivation of forest dependent people had taken place due to colonial forest policies at one level and the
attitude of upper caste Hindus at another. This phenomenon can be captured from the following quote:
When the agriculture season is over the Untouchables have no employment and no means of earning a
living. In such seasons they subsist by cutting grass and firewood from the jungles and sell it in a nearby
town. Even when it is open it depends upon the forest guard. Only if he is bribed he will let them take
some grass and firewood from the Government forests. When it brought to the town, they have always to
face a buyer’s market. The Hindus who are the main body of buyers will always conspire to beat down
the wages. Having no power to hold out, the Untouchables have to sell their stuff for whatever is offered
to them. Often times they have to walk 10 miles each way from the village to the town and back to sell
their stuff (Ambedkar, 1989: 24).

Ambedkar consistently engaged with the issue of exclusion of dalits from accessing natural resources. He
mentions an instance where a Chamar (person belonging to an untouchable castes of North India) was
severely beaten for drawing water from a village well. The justification for this punishment was that the
Chamar’s touch had polluted the water. He mentions this incident to show how inhuman caste Hindus are.
Further he relates about a dalit being assaulted by caste Hindus when he attempted to save the life of a
young woman who fell in a well. Also in 1932 a band of Rajput women had beaten a dalit man severely
as he attempted to drink water from village well. Ambedkar quotes a report by Lala Ramprasadiji,
secretary to Achhut Uddharak Committee Punjab on severity of untouchability in accessing water reading
as follows:
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‘During the hot season complaints were received from everywhere that supply of water is becoming a
great problem. The depressed class people, who have no wells of their own, sit near the well with their
vessels in their hands. If some man is kind enough to pour out some water, well and good, otherwise they
sit helpless. In some places, however, no one is allowed to pour out water to these people even for money
and if anyone does so mortal fight ensue. Not only is the use of the village wells forbidden to them, but
they are not even allowed to make wells of their own with their own money’ (Ambedkar, 1989:38).

Ambedkar in the above highlights an interesting point about untouchable reality that they are not only
prohibited from access to water from public wells but are also denied the rights to build wells. He points
to the fact that the nature of Indian society which is built upon caste hierarchy, wherein social status
rather than ability determines access to resources. For Ambedkar this phenomenon can be specially
observed in the domain of access to drinking water. This peculiar feature exists according to Ambedkar
for the following reason: ‘Untouchability may be a misfortune to the Untouchables. But there is no doubt
that it is a good fortune to the Hindus. It gave them a class which they can look down upon. The system
of untouchability sustains the natural pride of the Hindus and makes them feel as well as look big’
(Ambedkar, 1989:102).

This is an important fact pointing to the treatment of dalits as a separate social segment which is meant to
consistently cripple them through treatment by a caste Hindu society. The exclusion of dalits from access
to public goods was done by an institutionalised mechanism in the form of untouchability. The
deterministic character of caste in accessing common pool and public resources that was explicitly
brought out by Ambedkar can be captured in the following expression; ‘In the use of public facilities, the
spirit of discrimination manifests itself in the exclusion of untouchables from school, wells, temples and
means of conveyance’ (Ambedkar, 1989:108). The point Ambedkar made is that dalits as a community,
(like coloured people of America) suffer from myriad forms of social exclusion and hence needs separate
strategic initiatives for development. According to Ambedkar separate strategy for emancipation of dalits
is required by civil society and the state for the following reason: ‘there is community (dalit)
economically poor, socially degraded, educationally backward which is exploited, oppressed and
tyrannized without shame and without remorse, disowned by society, unknown by Government and
which has not security for protection and no guarantee for justice, fair play and equal opportunity’ (Thorat
and Kumar, 2008: 30).

While for M.K. Gandhi restrictions on the wants of individuals is solution to ecological problems, for
Ambedkar democratisation of access to resources solves ecological problems. Ambedkar championed the
concept of environmentalism for the poor. The Mahad Satyagraha was a historic movement in which two
issues were highlighted by the activism of Ambedkar- he attempted to dismantle the very root of Hindu
belief system i.e., burning the Manusmruti and fight against water Untouchablity (Zelliot 2005). In this
context Ambedkar advised his followers to violate the age old restrictions on accessing drinking from
common pool resources which is a vital common pool resource (Rao, 2009). The Mahad Satyagraha took
place in a small town of Maharashtra in 1927. Ambedkar along with three thousand followers violated the
traditional restrictions of preventing untouchables from accessing water. Ambedkar took water into his
hands from the Chowdar Tank and violated the age old Untouchability. While most of the studies on the
Mahad Satyagraha treat the incident as crusade against caste oppression, while true, this incident has
historical significance as being one of the pioneering attempts of environmentalism for the poor. It is
interesting to note the politico-philosophical reflection of Ambedkar on this occasion; ‘At the outset, let
me tell those who oppose us that we did not perish because we would not drink water from this Chowdar
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Tank. We now want to go to the Tank only to prove that, like others, we are also human beings’ (Jaffrelot,
2005). Environmental historians of India mainly subscribed to the teleological approach to human
environmental relationship, which notes and treats only the resistances of people mainly to policies of
colonial state. However the episode of the Mahad Satyagraha demonstrates the complexity of competing
interests of Indian society over access to resources and attempts of marginalised sections of Indian society
to fight for justice in the domain of environment.

I11. Egalitarian Environmentalism And Ambedkar

Environmental historians in India obsessed with preservationist discourse which has proclivity to invoke
romantic preservationist ideas from Brahminical scriptures and practices. The main agenda of these ideas
is to provide a conceptual structure to the multiple patterns of resource use under the framework of Hindu
culture. Ambedkar on the other hand takes recourse to the ideas of Siddharta Gautama while sourcing his
ideas for the arguments he puts forth. By invoking the ideas of Siddhartha Gautama- the Buddha,
Ambedkar formulates and introduces the construct of egalitarian environmentalism which is an anti-thesis
to romantic Hindu environmentalism. At the core of this philosophy is the premise that resources of
nature are not meant for few rather for all, and all human beings possess equal right to use these resources
of nature. In the ethical domain of relationship between humans and nature, Ambedkar moves close to the
ideas of Marx who believes in the idea of eco-equality. In the monumental text Buddha and his Dhamma
which starts with an analysis of the process of transformation of Siddhartha Gautama to Buddha, for
Ambedkar it happened in the context of Gautama’s attempt to find a solution to water disputes between
the Sakhyas and the Koloyas which is the tribal confederation of ancient India. The decision of the
Sakhyas to undertake war against enemies was bitterly opposed by Siddhartha Gautama who eventually
chooses the path of self-exile. The point to be noted here is that the character of the Buddha in
Ambedkar’s vision of Buddhism emerges from eco-sensitive resources such as water (Ambedkar, 2006:
28-29). The engagement of Ambedkar with ecological justice using the case of Buddha could be seen at
three levels: the conception of evolution of nature; the relationship between human beings and other
living forms and finally the ethical aspects of human ecology. While reviewing the process of the genesis
of the world in the philosophical tradition of Indian thought, he put forward Buddha’s version of nature.
For Ambedkar, a biotic world does not have any superior and inferior qualities, rather ‘all individual
things are analogues to one another and therefore, no one can be regarded as the final sources to any
other’. This means that all living forms in the world are mutually depended upon each other for survival.
While reflecting the social philosophy of Ambedkar i.e, importance of all social class to the broader social
system, this concept also closely resembles very intricate eco-biological concept of food chain. Ambedkar
thus propose the concept of socio-ecological egalitarianism which facilitated the thought process of
inclusive environmentalism. Another interesting aspect of Neo-Buddhism (Ambedkar Buddhism) which
addresses these complex processes is the relationship among human beings, and the relationship between
living forms and human beings. The main crux of Buddhist Dharma according to Ambedkar is the
engagement of ‘man and the relation of man to man in his life on earth’ (Ambedkar, 2006: 121). By
invoking Buddhist Dharma, Ambedkar was addressing two things: reflection on the iniquitous social
order wherein powerful sections exploit nature for selfish class and caste interests and secondly,
visualising his dream society i.e., society free from exploitation and deprivation. Neo-Buddhism does not
restrict itself to harmonious relationship between human beings alone but goes to the extent of proposing
an organic relationship with all living forms. Ambedkar invoked Buddha to reflect upon this aspect as
follows: ‘Love is not enough; what is required is Maitri. It is wider than love. It means fellowship not
merely with human beings but with all living beings. Is not such Maitri necessary? What else can give to
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all living beings the same happiness which one seeks for one’s own self, to keep the mind impartial, open
to all, with affection for everyone and hatred for none’ (Ambedkar, 2006:129). Thus, loving kindness and
compassion towards living forms is an essential feature of Buddhism and it is one of the important
ecological virtues that it contributed to the world. Ambedkar himself purports to propose a self emphatic
and reflexive ethical code for human beings while engaging with other species, meaning he was not
satisfied with the dominant anthropocentric conception of the world but prefers an inclusive bio-
ecological centric world wherein all species have equal rights for their existence. For Ambedkar the
essence of true India lies in Buddhist tradition. For him Brahmanism is an anti-thesis to humanistic values
and nature’s biological ethics. He upholds the views of Buddha on conservation of animals and all life
forms from destruction. While invoking the ideas of Buddha, Ambedkar condemned the killing of
animals in the following passage: ‘that sacrifices neither were nay oxen slain, neither goats, nor fowls, nor
fatted pigs, nor were any kinds of living creatures put to death. No trees were cut down to be used as
posts, no Dabbha grasses mown to strew around the sacrificial spot” (Ambedkar, 2006: 267). This bitter
critique on nature’s exploitation was launched by Buddha against Brahmanism more than thousand years
back and it was recalled by Ambedkar with his Neo-Buddhism. The third important feature of Neo-
Buddhism is its powerful eco- sensitivity and eco-gospel, based upon ethical treatment of all living forms.
In the perception of Buddha; a king, a rich man and popular persons are not great men. A great man
according to him is ‘a man given to the welfare of many of many folks, to the happiness of many folk’
(Ambdekar, 2006: 293). Thus the essence of being human in Buddhist thought is one who lives for others.
This ethical dogma is reflected in the discourse of Buddhist ecology. While countering the Brahminical
notion of out-castes, Buddha defined who is out castes in the following words: ‘whosoever in this world
harms living beings once-born or twice-born, in whom there is no compassion for living beings is an
outcast’ (Ambedkar, 2006: 307). Ambedkar invoked Buddha to counter Brahmanical notion of the caste
system, and reintegrated that outcast should not be determined by birth rather by qualities of the person.
Thus, Ambedkar marshalled the ideas of Buddha and evolve a powerful critique of not only iniquitous
social order but also of eco-sensitive ideas which are capable of bringing eco-sensitivity in society.

Conclusion

Ecology has emerged as an important phenomenon in academic and public discourse. It is indeed
necessary to expand its scope by invoking new ideas to find solutions to emerging ecological crisis. The
ideas of Ambedkar offer a fresh perspective to Indian environmentalism. His ideas show that environment
needs to be located in the dynamics of social forces that ultimately determines the nature of human
relationship with environment. The ideas of Ambedkar reminds us that environmental governance should
be crafted based upon the principle of equity and bio-ethical spirit to cater to the needs of all sections of
human society. In a way, Ambedkar’s ideas enable us to focus on ecological democracy and inclusive
environmentalism, meaning environment for all. Particularly his engagement with Buddhism proposes a
bio-centric approach to look at social process. This means all species including human beings have equal
rights over nature and at the same time all human beings has responsibility to participate in conservation
of environment. To conclude, the eco-philosophy of Ambedkar can be termed as ‘environment for all and
all for environment’. Its relevance both at the global and local levels notwithstanding Ambedkar’s
contribution to ecology needs to be furthered to usher a just ecologically embedded society.
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Introduction

Caste-based discrimination in employment opportunities is a pervasive problem in contemporary India
(Nagar, 2023). Despite constitutional provisions and affirmative action programs, individuals from lower
castes continue to face discrimination in the job market, both in the private and public sectors (Jodhka,
2017). This not only violates human rights but also hinders the country's economic growth and
development (Knight, 2010). The lack of diversity in the workforce and the perpetuation of social
hierarchy make it difficult for individuals from lower castes to access better employment opportunities
and improve their socio-economic status (Mosse, 2020). In this essay, we will explore the challenges and
consequences of caste- based discrimination in employment opportunities in contemporary India and
suggest possible solutions to address this issue.

Background

India is a diverse country with a complex social structure. Caste is a fundamental aspect of Indian society,
which divides people into hierarchical groups based on birth (Vaid, 2014). The

caste system has been in existence for centuries and has been a significant source of discrimination and
inequality (Desai, 2011). The Indian Constitution recognizes the importance of eliminating caste-based
discrimination and provides several provisions to ensure equal opportunities for all citizens.

Article 15 of the Indian Constitution prohibits discrimination on the grounds of religion, race,

caste, sex, or place of birth (Bhatia, 2016). Article 16 guarantees equal opportunities for all citizens in
matters of public employment. The Constitution also provides for affirmative action programs such as
reservations in educational institutions and public sector jobs for individuals from lower castes (Malik,
nd). Despite these constitutional provisions and affirmative action programs, caste-based discrimination
in employment opportunities persists in contemporary India. Individuals from lower castes continue to
face discrimination in various forms, such as denial of employment, lower wages, and limited career
growth opportunities.

Challenges of Caste-Based Discrimination in Employment Opportunities

The persistence of caste-based discrimination in employment opportunities poses several challenges for
individuals from lower castes and the country as a whole. Firstly, caste-based discrimination hinders
social mobility and perpetuates social inequality. Individuals from lower castes face limited access to
better employment opportunities, which makes it difficult for them to improve their socio-economic
status. This perpetuates the social hierarchy and reinforces the dominance of upper castes in society
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(Soundararajan, 2023). Secondly, caste-based discrimination in employment opportunities hinders
economic growth and development. Discrimination leads to a lack of diversity in the workforce, which
limits innovation and creativity. This, in turn, hinders productivity and competitiveness, which has a
negative impact on the country's economy (Sabharwal, 2020). Thirdly, caste-based discrimination in
employment opportunities violates human rights (Bhimraj, 2020). Discrimination denies individuals from
lower castes equal opportunities to pursue their chosen careers and improve their socio-economic status.
This violates their right to equal treatment and opportunity, which is a fundamental human right.

Consequences of Caste-Based Discrimination in Employment Opportunities

The consequences of caste-based discrimination in employment opportunities are far-reaching and have a
significant impact on individuals from lower castes and the country as a whole (Deshingkar, 2006).
Individuals from lower castes face limited access to better employment opportunities, which perpetuates
social inequality and hinders their social mobility. This limits their ability to improve their socio-
economic status and leads to a cycle of poverty (Piff, 2018).

Caste-based discrimination also hinders economic growth and development. The lack of diversity in the
workforce limits innovation and creativity, which hinders productivity and competitiveness. This has a
negative impact on the country's economy and its ability to compete in the global market (Bob, 2007).
Caste-based discrimination in employment opportunities also violates human rights. Discrimination
denies individuals from lower castes equal opportunities to pursue their chosen careers and improve their
socio-economic status. This violates their right to equal treatment and opportunity, which is a
fundamental human right. Solutions to Address Caste-Based Discrimination in Employment
Opportunities To address caste-based discrimination in employment opportunities, several solutions can
be implemented. Firstly, there is a need to increase awareness about the negative consequences of caste-
based discrimination. This can be achieved through education and awareness campaigns, which can help
change attitudes and perceptions towards individuals from lower castes (Kumar, (2022). Secondly, there
is a need to strengthen affirmative action programs such as reservations in educational institutions and
public sector jobs. This can help provide equal opportunities for individuals from lower castes and
increase their representation in the

workforce. Thirdly, there is a need to enforce existing laws and regulations that prohibit caste- based
discrimination in employment opportunities. This can be achieved through strict

enforcement mechanisms and penalties for violators (Chauhan, 2008). Fourthly, there is a need to
promote diversity in the workforce. This can be achieved through policies that encourage the recruitment
of individuals from diverse backgrounds, including those from lower castes.

Conclusion

Caste-based discrimination in employment opportunities is a persistent problem in contemporary India.
Despite constitutional provisions and affirmative action programs, individuals from lower castes continue
to face discrimination in the job market, both in the private and public sectors. This not only violates
human rights but also hinders the country's

economic growth and development. The lack of diversity in the workforce and the perpetuation of social
hierarchy make it difficult for individuals from lower castes to access better employment opportunities
and improve their socio-economic status. To address this issue, there is a need to increase awareness
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about the negative consequences of caste-based discrimination, strengthen affirmative action programs,
enforce existing laws and regulations,

and promote diversity in the workforce.
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Abstract:

Dr. Babasaheb Bhimrao Ambedkar was a multitalented person. He is known as a champion of the
depressed class. He was an intellectual, a scholar, a constitution maker, a patriot, a writer, an economist,
an eminent lawyer and a feminist. Dr. Ambedkar dedicated his whole life to the uplifting Dalits. He was
totally against caste-based superiority and discrimination among them. He did such work which always
motivate the Dalits, women and untouchables. Despite the promoter work of reformers like Mahatma
Jyotiba Phule, Periyar, Ramaswami Naiker, Swamy Dayanand Saraswathi and most others to awaken
social rationality amongst untouchables, their efforts could not succeed. Dr. Ambedkar also faced the
cruel practice and suffered the distemper of throwing files by peons at his face while he was working as a
secretary at Maharaja of Baroda. He was badly beaten up for staying in hiding manner as a paying guest
in an Inn. He became their crusader. He decided to the upliftment of the depressed classes as they were in
miserable condition. The depressed classes faced untouchability. Baba Saheb struggled to in eradicating
the untouchability first. After eradication of untouchability, they will get equal rights, equal status and
opportunity, and equal social, civil, economic and political rights. As their rights are the part of the basic
human rights which protects the dignity of a person. Along with Baba Saheb, Mahatma Gandhiji, too
sincerely worked to eradicate the concept of untouchability. He gave a hew name to the untouchables as
Harijans which means children of God. The abolition of Untouchability for the first time was secured by
Ambedkar in Poona Pact. After that in the year 1934, Congress also came up with the resolution that
formed the foundation for Article 17. The anti-atrocities law has not been fully successful in preventing
the incidents of atrocities on Scheduled Castes and Scheduled Tribes due to the efforts of Baba Saheb.

Keywords: Ambedkar, Equality, Rights, Dalits, Atrocity Scheduled Castes and Scheduled Tribes.
1.1 INTRODUCTION

Human beings are born free and equal in dignity and rights. They are endowed with reason and
conscience and should act towards one another in the spirit of brotherhood. Everyone is entitled to all the
rights and freedoms without distinction of any kind, such as race, colour, sex, language, religion, political
or other opinion, national or social origin, property, birth or other status. Everyone has the right to life,
liberty and security of person. No one can be subjected to torture or cruel, inhuman or degrading
treatment or punishment. No one shall be held in slavery or servitude. Everyone has the right to own
property alone as well as in association with others.

No one shall be arbitrarily deprived of his property. Everyone has the right to equal access to

public service in his country. Everyone who works has the right to just and favourable remuneration
ensuring for himself and his family an existence worthy of human dignity, and
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supplemented, if necessary, by other means of social protection. Everyone has the right to education.
Everyone has the right to participate in the cultural life of the community, to enjoy the arts and to share in
scientific advancement and its benefits.

1.2 DR. AMBEDKAR AS AN SAVER OF THE DALITS

Dr. Ambedkar dedicated his life to the uplifting of Dalits. He was opposed to the theory of caste-based
superiority and social discrimination. He made a path for legal rights to enact the

laws in connection with the progress of Dalits which could positively change their lives. 2
Dr.Ambedkar always led by example. He showed his followers, through the way he lived his

own life, that education and hard work alone held the key to their liberation. The untouchables had been a
demoralized, helpless group of people, but Ambedkar taught them to stop waiting for help to come from
the outside and to rely upon themselves instead. The idea was a revolutionary one for people who had
always been told that their lot in life was preordained and that they had no control over it. Dr. Ambedkar
said, “You can change your lot, but do not flock to temples hoping for justice to come to you in heaven.
There is justice to be found on earth if you can fight for it. This idea gave them new courage and a sense
of self-respect that they had never known before. The Ambedkar statue was an icon for the depressed and
oppressed class&#39;s civil rights. His posture, the constitution in his hand and showing a new path for
millions of downtrodden people to modern society were symbols of the new era. 3

1.3 ATROCITIES ON SCHEDULED CASTES AND SCHEDULED TRIBES

In common parlance, the term ‘atrocity’ denotes an act of extreme heinous cruelty. The word “Atrocity”
has not been defined in law. Even the Scheduled castes and Scheduled Tribes (Prevention of Atrocities)
Act has not defined this term. In the absence of any legal definition, its meaning has been derived from
various instruments issued by the Government of India from time to time. The State has tended to apply
their interpretations of the term “Atrocity”. Ministry of Home Affairs has clarified this term as “any
offence under the Indian Penal Code committed against members of the Scheduled Castes by any non-
Scheduled Caste person. Similarly, all offences under the Indian Penal Code committed by non-
Scheduled Tribe against the member of Scheduled Tribes are atrocities. Caste consideration as a motive is
not necessary to make such an offence in case of atrocity. 4

There has been controversy on the definition of “atrocity”. If we were to say that the more serious offence
should be classified as “atrocities,” we would still be left with problems defining the notion of “serious”
offences. A part from murder and grievous offences one would have to fall back upon the measure of
punishment provided by the code in defining what constitutes “serious offences.” But this measure can
hardly be relied upon: this is so because the prescribed punishments depend on the nature of the criminal
act and not upon the impact of such actions on the historically situated victim groups as a whole. 5

Despite the legal safeguard provided for the protection of the Scheduled Castes from caste-based
atrocities and discrimination, the atrocities on Scheduled Castes and Scheduled Tribes are not coming to
an end and Scheduled Castes and Scheduled Tribes are still subjected to various forms of atrocities in
different parts of the country. The Constitution of India aimed at

constructing an egalitarian social order free from all caste-based prejudices but Dr. B.R. Ambedkar, while
speaking on the eve of the moving of the draft constitution in 1949, showed his non-challengeable fear
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regarding the existing inequalities in the Indian society while he observed that: “On 26th January 1950,
we are going to enter into a life of contradictions. In politics, we will have equality and in the social and
economic life, we will have inequality. In politics, we will be recognizing the principle of one man, one
vote and one vote, one value. In our social and economic life, we shall, because of our social and
economic structure, continue to deny the principle of one man, one value.” 6

1.4 LEGISLATIVE FRAMEWORK ATROCITIES ON SCHEDULED CASTES AND
SCHEDULED TRIBES

The law reflects a struggle between competing interest groups, some of whom are more powerful than
others. According to B.R. Ambedkar, law and public opinion are two forces, which govern the conduct of
man. They act and react to each other. At times law goes aheadm of public opinion and checks it and
redirects in channels, which it thinks proper. At times public opinion is ahead of the law. It rectifies the
rigour of the law and moderates it. 7 According to Friedman, “What makes the law, then, is not ‘public
opinion’ in the abstract, but public opinion in the sense of exerted social force.” 8 In a democracy, the
interplay between social opinion and the law-moulding activities of the State is a more obvious and
articulate one. Public opinion on vital issues constantly expresses itself not only through the elected
representatives in the legislative assemblies but through public discussion on various platforms. Because
of this constant interaction between the articulation of public opinion and legislation, society moves
forward. The struggles led by the Dalits against the caste system and untouchability and Dalit
consciousness about their human rights and social position in the society resulted in the positive response
of the post-independence Indian state by enacting new laws and legislations for the removal of social
disabilities. The enactment of the Scheduled Castes and the Scheduled Tribes (Prevention of Atrocities)
Act, 1989 is in response to such struggles led by the Dalits at various times and contexts in India. 9

The statement of Objects and preamble of the Act sums up the position of Dalits four decades after
Independence and Constitution. It says that despite various measures to improve the socio-economic
conditions of the Scheduled Casts and the Scheduled Tribes, they remain vulnerable. They are denied
several civil rights. They are subjected to various offences, indignities, humiliations and harassment. They
have, in several brutal incidents, been deprived of their life and property. Serious crimes are committed
against them for various historical, social and economic reasons... Because of the awareness created
among the Scheduled Casts and Scheduled Tribes, through the spread of education etc., they are trying to
assert their rights and this is not being taken very kindly by others. When they assert their rights and resist
practices of untouchability against them demanding statutory minimum wages or refusing to do any
bonded of forced labour, the vested interests try to cow them down or terrorize them. When the Scheduled
Casts or Scheduled Tribes try to preserve their self-respect of honour of their women, they become
irritants for the dominant and the mighty. Occupation and cultivation of even the government and more
often these people become victims of attacks by vested interests. Of late has been an increase in the
distributing trends of commission of certain atrocities like making the Scheduled Caste persons eat
inedible substances like human excreta and attacks on and mass Killing of helpless Schedule Casts and
Schedule Tribes and rape of women belonging to the Schedule Casts and Schedule Tribes. Under the
circumstances, the existing laws like the Protection of Civil Rights Act 1955 and normal provisions of
the Indian Penal Code are inadequate to check these crimes. Special legislation to check and deter crimes
against them by non Schedule Casts and non-Schedule Tribes has therefore become necessary.”10
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The most significant lacuna in the UOA is that the word ‘untouchability’ has not been defined anywhere
in the Act. The matter was ultimately settled on the ground that the term would not attract controversy
and the legality of its definition may not be challenged because the constitution itself does not define
‘untouchability’. Thus the UOA does not make it clear whether ‘untouchability’ refers to the status of an
untouchable or to a person who is subjected to a certain disability upon a person or group of persons. 11
The experience says that the small number of cases of the practice of untouchability reported to the police
is no indication at all of the magnitude of the problem. There has been laxity on the part of police and
other authorities concerned in their dealing with such cases. 11 Thus, despite this enactment, the atrocities
against the Dalits continued unabated. It was also found that there were several problems and limitations
in the enforcement of the Protection of Civil Rights Act, 1976. The Protection of Civil Rights Act, 1976 is
based on a mild crime model for removing the practice of untouchability. This Act was enacted for giving
effect to the provisions of Article 17 of Constitution of India. Initially, it was named “The Untouchability
(Oftences) of Act, 1955 which was amended in the year 1976 as “Protection of Civil Rights Act, 1976,”
as during the working of this Act some lacunae were noticed in it.

These loopholes were plugged in. This Act remained a symbolic piece of legislation. It seems fair to say
that the UO Act has not fared well in the High Courts in contrast with the earlier State legislation, which
generally received favourable interpretations from these Courts. This unfavourable reception by the High
Courts seems to involve three problem areas; the

requirement that the forbidden act be committed “on grounds of untouchability”’; uncertainty

about coverage of private property; and limitation of rights to those enjoyed by members of the same
religious denomination. 12

Thus, the term ‘atrocity’ was not defined until the Scheduled Castes and Scheduled Tribes (Prevention of
Atrocities) Act was passed by the Parliament in 1989. In legal parlance, the Act understands the term
“atrocity” means an offence punishable under sections 3 (1) and (2).

Atrocity is an expression commonly used to refer to crimes against Scheduled Castes (SCs) and
Scheduled Tribes (STs). The term Atrocity denotes an act of extremely heinous cruelty. In the absence of
any legal definition, its meaning has been derived from the various instruments issued by the Government
of India from time to time. However, the respective states in India are applying their interpretations of the
term atrocity. According to the Parliamentary Committee on the Welfare of SCs &amp;STs, the term
atrocity “denotes the quality of being shockingly cruel and inhumane, whereas the term ‘crime’ relates to
an act punishable by law”. 13 The Ministry of home Affairs has clarified the term as “any offence under
the Indian Penal Code committed against members of the Scheduled Castes by any non-Scheduled Caste
person. Similarly, all offences under the Indian Penal Code committed by non-Scheduled Tribe against
the member of Scheduled Tribes are atrocities. Caste consideration as a motive is not necessary to make
such an offence in case of atrocity.” 14

Ministry of Home Affairs has again clarified the term ‘atrocity’ as “Crimes which have ingredient of
infliction of suffering in one form or the other should be included for reporting.”

This is based on the assumption that “where the victims of crime are members of Scheduled Castes and
the offenders do not belong to Scheduled Castes, caste consideration are the root cause of the crime, even
though caste consciousness may not be the vivid and immediate motive for the crime.” 15
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The Act says that any non-Dalit person forcing a member of a Scheduled Caste or a Scheduled Tribe to
drink or eat any inedible or obnoxious substance is an atrocity. Any non-

Dalit acts with intent to cause injury, insult or annoyance to any member of a Scheduled Caste or a
Scheduled Tribe by dumping excreta, waste matter, carcasses or any other obnoxious substance in his
premises or neighbourhood is an offence. Forcibly removal of clothes from the person of a member of a
Scheduled Caste or a Scheduled Tribe or parading him naked or with a painted face or body or
committing any similar act which is 18 derogatory to human dignity is considered an offence. 16 Any
non-Dalits wrongfully occupies or cultivates any land owned by, or allotted to, or notified by any
competent authority to be allotted to, a member of a Scheduled Caste or a Scheduled Tribe or gets the
land allotted to him transferred defined as an offence. 17

The Act says that any non-Dalit wrongfully dispossesses a member of a Scheduled Caste or a Scheduled
Tribe from his land or premises or interferes with the enjoyment of his rights over

any land, premises or water is an atrocity. Compelling or enticing a member of a Scheduled Caste or a
Scheduled Tribe to do ‘begar’ or other similar forms of forced or bonded labour other than any
compulsory service for public purposes imposed by the Government is an offence of atrocity. 18 Any
non-Dalit forces or intimidates a member of a Scheduled Caste or a Scheduled Tribe not to vote or to vote
to a particular candidate or to vote in a manner other than that provided by law is an offence. A member
who is not a Dalit institute a false, malicious or vexatious suit or criminal or other legal proceedings
against a member of a Scheduled Caste or a Scheduled Tribe is an offence of atrocity. Non-Dalit gives
any false or frivolous information to any public servant and thereby causes such public servant to use his
lawful power to the injury or annoyance of a member of a Scheduled Caste or a Scheduled Tribe defined
as an offence. 22

The Dalits are protected from humiliation by clause (x) of section 3 (1) of the Act. A non-Dalit if
intentionally insults or intimidates with intent to humiliate a member of a Scheduled Caste or a Scheduled
Tribe in any place within public view shall be punishable with imprisonment for a term, which shall not
be less than six months. Females belonging to the Dalits are teased or their modest is outraged without
any reason simply because they are poor

and Dalits were made an offence under clause (xi) which says that the assaults or use of force to any
woman belonging to a Scheduled Caste or a Scheduled Tribe with intent to dishonour or outrage her
modesty shall be punishable with imprisonment for a term. The woman belonging to the Dalit exploits her
sexually and has protection under clause (xii) of the Act. This clause says that “being in a position to
dominate the will of a woman belonging to a Scheduled Caste or a Scheduled Tribe and uses that position
to exploit her sexually to which she would not have otherwise agreed” shall be punishable with
imprisonment. 19 The Dalits have protection from denial to use water from any spring, reservoir or any
other source without any interception in any manner without getting it polluted. Clause (xiii) says that it
“corrupts or fouls the water of any spring, reservoir or any other source ordinarily used by members of the
Scheduled Caste or the Scheduled Tribes to render it less fit for the purpose for which it is ordinarily
used” shall be punishable. 20

The members of the Dalits are provided protection s from denial of access to certain places and to use
customary passage and to get water from any spring, reservoir or any other source. The members of Dalits
were protected from denial of access to any place of public resort to which other members of the public or
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any section thereof has a right of access. This protection made under the (xiv) clause says that any non-
Dalits “denies a member of a Scheduled Caste or a Scheduled Tribe any customary right of passage to a
place of public resort or obstructs such member to prevent him from using or having access to a place of
public resort to which other members of the public or any section thereof have a right to use or access to.”
The Dalits were protected against atrocities affecting land; atrocities affecting residential premises;
against atrocities affecting the existence of properties. According to clause (xv) any non-Dalits, forces or
causes a member of a Scheduled Caste or a Scheduled Tribe to leave his house, village or other place of
residence, shall be punishable with imprisonment for a term which shall not be less than six months but
which may extend to five years and with fine. 21 The Dalits have been given protection against causing
damage to their property by mischief either by fire or explosive substances. This protection has been
provided by clause (iii) of section 3 (2) of the Act. According to this clause, any non-Dalit, who commits
mischief by fire or any explosive substance intending to cause or knowing it to be likely that he will
thereby cause damage to any property belonging to a member of a Scheduled Caste or a Scheduled Tribe
shall be punishable with imprisonment for a term which shall not be less than six months but which may
extend to seven years and with fine. The destruction of their properties by mischief either by fire or
explosive substance is made a serious offence. This is provided by clause (iv) of Section 3(2) of the Act.
It says that the non-Dalits commit mischief by fire or any explosive substance intending to cause or
knowing it to be likely that he will thereby destroy any building which is ordinarily used as a place of
worship or as a place for human dwelling or as a place for the custody of the property by a member of a
Scheduled Caste or a Scheduled Tribe, shall be punishable with imprisonment for life and with fine.
According to section 3 (2) clause (v) of the Act, any non-Dalit “commits any offence under the Indian
Penal Code (45 of 1860) punishable with imprisonment for a term of ten years or more against a person or
property on the ground that such person is a member of a Scheduled Caste or a Scheduled Tribe or such
property belongs to such member, shall be punishable with imprisonment for life and with fine.” 22

Every member of Dalit has been protected against the atrocities by the destruction of evidence of
atrocities. According to section 3 (2) and clause (vi) whoever, not being a member of a Dalit, “knowingly
or having reason to believe that an offence has been committed under this Chapter, causes any evidence
of the commission of that offence to disappear to screen the offender from legal punishment, or with that
intention gives any information respecting the offence which he knows or believes to be false, shall be
punishable with the punishment provided for that offence.” 23

1.5 CONCLUSION

To conclude, Dr. Ambedkar has always resembled in lives of 160 million strong Dalit communities
throughout the country. Dr. Ambedkar&#39;s views were consistently been inspiring the oppressed,
depressed and downtrodden classes to challenge the dominant strands of political articulations in the
country. According to Raja Sekhar VVundru who calls Dr Ambedkar the other father said: “Dr Ambedkar
gave millions of untouchables an identity of their own. He is now regarded as a great Indian, a person
relevant for all times to come. This is not because his followers are unwavering in their devotion, or that
they happen to be numerically higher than supporters of any other person (dead or living) in India, and
certainly not because he probably has been represented in the highest number of statues erected for any
man in history. It is because his following has transcended generations. His relevance political, social,
ideological, religious, economic will persist as long as the clamour and struggle for justice and equal
rights exist”.
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Introduction:

Under the sky all humans are equal and each and every has his or her own importance and individual
talent, but....unfortunately, division exists on the basis of caste, colour, creed and religion as well as on
the gender, socio- economic and political. Puh! the 21st century has become more and more intolerable in
the hands of Indian leaders and their goons. They are practising 'Divide and Rule' and watering every
dissected ideology. | thank to this great motherland who has conceived very dedicated and courageous
patriots who sacrificed their lives for the cause of humanity and for the well-being of the nation. Among
them, Baba Saheb Ambedkar is the upper most who sacrificed ,not only his children but also his whole
precious life to eliminate the stigma of the caste on the forehead of this beloved native country.
Dr.B.R.Ambedkar gave us many valuable and revolutionary works those which can't be bounded in
letters. Some of them are:-Castes in India; Their Mechanism, Genesis and Development (1916),The
Problem of Rupees-Its Origin and It's Solution (1923), Bahishkrut Bharat(1927),The Annihilation of
Caste(1916), Thoughts on Pakistan (1940),Mr.Gandhi and Emancipation of Untouchable (1945), Pakistan
Or Partition of India(1945),State And Minorities (1947),Who Were The SHUDRAS(1948),Buddha Or
Karl Marx(1956), Riddles in Hinduism(2008),Manu and Shudras (2015) etc.In his writings as well as at
ground level ,Baba Saheb faced the evils of caste ridden society and fought bravely against every
feudalistic and imperlistic thought unlike the warrior of safe zone.The present paper will exhibits Baba
Saheb's struggle and ideas against casteism that , clearly, forever desciriminates against Dalit, especially
working class as | would like to pronounce 'Jati hai ki jaati nhi' means 'Caste does exist but it doesn't
eliminate'..l will try to find out the caste system in India, its genesis and its impact on marginalised
sections even in the modern era.

Castes in India: Mechanism and Genesis:

Before starting the topic,l wish to tell you about the system of castes in India The origins of the caste
system in India and Nepal are not fully known,but castes seem to have originated more than 2000 years
ago.Under this system,which is associated with Hinduism,people were categorized by their occupations.'
'Although originally caste depended upon a person's work,it soon became hereditary.Each person was
born in to an unalterable social status.The four primary castes are Brahmin,the priest; Kshatriya, warrior
and nobility; Vaisya,farmers,traders,and artisan: and Shudra,tenant farmers and servants.Some people
were born outside of(and below) the caste system;they were called "untouchables” or "Dalits"-"the
crushed ones."(1.https://www.thoughtco.com History of the Caste System in India-ThoughtCo)

More than one century has gone since the Anthropology Seminar was presented on 9th May,1916 at
Columbia University by Dr. B.R. Ambedkar on the topic 'Castes in India:Their Mechanism,Genesis and
Development (1916) has become a landmark for the down-trodden and exploitive castes and being
considered an innovation for their freedom and emancipation.The document that was presented by Baba
Saheb,belonged to dalits and deprived masses whose has been keeping deprived for centuries for their
rights and privileges as human being that is ineligible in this universe.He expresses his concern to uproot
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all roots of all types of evils through an inevitable and insightful outlook and enrich experience that he has
faced in this malice society of 'Shavarna'.He also tries to define conflict between primitive and modern
society and almost unravels the mysteries of caste.Ethnology explains the root causes of difference
betweessn human and human and ignites them for exploitation and oppression within '‘Manusmriti' that
makes a barrier for progressive and humane and civilized society,| think. Population of India is a mixture
of Aryans, Dravadians,Mongolians and Scythians.Ethenically all people are heterogeneous as we are
seeing in today's India,no doubt,there is 'unity in diversity' that is chief characteristic of this democratic
and secular country but alas!This diversity is being made homogeneity on the basis of caste and
religion.Caste is due to homogeneity.Nature of caste,to know more important before discussing the topic
in detail.Different writers define caste as a collection of families,groups of families,a social group and
detached their relations with the other class on eating and drinking.'Origin of caste I(Baba Saheb) mean
the origin of the mechanism for endogamy.' "Endogamy is the only characteristic that is peculiar to
caste"(2.Castes in India:Their Mechanism,Genesis and Development, ebook,pg7). "As long as caste in
India does exist, Hindus will hardly intermarry or have any social intercourse with outsiders; and if
Hindus migrate to other regions earth, Indian caste would become a world problem."(3.ibid,pg6)

In India exogamy has a queer place that should be a strong weapon to demolish the caste barrier as Baba
Saheb says telling the custom of exogamy "with the growth of history, however, exogamy has lost its
efficacy and excepting the nearest blood-kins ,there is usually no social bar restricting the field of
marriage"(4.ibid-ebook,pg8) Due to the prevailing customs in society, there was very bad condition of
women, being a half of this cultured society,she was always tortured and molested physically and
mentally in every caste that was right according to custom" Sati, enforced widowhood and girl marriage
are customs that were

primarily intended to solve the problem of the surplus man and surplus woman in a caste and to maintain
it's endogamy. Strict endogamy could not be preserved without these customs, while caste without
endogamy is a fake"(5.ibid-ebook pgl3) According to Dr.Ambedkar 'a caste is an enclosed class' that is
imbibed in 'Chaturvarna’ and imposed it upon the working and down-trodden masses by a law-giver and
has come in to existence as some social laws 'Manu and Shastra.'

'1.The Brahman or the priestly class

2.The Kshatriya or the military class

3.The Vaisya or the merchant class

4.The Shudra or the artisan and mechanical class.

This is a class system not castes.Sub-division of society is quite natural. Unnaturally, these sub- division
lost their class character and have become self enclosed units, called caste." With the pace of time, the
priestly class detached itself from the rest of the body of people and through a closed door policy became
a caste by itself and some castes were formed by imitation from higher to lower. This is the mechanistic
process of the formation of caste and it is inevitable. Our forefathers have conceived caste as a unit itself
and not as one within a 'System of Caste.'

Development of Castes:
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As we know,there is a high growth in casteism, especially against lower strata of society except getting
high ranks and posts due to the constitutional provisions . The so-called upper castes are being (till now)
practised malpractices against the deprived sections. Castes has developed bigger shape besides being
laws and provisions. The most terrible and dreading data is that over 1.8 lakh cases of crimes against Dalit
were registered between 2018 and 2021.Atrocities issues like rape, murder, molestation and physical
assault, being seen day by day on different social media. Where is equality, fraternity and brotherhood
(this is a capitalistic slogan that is wrapped in the blanket of Brahmanism to exploit Dalit as well as other
lower castes.)The latest issue of caste development has been watched by civilized and humane cultural
society on 2nd June,2023,a dalit youth was stabbed by three goons on celebrating Dr.Baba Saheb's
birthday at Nanded in Maharashtra that is known as secular and progressive state. Haa! | want to ask if we
will be murdered by these so called Shavran caste goons .No, never, we should remember Baba Saheb's
struggle and take necessary action (lawful or militant) to protect our respect and honour as a human being.
"Caste -oppression is so entrenched in our society, so deeply rooted, that let alone disappearing, or even
getting ameliorated, within capitalism, ie, prior to the overthrow of capitalism ,it would not even do so
without a prolonged struggle after such an overthrow. Caste oppression in short constitutes a deep- rooted
contradiction in our society that is not easy to overcome"(6.http://peoples democracy.in) Criticising
Madan Mohan Malviya ,who undertook campaign to remove untouchability ,Bhagat Singh further writes:
"a reputed social reformer like Pandit Madan Malviyaji, known for his soft corner for untouchables, first
agrees to be publicly garlanded by a sweeper, but then consider himself to be polluted till he bathes and
washes those clothes. How ironical !"(7.http://thewire.in/bhagatsingh)

Conclusion:

Caste system in India is so complex and compact that without knowing deep roots of caste ,it can't be
annihilated from Indian society. No doubt, caste is an integral and whole part of all human being but on
the other and first hand, it is a stigma on developed and progressive human society. Caste is like a
‘chamber of horror' for the untouchables, scheduled caste, backward class and other backward class and
whole lower strata of the society. The text is so enriched and important for the then context ,in fact ,the
mood and behaviour of the social taboo has fully changed. We should acquire and implement new
strategy to fight the caste discrimination as per the demand requires. Marx theory of annihilation of class
and Ambedkar's theory of annihilation of caste need to be synthesized and put to immediate practice for
the emancipation of the Indian populace.(8.https://mron line.org 200 Years later, Why Marx remains
relevant in an Indian context
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Abstract:

Dr. Ambedkar has been hailed as the chief architect and father of the Constitution of free India, born as a
Dalit and was particularly untouchable from his very childhood. He found that a large segment of society
known as downtrodden and weaker sections of the society are living in very miserable and inhuman
conditions in the society for centuries. The untouchables in the country were deprived of social and
economic justice. They were socially degraded and economically exploited in society. With this
background the principles of social justice are very vital and a uniting force in Indian circumstances. The
principle of social justice means that, downtrodden under privilege, adversely situated persons suffering
from long should be raised to the standard of average people. This is only possible through giving them
special treatment and providing them with all the facilities for their upgradation to equate them with the
rest of the population. Indian Constitution symbolizes the concept of social justice as Dr. Ambedkar the
father of the Constitution has enshrined it in the Preamble of the Constitution, Part Il rd of the
Constitution which deals with Fundamental Rights and Part IV th of the Constitution which deals with
Directive Principles of the State policy.

Keywords: Ambedkar, Social Justice, Fundamental Rights, Directive Principles, the Constitution of
India.

1.1 INTRODUCTION

Our founding fathers of the Constitution have chosen and given us, a democratic republic for the
governance of the country democracy within its scope encompasses freedom, equality and

fraternity. These trinities are the pillars and basic principles of democracy. 1

Social Justice is the cardinal concept of the Constitutional edifice in India. It is the living concept of the
revolutionary import and it gives meaning and significance to the ideal of a welfare state. The preamble of
the constitution of India has given utmost importance to the concept of Socio Justice in all its
manifestations. The preamble, which epitomizes the aspiration of the people, inter alia, provides for
securing Justice Social, Economic and political.2

The preambular commitment finds its reflection in Part 1l of the Constitution of India dealing with
Fundamental Rights and Part IV dealing with Directive Principles of State Policy. The whole scheme of
the Constitution of India aims to secure Justice-Social and Economic. The expression Social Justice is not
constitutional rhetoric or political claptrap meant for historic sloganeering. It is the conscience and soul
force of the Supreme Law of the Land. It is a living concept of revolutionary import, it gives sustenance
to the rule of law and meaning and significance to the ideal of the welfare state. In a democracy, the
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welfare state concept always prevails as an important requirement. The state is promoting the welfare of
the people and takes steps to bring out a social order based on justice social, economic and political. 3

1.2 CONCEPT OF SOCIAL JUSTICE

Social justice means the abolition of all types of differences which may result from the differences of
wealth, race, opportunity, religion, status, caste, title and the like. To achieve such an ideal of social
justice, the Constitution laid down the Directives for the State in Part IV of the Constitution. 4

The Supreme Judiciary realized that India is a welfare state. It is committed to the cause of social justice
and the Courts must respond to this cause. Indian Constitution is one of the best documents which show
that the concept of justice in its extended form has been described in various provisions of the
Constitution. To begin with, Indian Constitution predicts that the Republic of India secures social,
economic and political justice, equality of status and opportunity and liberty of thought and expression to
all its citizens. It also states that Constitutional law shall endeavour to ensure all citizens within the
framework of the Constitutional mandate. The words “socialist” that are added by the 42 nd
Constitutional amendment act 1976, further illustrated that the main aim of the Constitution is to get rid
of

inequality and provide a fair standard of living to the working people. 5

Social Justice is the recognition of a larger number without deprivation or accrual of legal rights. The
concept of social justice is the main and vital part of the Constitution and it is presumed to be a basic
structure of the Constitution that cannot be peeled off, altered or done

away with because of the doctrine of Basic Structure. In Dalmia Cement(Bharat) Ltd. v. Union of India 6
, it was held by the Supreme Court that Social Justice is the complete form to remove social imbalance by
law balancing the rival claims or the interest of different groups or sections in the social structure or
individuals by means without which it would not be possible to build up a welfare State.

The Supreme Court in D.S. Nakara v. Union of India 7 and Minerva Mills v. Union of India 8 further
observed and held that the expression of Social Justice in the preamble recognizes the Benthamite
principle of greatest happiness without the deprivation of legal rights. The concept of justice especially, a
provision of the Indian Constitution is to protect the weaker section from social injustice. Another
provision also exists in special provisions for backward

classes. Further, certain provisions regarding reservation for backward classes, special provisions relating
to scheduled caste and scheduled tribes in reserving certain seats of Parliament, and relaxation of
minimum qualifying standard for admission to certain professions. In the case of Indra Sawhney v. Union
of India 9 , the Hon’ble Supreme Court further held that a positive beauty is imposed on the state for the
protection of tribal and weaker sections of people. Furthermore, the Constitution of India includes a
directive for legal aid to the poor ensuring the poor section access to justice from law Courts. It is based
on this provision that legal aid programmes have been launched by most of the states in India.

1.3 Dr B.R. AMBEDKAR AND SOCIAL JUSTICE

Dr. Ambedkar was born into a society that was full of inhuman conditions and practices. An untouchable
according to Hindu Shastra and Smritis was born as untouchable, lived and died as an untouchable. But
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Dr. Ambedkar was a unique exception to this age-old scurrilous prescription and practice. By dint of hard
work, untiring efforts and extraordinary drive and

devotion on his part he acquired the highest possible education in India, USA and England. He emerged
as an erudite scholar, prolific writer, a free and fearless thinker, a popular attorney and an eminent
Constitutionalist. Though he was born untouchable, he refused to live and die as untouchable. He was
determined to break down the age-old shackles of slavery under which his unfortunate brethren had been
suffering by breaking down the irrational social mores and forged religious customs. 10

Dr. B.R. Ambedkar is one of the main people who advocate social justice for the depressed classes in
India. It is not wrong to say that Babasaheb Ambedkar did not suggest any exclusive definition or theory
of the concept of ‘social justice’. But the concept of ‘Social Justice’ was given by Dr. Ambedkar and
derived from the theory propounded by Plato and John Rawls. As per this theory, one can infer basic
cultural and structural principles of social justice embodied in the thoughts of Babasaheb Ambedkar. 11

Dr. Ambedkar was one of the spokesmen for social justice in India. The only person in the Constituent
Assembly was Ambedkar who gave a new magnitude to the concept of justice.

People regard him as the ‘Champion of Social justice’. He gave the theory of social justice as he was
himself a victim of social injustice. He countered its difficulties and it became impossible for him to not
tolerate the injustice. Because of that reason he boldly fought against injustice. He favored the liberal
concept of justice. Like Gandhi, he considered that justice is not a crucial thing, it is simply another name
for liberty, equality and fraternity. 12

The main value of social justice, as per Ambedkar’s view includes equality, equal division of welfare
articles, equipments, sources, schemes etc. without applying any discrimination and partiality. Thus, the
spirit of social justice gives a significant place to mutual sympathy, respect and dignity as it is the human
right that every person has the right to live with respect and dignity. The writings and thoughts of Lord
Budda influenced Ambedkar on the concept of human equality and sympathy, Lord Budha. John Dewy,
Carlyle, Karl Marx, Kabir, Mahatma Phule and other rationalists also smoothly influenced him. The uplift
of an individual is based on main constituents like sympathy, equality and liberty. Hinduism is always
destitute of this concept. It is only Buddhism that comprises equality, love, sympathy and fraternity. So,
Ambedkar followed Buddhism and worked for the uplift of the most depressed sections of Indian society-
the Dalits. 13

1.4 SOCIAL JUSTICE UNDER THE CONSTITUTION OF INDIA

‘Social Justice’ is an integral part of Justice, ‘Social Justice’ is a dynamic, device to mitigate the
sufferings of the poor, and weak. Dalits, Tribals and deprived sections of the society and to elevate them
to the level of equality to live a life with dignity of the person. ‘Social Justice’ is not a simple or single
idea of a society but is an essential part of a complex of social change to relieve the poor, etc. from
handicaps, and penury to ward off distress, and to take their life liveable for the greater good of society at
large. In other words, social justice aims to attain a substantial degree of social economic and political
equality in the society. 14 The Constitutional concern of social justice as an elastic continuous process is
to accord justice to all sections of society by providing facilities and opportunities to remove handicaps
and disabilities with which the poor, etc. languish to secure the dignity of their person the Constitution,
therefore, mandates the state to accord justice to all members of the society in all facets of human activity.
15
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The Indian Constitution is unique in its contents and spirit. Through borrowed from almost every
constitution of the world, the constitution of India has several salient features that distinguish it from the
constitutions of other countries. Dr. Ambedkar is the man of the millennium for social justice since he
was the first man in history to successfully lead a tirade of securing social to the vast sections of Indian
humanity, with the help of a law. Dr. Ambedkar was the man who tried to turn the Wheel of the Law
toward social justice for all. He has strong favour to attain social justice among the Indian Communities
for this purpose he began his vocation. At the time of independence, the constitution makers were highly
influenced by the feeling of social equality and social justice. For the same reason, they incorporated such
provisions in the constitution of India. 16

According to Dr. B.R. Ambedkar, the Directive Principles of State Policy is a &#39;novel feature of the
Indian Constitution. They are enumerated in Part IV of the Constitution. They can be classified into three
broad categories socialistic, Gandhian and liberal intellectual. The

directive principles are meant for promoting the ideal of social and economic democracy. They seek to
establish a &#39;welfare state&#39; in India. However, unlike Fundamental Rights, the directives are
non-justiciable in nature, that is, they are not enforceable by the courts for their violation. Yet, the
Constitution itself declares that these principles are fundamental in the governance of the country and it
shall be the duty of the state to apply these principles in making laws. Hence, they impose a moral
obligation on the state authorities for their application, the real force (sanction) behind them is political,
that is, public opinion. 17

Article 19 enshrines the fundamental rights of the citizens of this country. The seven sub- clauses of
Article 19(1) guarantee the citizens seven different kinds of freedom and recognize

them as their fundamental rights. Article 19 considered as a whole furnishes a very satisfactory and
rational basis for adjusting the claims of individual rights of freedom and the claims of public good. 18

Articles 23 and 24 provide for fundamental rights against exploitation. Article 24, in particular, prohibits
an employer from employing a child below the age of 14 years in any factory or mine or any other
hazardous employment. 19 Article 31 makes a specific provision

concerning the fundamental property right and deals with the vexed problem of compulsory acquisition of
property. 20

Article 38 requires that the state should make an effort to promote the welfare of the people by securing
and protecting as effectively as it may a social order in which justice social,

economic and political shall inform all the institutions of national life. 21 Article 39 clause (a) says that
the State shall secure that the operation of the legal system promotes justice, on a basis of equal
opportunity, and shall, in particular, provide free legal aid, by suitable legislation or schemes, or in any
other way, to ensure that opportunities for securing justice are not denied to any citizen because of
economic or other disabilities. 22

Article 41 recognizes every citizen’s right to work, education &amp; public assistance in cases of
unemployment, old age, sickness &amp; disablement and in other cases of undeserved want.23

Article 42 stresses the importance of securing just and humane conditions of work &amp; for
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maternity relief. 24 Article 43 holds before the working population the ideal of the living wage 25 and
Article 46 emphasizes the importance of the promotion of educational and economic interests of schedule
castes, schedule tribes and other weaker sections. 26

The social problem presented by the existence of a very large number of citizens who are treated as
untouchables has received the special attention of the Constitution as Article 15 (1)

prohibits discrimination on the grounds of religion, race, caste, sex, or place of birth. The state would be
entitled to make special provisions for women and children and for the advancement of any social and
educationally backward classes of citizens, or the SC/STs. 27 A similar exception is provided to the
principle of equality of opportunity prescribed by Article 16 (1) in as much as Article 16(4) allows the
state to make provision for the resolution of appointments or posts in favour of any backward class of
citizens which, in the opinion of the state, is not adequately represented in the services under the state. 28
Article 17 proclaims that untouchability has been abolished and forbids its practice in any form &amp; it
provides that the enforcement of untouchability shall be an offence punishable following law. This is the
code of provisions dealing with the problem of achieving the ideal of social justice in this country which
has been prescribed by the Constitution of India. 29

1.5 CONCLUSION

Dr. B.R. Ambedkar, the Chief Architect of the Indian Constitution was a scholar par excellence, a
philosopher, a visionary, an emancipator and a true nationalist. He led several social movements to secure
human rights for the oppressed and depressed sections of society. He stands as a symbol of the struggle
for social justice. The solution to social injustice lies within us only. People should be aware of the
conditions of the poor, the backward, or whosoever to rational examination. After it has been in effect for
a while, subject every concession to empirical evidence. People should shift from equality of outcomes to
equality of opportunities. And in striving towards that, nudge politicians to move away from the easy
option of just decreeing some reservations, etc. to doing the detailed and continuous work that positive
help requires, the assistance that the disadvantaged need for availing of equal opportunities. People should
try to refashion the policies of the state on truly secular and liberal principles. The individual and not the
group should be the unit of state policy.

1 Prof. Ram Naresh Chaudhary, Dr. Ambedkar’s Vision of Social Justice in Indian Constitution 1 (Regal
Publication, 1 st edn., 2017).

2 Suresh Mani Tripathi, Emerging Issues and Legal Framework in India 232 ( The Reader Paradise, 1 st
edn.,2014).

3 Ibid.
4 Narender Kumar, Constitutional Law of India 39 ( Allahabad Law Agency, 10 th edn., 2018).

5 Dr. N.V.Pranjape, Studies in Jurisprudence and Legal Theory 189 (Central Law Agency, 5 th
edn.,2008).

6 AIR 1996 SCW 3652.

7 AIR 1983 SC 927.

179



8 AIR 1980 SC 1789.
9 AIR 1993 SC 477.

10 Prof. Ram Naresh Chaudhary, Dr. Ambedkar’s Vision of Social Justice in Indian Constitution 2 (Regal
Publication, 1st edn., 2017).

11 P.G. Jogdand, P.P. Bansode, N.G. Meshram (ed.), Globalization and Social Justice 107 ( Rawat
Publications , 1* edn., 2008).

12 Dr. Babasaheb Ambedkar, Writing and Speeches 25 ( Dr. Ambedkar Foundation, Vol. 3, 1 st
edn.,1987).

13 AK. Majumdar and Bhanwar Singh (ed.), Ambedkar and Social Justice 26 (Radha Publication, 1 st
edn., 1997).

14 Prof. Ram Naresh Chaudhary, Dr. Ambedkar’s Vision of Social Justice in Indian Constitution 10
(Regal Publication, 1st edn., 2017).

15 Ibid.

16 Suresh Mani Tripathi, Emerging Issues and Legal Framework in India 232 ( The Reader Paradise, 1 st
edn.,2014).

17 Ibid.

18 The Constitution of India, art. 19.
19 The Constitution of India, art. 24.
20 The Constitution of India, art. 31.
21 The Constitution of India, art. 38.
22 The Constitution of India, art. 39.
23 The Constitution of India, art. 41.
24 The Constitution of India, art. 42.
25 The Constitution of India, art. 43.
26 The Constitution of India, art. 46.
27 The Constitution of India, art. 15.
28 The Constitution of India, art. 16.

29 The Constitution of India, art. 17.

180



THE CONTRIBUTION OF DR. BHIMRAO AMBEDKAR TO LABOUR LEGISLATION AND
LABOUR WELFARE IN INDIA

SNEHLATA

RESEARCH SCHOLAR

(DEPARTMENT OF COMMERCE)

BABA MASTNATH UNIVERSITY, ROHTAK

Email id - snehlata 011196@gmail.com

Abstract

The aim of this research paper is to examine the contribution of Dr. B.R. Ambedkar to labour legislation
and labour welfare in India. Dr. B.R. Ambedkar, a renowned Jurist, social reformer and the principal
architect of the Indian Constitution, made remarkable contributions to labour laws and labour welfare
India with a focus on uplifting marginalized sections of Society, including the laboring class, Dr.
Ambedkar played a crucial role in securing their rights and ensuring their welfare. He advocated for the
welfare of Industrial workers, leading to the passage of the factories Act in 1948, which established
standards for working conditions, regulated working laws and addressed concerns like child labor
recognizing the vulnerability of marginalized Communities, Dr. Ambedkar Championed the scheduled
Castes and scheduled tribes prevention of Atrocities Act. In 1989, aimed at Protecting these communities
from discrimination and violence, including within the worker. His advocacy for fair wages resulted in
provisions related to minimum way being included in the Indian Constitution ensuring a decent Standard
of living for workers.

Keywords - Labour welfare, Labour laws, Contributions, Industrial disputes, scheduled caste and
schedule tribes, well-being, worker.

Introduction
Labour welfare

labour welfare refers to the measures, policies and initiatives undertaken to promote the well being, rights
and overall welfare of worker in the workplace. It encompasses a wide large of activities and benefits
aimed at inhiving the quality of life and working conditions for employers labour welfare initiatives focus
on addressing the Physical, social, economic and Psychological needs of worker, ensuring their safety,
health, and general welfare. These initiatives can include provisions for fair wages, safe working.
Conditions, reasonable working hours, access to healthcare facilities social security benefits and albertites
for skill development. The development and career advancement. The aim of labor welfare initiatives is to
create a conductive and supportive work environment that not only meets. The needs of workers but also
enhances their producing, job satisfaction and overall well-being. By prioritizing labor welfare,
organization and societies striver to poster a harmonious and equitable relationship between employers
and employees while social justice and human dignity in the workplace.
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Labour Law

Labour laws refer to the legal framework that governs. The relationship between employers and labour
organization in the workplace. These laws are designed to protect the rights and interests of workers,
ensure fair and equitable treatment and establish standards for working conditions and employment
practices. Cause Laws cover a wide range of aspects related to employment, including hiring, wages,
working hours, leave entitlements, occupational health

and safety, social security, dispute resolution labour laws very across countries and jurisdictions,
reflecting. The social economic and political concepts of each nation. It is advisable to consult Specific
local labour laws or seek legal advice in the relevant jurisdiction for accurate &amp; eel-to-date
information.

Dr. B.R. Ambedkar a visionary leader and one of the Chief architects of the Indian constitution, made
indelible contributions to labor laws and labor welfare in India. His unwavering commitment to social
justice and equality drove his tireless efforts in advocating for the rights and welfare of workers,
particular those from marginalized Sections of society. As the chairman of the drafting comities of the
Indian constitution, Dr. Ambedkar players a critical role in shaping the fundamental rights enshrined in
the Constitution, including labor rights. He sought to ensure that the Constitution provided a strong
foundation for protecting worker’s rights and meeting their welfare Dr. Ambedkar recognized the need
for legislation to suffused workers from exploitation and improve their working conditions this active
involvement led to the enactment of significant. labour laws, most notably the factory. Act of 1948. This
law aimed to regulate working conditions in factories, addressing crucial aspects such as working hours,
overtime, lease entitlements and provisions for worker health and safety. Another crucial aspect of Dr.
Ambedkar&#39;s Contributions was his advocacy for reservation Policies. His strongly advocated for
reservation of seats in educational institutions

and public employment for scheduled castes and scheduled tribes. These affirmative action policies aimed
to address historical social and economic disadvantages faced by these communities, providing them with
opportunities for better representation and socio-economic upliftment. Dr. B.R. Ambedkar&#39;s legacy
welfare in India is significant and enduring. His

vision for social justice and equality continues to shape the legal frameworks policies aimed at protecting
the right and promoting welfare of workers, particularly those from marginalized background. These
contributions have had a profound impact on the lives of countless workers, ensuing that their voices
heard, their rights are protected and their well- being is prioritized.

Objectives

i. To study the Dr. B.R. Ambedkar Contribution to labour welfare.

ii. To study the Dr. B.R. Ambedkar contribution to labour laws in India.

Dr. B. R. Ambedkar, a social reformer, Jurist and the chief architect of the Indian constitution
made significant constitution, to labor welfare in India. Here are some of his notable Contributions:

1. Labor Right and Protections: As the chairman of the drafting Committee of the Indian Constitution,
Ambedkar ensured that labour right and protection were enshrined in the constitution. He advocated for
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the constitution. He advocated for the inclusion of fundamental rights such as the right to equality, rights
against exploitation and right to work

with dignity.

2. Worker Rights: Ambedkar Played a critical real in formulating and implementing various claws to
protect the rights of workers. He actively supported the establishment of legislation related to minimum
wages, working conditions and Social Security for laborers. One such important legislation was the
factories Act, 1948 which aimed to regulate the working conditions in factories and ensure the health,
safety and welfare of workers.

3. Labor unions: Ambedkar recognized the importance of Collective bargaining and the need for labor
unions to represent workers&#39; interests. He supported the formation of labor unions and believed that
they played crucial real in safeguarding worker rights and improving their social economic conditions.

4. Scheduled Castes and scheduled Tribes: Ambedkar, being a champion of the rights of marginalized
communities, particularly focused on improving the conditions of scheduled tribes. He advocated for
affirmative action Policies, reservations in employment and access to education to uplift the socio-
economic status of these Communities.

5. Women&#39;s Rights: Ambedkar was staunch advocate for women&#39;s rights and their
empowerment. He recognized the importance of gender equality in the labor force and fought
for equal opportunities for women in employment. He played a vital role in the inclusion of

provisions in the Indian constitution that Protect women&#39;s rights and Prohibit discrimination based
on gender.

6. Land and Agricultural Reform: Ambedkar emphasized the need for land and agricultural reforms to
address the socio-economic disparities prevalent in rural areas. He advocated for land redistribution,
tenancy reforms and access to agricultural credit for farmers and agricultural laborers.

7. Labor Legislation: Ambedkar Played a Key role in formulating and implementing labor legislation in
India. He was instrument in the enactment of labor such as the industrial Dipoles Act, 1947, which aimed
to provide a framework for the resolution of industrial disputes and the Payment of Bonus Act, 1965,
which ensured the Payment of payment of tonsure to workers.

8. Social Security Measures: Ambedkar recognized the importance of social security measure for
workers. He advocated for the establishment of social security schemes such as workers compensation,
employee provident fund and employee. State insurance to provide financial protection and welfare
benefits to workers and their families.

9. Education and skill development: Ambedkar believed in the power of education and skill development
to uplift the socio-economic conditions of workers. He emphasized the need for

vocation and training, technical, education and adult Literacy Programs to enhance and employability and
productivity of workers.
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10. International labor standards: Ambedkar actively participated in international labor. forms and
represented India in conferences and conventions related to labor welfare. He advocated for the adoption
of International labor standards and Promoted India&#39;s Commitment to fair labor Practices and the
protection of worker rights on the global stage.

11. Eradication of untouchability: Driven by his vision of social equality Ambedkar worked relentlessly
to eradicate untouchability which was a deeply ingrained social evil in India, By challenging
discriminatory practices and advocating for the rights of the offered, including to untouchables he
Contributed to creating a more inclusive and editable society for all.

12. Labour welfare Organization: Ambedkar also Played a crucial role in the establishment of labour
welfare organization and institutions. He emphasized the need for the creations. He emphasized the need
for the creation of bodies such as labour welfare boards and labour welfare board and labor welfare
boards Labor welfare funds to address the welfare needs of worker and ensure their well-being. Dr. BR
Ambedkar&#39;s multifaceted Contributions to labor welfare encompassed legislative in reform, Social
Initiatives and advocacy for the rights of marginalized Communities. His vision and efforts continue to
shop labor policies and inspire social reform aimed at achieving greater justice equality and dignity for
workers in India.

Dr. B.R. Ambedkar contribution to labour Laws in India

Dr. B.R Ambedkar also known as Dr. Babasaheb Ambedkar played a significant role in shaping labor
laws in India. As the principal archived of the Indian constitution, he championed the Cause of workers
right and included provisions in the constitution that aimed to protect and uplift the working class. Here
are some of his notable Contributions.

1. Right to Organize: Ambedkar advocated for the right of workers form trade unions and engage in
collective bargaining. This right was enshrined in the Indian constitution under Article 19(1)(C) which
guarantee the freedom to form associations or unions.

2. Prohibition of forced labor: Ambedkar fought against forced labor, known as “begar or bonded” which
was prevalent in India during that time. He played a crucial role in the enactment. of the Bonded Labor
system. (Abolition) Act. 1976, which abolished bonded labour and provided for rehabilitation of those
affected.

3. Minimum wages: Ambedkar recognized the importance of fair wages for workers. He advocated for
the establishment of a minimum wage system to ensure that workers receive a decent income. The
minimum wages Act, 1948, which sets. He minimum wage rates for various industries was enacted partly
due to his efforts.

4. Maternity Benefits: Ambedkar acknowledged the need to protect the rights of women workers. He
supported provisions for maternity benefits, including paid leave and job security during pregnancy and
Childbirth. The maternity Benefit Act, 1961 which provides for maternity leave and other related benefits
was influenced by his advocacy

5. Factory worker’s rights: Ambedkar emphasized the need for safe and healthy working conditions for
factory workers. He played a crucial role in the inclusion of provisions related to labor welfare, such as
safety, health and welfare measures, in the factories Act, 1948
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6. Equal pay for equal work: Ambedkar strongly believed in equal treatment and equal opportunities for
all workers, regardless of gender or social background. He advocated far equal pay for equal work,
addressing the issue of gender - based wage discrimination. The principle of equal pay for equal work
was later incorporated into various labor law and court

Judgments.

7. Industrial disputes resolution: Ambedkar played a significant role in formulating mechanisms for
resolving industrial disputes. He advocated for the establishment of conciliation boards and labor courts
to address conflicts between workers and employers. The industrial disputes Act, 1947 which provides a
large framework for the settlement of industrial disputes and the resolution of conflicts, reflects his vision
of fair and just dispute resolution.

8. Occupational safety and health: Ambedkar emphasize the importance of occupational safety and health
standards for workers. He worked towards the inclusion of provisions related to workplace safety,
including the regulation of hazardous occupations and the enforcement of safety measures. The factories
Act, 1948 and subsequent amendments, incorporate these provisions to ensure the well-being of works.

9. Child labor Prohibition: Ambedkar strongly opposed child labor and campaigned for its eradication. He
advocated for laws that would prohibit the employment of children in hazardous industries and promote
their right to education. The child Labor Act 1986, which bans the employment of children in contain
occupations, reflects his concerns for the well- being and future of young workers.

10. Equal opportunities: Ambedkar’s vision extended beyond labor laws to address social discrimination
and ensure equal opportunities for all. His advocacy for Social justice and equality influenced the
inclusion of provision in labor laws that prohibit discrimination based

on caste, religion gender or other social factors. These provision arm to create a fair and inclusive work
environment. B.R. Ambedkar contributions to labor laws in India were created in his commitment to
social equality and justice. His work Continues to shape the legal framework for worker&#39;s right and
welfare in the country, emphasizing the need for fair treatment, protection and upliftment of the work
Class.

Implications of the study: The implication of Dr. Ambedkar work are for reaching. His efforts laid the
foundation for subsequent labor reforms in India inspiring policy makers, activities and trade unions to
continue advocating for worker rights and well-being. His legacy series as a guiding light for ongoing
efforts to strengthen labour laws, ensure fair treatment and promote local justice in the labour force. The
study of Dr. B.R Ambedkar&#39;s contribution to labor welfare and labour laws in India has several
implications that extend beyond historical understanding. It provides valuable sights in to the evolution of
labour legislation and the legal and policy perspectives surrounding worker rights and welfare. By
examining Dr. Ambedkar efforts in drafting key labour laws, such as the factories act, the mines and the
contract labour act the study significant the importance of incorporating social justice and equality into
labour laws &amp; policies.

Conclusion

In conclusion, the study highlights the significant contributions of Dr. B.R Ambedkar to labor
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laws and labor welfare in India driven by his strong belief in social justice and equality. Dr. Ambedkar
played a pivotal role in formulating legislation that protected the rights and well being of workers. His
work led to the establishment of laws addressing issues such as wages, working conditions, social security
and equal assort unities for workers creating a more equitable and inclusive labor environment. Dr. B.R.
Ambedkar contribution extended beyond

legislations he also emphasized the importance of labor welfare measures to uplift the socio- economic
conditions of workers. His vision encompassed provisions for housing, health care,

sanitation and education, aiming to improve the quality of life for workers and their familiar.

Overall Dr. B.R. Ambedkar&#39;s contributions have had a transformative impact on labor laws and
labor welfare in India his vision of a more just and inclusive society continues to resonate, shaping the
legal framework and policies that safeguard the rights &amp; insects of

workers and working towards a more equitable future.
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Abstract

Dr. Bhimrao Ramji Ambedkar is known for his contributions in reframing modern India. He was a
multidimensional and multidisciplinary personality. He helped Indian Judicial, political, religious and
economical systems in developing cooperative approaches on ground level. Babasaheb’s contributions for
pre-independent and independent India are remarkable in all aspects. He was the chief architect of Indian
constitution. Not only this, he worked a lot for establishing social, economical and political equality in
India. Since our planet is going through harsh climate changes, we need to explore the ideas which are
given by our eminent personalities to conserve our environment and biodiversity. Babasaheb’s theories in
relation to climate changes and degradation are considerable and need to be studied to take directions
from them. His ideas may provide interesting and valuable ecological dimensions to humankind. He is of
the thought that environment degradation is not only because of over-exploitation of natural resources but
also because of unequal access to different social groups. In this research paper an overview will be given
to the theories given by Babasaheb which help us in understanding Indian environmentalism and human
relations with nature.

PURPOSE

We are living in an age of climate crisis, which needs to be addressed as soon as possible. This
environmental degradation may seem slow, but it is growing rapidly away from our sight. "Rising
temperatures are fueling environmental degradation, natural disasters, weather extremes, food and water
insecurity, economic disruption, conflict, and terrorism. Sea levels are rising, the Arctic is melting, coral
reefs are dying, oceans are acidifying, and forests are burning."* Every country is dealing with its own
internal political, social and economic crisis which is understandable. But the current situation of
environmental degradation needs immediate attention. For which we have to analyze the present, explore
the past and predict the future with scientific point of view. In the past lies our legacy of thought and
philosophy. If we try to find a fresh perspective for Indian Environmentalism, Ambedkar's thoughts are
most reliable. In this paper we are proposing Babsaheb’s ideas related to conservation of nature, equal
distribution of natural resources and through this controlling the environmental degradation, as a path of
light for resolving today’s and upcoming climate issues. We have to deal with these for saving our planet
and future generations.

Discussion

1 The Climate Crises- A Race we can win. https://www.un.org/en/un75/climate-crisis-race-we-can-win
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Indian academics get satisfied by portraying Ambedkar as a leader of Dalit community only. He
is majorly remembered for removing caste discrimination, reforming India's education system
and creating equal opportunities for untouchables. However, it is not justice with Ambedkar's
multidimensional personality. Mahatma Gandhi, Pandit Jawaharlal Nehru and Indira Gandhi are
recognised by thinkers and academicians related to environmental consciousness, but Ambedkar
is much underestimated in field of environment. "Ambedkar’s engagement with the
environmental question has been relatively unexplored, even when his thoughts and interventions
on nature, village, land, agriculture, water, community, industry, technology and science are
some of the enduring issues of India’s environmental and political traditions."? It was very late
when his unseen writings related to different issues and domains were published for public
reading. Unfortunately, disclosure of ideas is always very dependent on concurrent governances
and their ideologies.

The exploration of Ambedkar’s ideas from an ecological perspective can indeed offer
valuable insights into the concept of environment and its relationship with society. Ambedkar, a
prominent social reformer and architect of India’s Constitution, had a multifaceted approach to
addressing social inequalities and injustices. His ideas encompassed not only the eradication of
caste-based discrimination but also the empowerment and emancipation of marginalized
communities.

When examining the ecological dimensions of Ambedkar's thought, one can identify several key
aspects. Firstly, Ambedkar emphasized the interconnectedness between social and environmental issues.
He recognized that marginalized communities, particularly Dalits, often bear the brunt of environmental
degradation and pollution due to their socio-economic vulnerabilities. Ambedkar's emphasis on social

justice and equal rights for all individuals can be extended to include environmental justice, ensuring that
marginalized communities have equal access to a clean and healthy environment.

Secondly, Ambedkar's emphasis on education and empowerment can be applied to environmental
awareness and conservation. By promoting education and awareness among marginalized communities,
Ambedkar sought to empower them to challenge oppressive social structures. Similarly, fostering
environmental education and awareness among these communities can empower them to participate in
environmental decision-making processes and contribute to sustainable practices.

Furthermore, Ambedkar's vision of democratic governance and the importance of political
representation can be linked to environmental policymaking. Inclusive environmental governance
requires the participation and representation of all sections of society, including marginalized
communities. Ambedkar's ideas of social inclusion and political empowerment can be instrumental in
ensuring that environmental policies consider the perspectives and needs of marginalized communities.

It is worth noting that the exploration of Ambedkar's ideas from an ecological perspective is an
emerging field of study. Intellectual environmental history, which examines the contributions of various
thinkers to ecological thought, can provide a framework for understanding the ecological dimensions of
Ambedkar's ideas. By analyzing his writings, speeches, and actions through an environmental lens,

2. Mukul Sharma. Ambedkar and The Environmental Tradition.(2016) https://sabrangindia.in/article/ambedkar-and-
environmental-tradition/
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scholars can uncover the ecological insights embedded within his thought and highlight their relevance to
contemporary environmental challenges in India.

Ambedkar's ideology of environmentalism is mainly focused on equal distribution of
natural resources in society. He himself was a victim of caste discrimination and untouchability,
which led him to work for the equality and rights of lower castes. Being untouchable, He had a
lot of painful experiences in his childhood. Dr. Ambedkar tells how the children of his caste and
other lower castes travelled with their mouths dried with thirst. They were not allowed to drink
water from public wells, because if they did, that water was considered polluted by higher castes.
They used to sit by the well the whole time. If someone kind enough used to come who could
pour the water on their hands, only then they could get water. These illogical practices shocked
the reasonable mind of Babasaheb.

He initiated movements like The Mahad Satyagraha (1927) for Dalit rights to take water
from public water resources. This was a turning point in his leadership and political career. He
had a unique point of view related to water resource management. He connects it with caste
injustice. He proposes that management of water conservation can not be separated from social
relations and their power structures. "Other than engineering , planning and management issues,
Ambedkar's ideas and interventions on water can be brought together to form a collage of water
reforms from people's perspectives."?

According to Dr. Ambedkar, just over-exploitation of natural resources does not lead to
environmental problems and crises, they exist because different social groups have different and
immoral access to resource base. Ambedkar's environmental experiences were very peculiar,
which had many tales of insult and obstacles that passed through generations. All kinds of his
relationships with the environment were particularly connected with issues of caste, while they
were also social and political.

Ambedkar, a social reformer and architect of the Indian Constitution, offered a critical perspective
on community, particularly in the context of a caste-based society. He analyzed the condition and
meaning of community for the untouchables (Dalits) and emphasized the need for a more inclusive and
egalitarian community structure in a democratic society. Ambedkar viewed the existing caste system as a
hierarchical social order that perpetuated discrimination and inequality. He argued that traditional
communities based on caste were oppressive for the untouchables, as they were relegated to the lowest
rungs of the social ladder and faced severe social, economic, and political marginalization. Ambedkar

sought to challenge and dismantle these caste-based communities to create a more just and inclusive
society.

On the other hand, environmentalists have often depicted community as a natural preserve of
tradition, outside the realm of modernity, and as a symbol of egalitarianism, homogeneity, and
cooperation. They view communities as potential agents of change, capable of challenging dominant
developmental models that often prioritize economic growth over environmental sustainability. They
emphasize the importance of local knowledge, traditional practices, and collective action to protect and
conserve the natural environment.

3Mukul Sharma. https://scroll.in/article/834435/observing-water-day-on-ambedkars-birthday-is-a-hollow-exercise-
if-his-legacy-on-water-is-ignored
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However, this fact is valid that these quixotic imaginings of community often fail to address the
issues of caste hierarchies and unequal access to natural resources. The environmental discourse often
romanticizes community without adequately considering the power dynamics within communities and the
structural inequalities that exist, including those related to caste. To foster a more comprehensive
understanding of community, it is essential to interweave questions of caste hierarchies, imbalances in
resource distribution, and social justice into the discussions on community and environmentalism.
Recognizing the intersecting nature of social and environmental issues can help address the challenges
faced by marginalized communities, including untouchables, and ensure that efforts towards
environmental sustainability are also inclusive and equitable.

B.R.Ambedkar dealt with mainly three broad but complexly interrelated aspects of
nature. The first was society's interaction with nature, which provided a strong foundation for
basic material production. He converts nature into a purposefully meaningful process, by
transforming it, which affects society and human relationships. The second one was about
encircling natural things which dominate society, because the laws of nature determine structure
of society. Third was nature of social exclusion, in which 'nature' lines up with ‘tradition’. In the
tradition, untouchables were isolated and discriminated in the means of resources as well as
social point of views.

Ambedkar implies the theory of Buddha and his Dhamma for solution and distribution of
water resources between all. Even Buddha's ideology proposes that resources should be equally
available for everyone. Our people were practicing old Indian thought and it's philosophical
tradition at his time. These were in favour of higher castes like Brahmins. This traditional
structure was benefitting Brahmins and lower castes were being tortured behind this religious
and caste system. Ambedkar created a new version of environmentalism which was a rare
combination of scientific aspect and Buddha's ideas, which is called egalitarian
environmentalism. This idea was based on the thought that natural resources are not for the usage
of a few, but they are for all. Every human being has it's equal right to use these natural
resources. Ambedkar also introduced the idea of Karl Marx to Indian society. "In the ethical
domain of relationship between humans and nature, Ambedkar moves close to the ideas of
March who believes in the idea of eco-equality."*

Ambedkar was of the thought that the nature does not have any inferior or superior
qualities. For survival, all living creatures are dependent on each other in this world. This idea of
Buddhism is extended from relationship of harmony between all humans to relationship of love
and friendship with all living forms. Ambedkar was not satisfied with human's dominant
relationship to environment and natural resources. He proposes that human species should
engage with nature and other species and all species should have equal rights for their existence.
While exploring the ideas of Buddha, Ambedkar condemned the killing of animals in these lines,
" that sacrifice neither were nay oxen slain, neither goats, not fowls, not fatted pigs, not were any
kinds of living creatures put to death. No trees were cut down to be used as posts, no Dabbha
grasses mown to strew around the sacrificial spot."°This text clearly illustrates Ambedkar’s

4V.M.Ravi Kumar. Green Democracy: Relevance of Ambedkar’s ideas for Indian environmentalism.
http://www.ticijournals.org/green-democracy-relevance-of-ambedkars-ideas-for-indian-environmentalism/
SAmbedkar, B.R.(2006). Buddha and his Dhamma ,Siddharth Books, Delhi.

190



sensitivity towards nature and animal species. He criticizes the human being which is pretending
to be blind in terms of nature conservation.

When access to natural resources is limited to some particular class only, whether it is related to
caste, or religion, or economical conditions, natural resources are misused and overexploited. Equal
access to these resources decides the nature of human relations with ecosystem around him. When there is
harmony, love and cooperation between human species and other species existing on our planet, only then
a balance can be maintained. Old traditions need to be abandoned because they are misleading humankind
for the benefits of few particular social groups. Whole humankind should equally take the responsibility
of conservation of natural resources. Human being should not be at the top of ecosystem but he should
play his role being an important part of life forms on earth. With his intelligence and technology, he can
create the proper balance between all species. Babasaheb agrees with the opinion of ‘nature for all” and
‘all for nature” which in itself defines his eco-philosophy.

Major Results

Environmental crisis is the biggest problem for us and our coming generations. There had been many
discussions on how it arises, how it goes in extreme and how it can destroy our beautiful home, planet
Earth. Almost every domain and discipline proposes its solution in their own different way. But there has
been no concrete step taken on resolving the current situations. Forests are burning with global warming,
sea temperatures are rising, biodiversity is at stake, natural resources are going empty because of
overexploitation of human being and it’s so called civilization. Humankind is the victim of ‘out of sight,
out of mind’ situation. Because everyone is busy in their own race of life, no one wants to pay attention to
the damage we are causing on a continuous basis to nature for fulfilling our own needs. We have to come
up with some relevant ideas which we have got in our legacy along with scientific approaches and needs
of our times. This combination can save us from mass destruction.

Dr. Bhimrao Ambedkar was an important personality in history of our nation. He was one person
but he was connected with almost all domains related to human being. He talked about science, education,
law, caste discrimination, human rights and environment as well. His ideas for environment preservation
are very relevant in today’s times as well. He talks about the inclusive approach of adequate distribution
of resources to dalits, tribes, women and other marginalized communities which should be practiced in
modern times. He recalls the ideas and theories of Lord Buddha and popular communist Karl Marx for
raising his voice in favour of weaker sections of society and with their involvement reforming human’s
relationship with environment. The ideas of Ambedkar represent unique perspectives for environmental
problems. His activist role for providing environmental justice to the lower and marginalized castes
creates a milestone for today’s youth.

Implications

The paper highlights the importance of expanding the scope of ecology and incorporating new ideas to
address emerging ecological crises. It suggests that the ideas of Dr. B.R. Ambedkar, an influential Indian
social reformer and politician, offer a fresh perspective to Indian environmentalism. Ambedkar's ideas
emphasize the need to situate the environment within the dynamics of social forces that shape human
relationships with nature. This implies that understanding environmental issues requires considering the
broader social context in which they arise. Ambedkar's ideas also advocate for environmental governance
based on principles of equity and a bio-ethical spirit, ensuring that the needs of all sections of society are
taken into account. Ambedkar's engagement with Buddhism provides a basis for a bio-centric approach to
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social processes. This approach asserts that all species, including humans, have equal rights over nature
and emphasizes the responsibility of all individuals to participate in environmental conservation. In other
words, Ambedkar's ideas promote ecological democracy and inclusive environmentalism, advocating for
an environment that benefits everyone. It asserts the relevance of his ideas at both global and local levels
and calls for furthering his contributions to ecology in order to foster a just society that is deeply
interconnected with the environment. The potential of Ambedkar's ideas to shape environmental discourse
and actions in India, promoting a more inclusive and equitable approach to environmental governance and
conservation is extraordinary.

In conclusion, the ideas and practices of Ambedkar thought from an ecological perspective offer a unique
and valuable contribution to understanding the social and politico-ecological nexus in India. By
recognizing the interconnectedness between social exclusion and environmental problems, Ambedkar's
ideas can guide efforts to address environmental justice, empower marginalized communities, and shape
inclusive environmental policies. Further exploration of Ambedkar's ecological dimensions can contribute
to deepening public sensitivity towards the environment and promote more informed policy-making in
India.
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Abstract

The study delved into analyzing the profound impact that Dr Bhimrao Ramji Ambedkar has made on
labour law development and the promotional plans for labour welfare in the country. Dr Bhimrao as an
active participant in the legal and welfare aspects, played a vital role in framing the Indian labour market,
leading their protection and rights and making the society grow. The study has emphasized on giving the
key writings, principles, laws and initiatives that he took to pose a long-lasting influence on labour and
lead the overall welfare of the working-class society in India. The study focused on the contribution made
by the "Father of Modern India”, Dr B.R. Ambedkar, in framing the country's policies to make it socially,
economically and environmentally viable. Their active contributions by him are discussed that cannot be
avoided, due to which India has been surviving as an independent nation for decades. Introduction

Babasaheb Dr Ambedkar, a social reformed, a jurist and the principal architect of the Indian Constitution,
never wrote poetries, stories, or plays, but his scholarly works towards the Indian regime holds it all. The
writings he wrote are in the present era, not only confined to India but instead abroad. Throughout
Ambedkar's life, he advocated for the rights and well-being of the working class and people from all
castes, specifically the ones from the oppressed and marginalized communities. Dr Ambedkar identified
the challenges and exploitations of the labourers in India (Datta, 2019). He recognized the exploitation
and the hardships closely as in his childhood. He was under similar survival. Through his writings, he
constantly worked towards workers' rights and drove various labour reforms. As the first law minister of
India after independence, he played a vital role in framing and formulating the labour laws in the country
and, ensuring the wage provisions, conditions of work, social security and raising protection to them
against exploitation.

Ambedkar then made a strong belief in the collection of actions for power and organizing the labour
moments. He then advocated the right to form trade unions, enabling the workers to have collective
negotiation and fight for their rights. The support that he gave in organizing and engaging the collective
bargaining laid to empower the labours in Indian independent country. Being in the position of a staunch
advocate, Ambedkar fought for the rights of the Dalits and Schedules Tribes by fighting against the
discrimination and exploitation they faced for their survival. He made his emphasis towards offering
equal protection and chances for the Dalits and ensuring that they get equally treated in society and have
their identity protected in the country. Not only confined to this, Dr Ambedkar also took a step forward in
drafting inclusion and affirmative policies for the Indian society in which he made recognition of the
disadvantages faced by specific communities, uplifting them with affirmations, grow socially and
economically. Dr emphasized introducing the reservation policies in the government and leading them to
have equal rights, promoting social justice and marginalizing the society (Ahuja, 2021). Empowering
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education and skills were emphasized with the importance of leading with particular growth, making the
advocacy for educational reforms, making the people acquire knowledge and skills and breaking the cycle
of poverty that exists.

Main content

The deep understanding of Dr Ambedkar and his studies towards social inequalities and the commitment
that he has towards justice made him address the issues and solve them.

Ambedkar has taken his emphasis on drawing social and economic justice to all in the society and was the
core for creating his understanding of the labour rights. Ambedkar grew up as a member of a Dalit family;
he personally faced many hardships and challenges with marginalized groups2. He was instrumental in the
creation of labour laws that attempted to safeguard employees' rights and interests, which is one of his
most illustrious contributions. He was instrumental in creating the labour laws that protected employees'
fundamental rights and created a foundation for ethical employment practises because he was the chief
architect of India's Constitution.

The Factories Act of 1948 was one of the key pieces of legislation that Dr Ambedkar was instrumental in
advancing. A wide range of laws encompassing topics like safety, health, welfare, and working hours
were introduced by this legislation into the workplace. It established requirements for lighting,
ventilation, cleanliness, and sanitation in workplaces, ensuring a healthier and more comfortable working
environment for workers. In order to secure their rights and prevent exploitation, the legislation also
imposed restrictions on the employment of women and children in dangerous professions.

The Minimum Wages Act of 1948, which sought to minimize worker exploitation by assuring equitable
compensation, was also made possible by Dr Ambedkar's efforts®. This regulation required the setting of
minimum pay rates for a number of industries, ensuring a respectable standard of living for workers and
shielding them from unethical wage practices ¢. The statute emphasized gender equality in remuneration
and paved the road for increased gender justice in the workplace by recognizing the principle of equitable
compensation for equal labour.

Another initiative that Ambedkar took was the setting up of the Trade Unions Act in the year 1926.The
focus of this legal action was on the recognition of the trade unions in the country and granting all the
rights to the workforce, the right of forming the unions to ensure protection to the labour in collective
interests 12, This significant initiative made him engage more collaboratively with the employees and able
to promote negotiations and the right of the workforce. The act made them stay protected at the
workplace; along with it, this also ensured the prohibition of the workforce from unfair trade practices
and applied no discrimination policy in the workplace.

The rights of labourers in India were protected by none other than Ambedkar if there is one person who
deserves credit for this!t. Today's workers in India would not have had a bright future if not for
Babasaheb Ambedkar. He was a multifaceted visionary and the only leader like him in all of India. Dr
Ambedkar helped create a wonderful country that is now one of the largest developing economies in the
world. However, the so-called higher castes never acknowledged his contribution to its development?! .
All of this is only possible due to Ambedkar's strong economic policies, which have kept India alive even
through severe economic downturns. Ambedkar has provided the best India has ever had, whether it is the
basic principles of the RBI or the principles controlling any other area of the economy.
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Every person should give Dr Ambedkar credit for every rise in "Dearness Allowance" (DA) that makes
people happy. Be respectful to Dr Ambedkar if people have a "Leave Benefit." Remember Dr Ambedkar
if "Revision of Scale of Pay" makes them happy. Additionally crucial was Dr Ambedkar's involvement in
the "Coal and Mica Mines Provident Fund." A significant part of our nation's economy at the time was the
coal industry. The Coal Mines Safety (Stowing) Amendment Bill was passed by Dr Babasaheb Ambedkar
on January 31, 1944, with the intention of protecting the interests of the workers. He established the
"Mica Mines Labour Welfare Fund" on April 8, 1946, which assisted the workers with housing, water
supply, education, entertainment, and cooperative arrangements.

Kapoor (2021) mentioned that in his capacity as a Labour representative on the Viceroy's Council,
Ambedkar developed initiatives to boost worker productivity by giving them access to health care,
maternity leave policies for women employees, education in vital skills needed for better job
performance, and other necessities®. In order to protect workers' social security benefits, give workers and
employers an equal voice in the creation of labour laws, and strengthen the labour movement, Dr
Ambedkar established the "Tripartite Labour Council™ in 1942. This council also introduced the
requirement that all unions and worker organizations be recognized by the government.

Even now, the Dr Ambedkar-proposed Tribunal System, which brings together representatives from the
government, the labour movement, and the employers, is a widely used strategy for resolving industrial
issues in India. Though, it is a shame that the present governments need to execute this efficiently. In the
power industry, Ambedkar underlined the importance and necessity of the "Grid System," which
continues to function well today®. As a leader of the Labour Department, Dr developed policies to train
the best engineers abroad; therefore, if electricity engineers are currently receiving their training abroad,
Ambedkar deserves the praise once more. Shamefully, Dr Ambedkar also contributed to India's water
policy and electric power planning. This is something that should be acknowledged.

Dr Ambedkar deserves credit for all of these developments: placing labour on the "Concurrent List,"
appointing chief and labour commissioners, and establishing the "Labour Investigation Committee."® Dr
Ambedkar's contribution to empowering women workers was the "Minimum Wages Act" and the
"Maternity Benefit Bill." Dr Ambedkar's vision is what made "Employment Exchanges" possible in India
today; it is regrettable that they are not being adequately managed by the current administrations °.

PARKASH (2023) stated that because Babasaheb Ambedkar explicitly recognized the workers' "Right to
Strike," it is thanks to him that employees can now walk out in support of their rights. The "Indian Trade
Unions (Amendment) Bill" for the compelled recognition of unions was introduced by Dr Ambedkar on
November 8, 1943. It is still entirely true today what Ambedkar said 44 years ago. Consequently, society
must combat both Brahminism and capitalism in addition to capitalism. Although there is a lot of talk
about the evils of capitalism, the opposition to Brahmanism is often only very weakly heard. The
bogeyman behind capitalism, according to the people, is Brahmanism '® . There is no chance of
destroying the other beast, capitalism, unless and until the forces necessary to slay it are mobilized.
Because it helps it maintain power and status on all fronts- social, economic, and political, the ruling class
of this nation cannot be expected to eradicate Brahminism.

Dr. Babasaheb Ambedkar played a key role in bringing about the establishment of job exchanges, often
known as the national employment agency. After the end of the second world war, he established
employment exchanges in India as a Labour member in the Provincial Government of British India '°. He
also established the tripartite mechanism for resolving labour disputes through trade unions, Labours, and

195



government representatives, as well as the skill development initiative in the government sector. His
unwavering efforts led to the establishment of the National Employment Agency.

Planning for irrigation and electricity was a crucial priority for India's water strategy. The Labour
Department, under the direction of Dr Babasaheb Ambedkar, made the decision to create the "Central
Technical Power Board" (CTPB), which is responsible for power system development, hydro power
station sites, hydro-electric surveys, analyzing issues with electricity generation, and looking into thermal
power plants. The "Grid System,"” which is still operational today, was stressed as important and
necessary by Dr Babasaheb Ambedkar®. Dr Babasaheb Ambedkar, who oversaw the Labour Department
and developed policies to train the best engineers abroad, deserves recognition if electricity engineers are
now travelling abroad for their ttraining'®.

After the Second World War, India faced a number of difficulties, including the need to rebuild its
economy and resume the provision of defence services as well as enhance agriculture and other sectors.
The Reconstruction Committee of Council (RCC) was established to address this. In addition to serving
as the president of the "Policy Committee for Irrigation and Power," Dr. Babasaheb Ambedkar was a
member of the RCC”. His direct involvement in the formulation of the goals and tactics of the post-war
economic plan as well as the planned development of the nation's water and energy resources, is of great
significance but is less well known.

Despite the fact that Ambedkar played a direct role in the formulation of the goals and plans for economic
planning, the development of water resources, and electric power policy, this aspect of his contribution
has surprisingly received little attention.

Bhardwaj & Punia (2023) gave that a decision was made in 1945 to invest in the potential rewards of
managing the Mahanadi for many purposes, which was presided over by Babasaheb, a member of labour
at the time. Incorrectly, however, Nehru's plan for industrialization through multipurpose river valley
projects has been credited with almost all of them hidden and being totally responsible for themz.
Ambedkar actually had the most significant part in introducing huge dam technologies to India because
he was the Member of Labour in Viceroy's Council at the time.

Legal Strike, according to Babasaheb, caste is a division of labourers based on graded inequality, not just
how labour is divided. According to Dr Babasaheb Ambedkar, "In no other country is the division of
Labour accompanied by this gradation of labourers," in his book "Annihilation of Caste," Volume I. In
opposition to this interpretation of the Caste System, there is a third objection. This division of labour is
not based on innate abilities or ad hoc decision-making.

Objectives of the study

The objective of the study is to analyze the contribution that Dr BR Ambedkar has made through his
writings and laws to empower society and leading society with labour welfare and rights. To study this
concept, the research focuses on reading and analyzing the contributions made by Dr BR Ambedkar
towards society, labour laws and welfare.

Conclusion

It is safe to say that Dr Ambedkar's tireless efforts and his battle for all are the ones that gave Indian
workers their rights. To celebrate Labour Day in India without acknowledging the work of Dr Babasaheb
Ambedkar is not only dishonourable but also hypocritical because society owe all of the rights and
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privileges society enjoys to him. Let society honour India's best labour minister by remembering and
saluting him—the "Father of Modern India" and Revolutionary. Babasaheb Ambedkar was the one who,
if anyone, was responsible for securing the rights of labourers in India. India Labours' future would have
been completely in the dark today without Dr Babasaheb Ambedkar. He was a multifaceted visionary and
the only leader like him in all of India. He was born in India, a country that is known for having the
highest level of innate casteism. The adamant upper castes never acknowledge Dr Ambedkar's
contribution to the creation of a great nation that is now one of the world's developing economies.
Because of his strong economic policies, India has been spared during severe economic downturns. Dr
Ambedkar gave the best for the nation, whether it was the foundation principles of the RBI or the
Principles of Free Trade.
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Dr. Bhimrao Ramji Ambedkar popularly known as Babasaheb was not only chief architect of Indian
Constitution but a distinguished Indian jurist, economist, political leader and social reformer. He
contributed a lot to develop a diverse country like India into a welfare state through his ideology,
philosophy, experiences, political movements and most importantly playing a major role in constituent
assembly. He was of the views that foundation of a welfare state cannot laid without achieving social,
economic and political equality. That’s why his efforts to bring every individual and class of people on
platform of equality are phenomenal. He himself was born in a caste which was victim of untouchabilty
and was well known to problems faced by depressed classes. Beside this his affection to labour class can
be clearly seen in representations he made, reforms he suggested and speeches he made in constituent
assembly. He worked passionately for upliftment of farmers and labors both in pre and post independence
period till death. According to him farmer and labour are fundamental units for development which can
lead to development of welfare state. In this research paper an overview will be given to the contribution
made by Babasaheb in development of welfare state with special reference to Indian Constitution.

Keywords: Ambedkar, Constitution, Welfare, Equality, Labour

INTRODUCTION

A form of government which is promotes and protects the interests, social and economic well being of its
citizens is known as welfare state. Moreover it is based upon principles of equality, equal opportunity,
equal distribution of wealth and providing basic standard of life to citizens even to those who can’t afford
themselves. Roots of welfare state can be traced in 3 century BCE when Emperor Ashoka renounced war
and molded his policies towards welfare of people by implementing ‘Dharma’ and prohibiting violence.
In modern era term welfare state has evolved much wider. From equality it has evolved to human rights,
democratic setups where people choose who will rule them, independent judiciary for impartial justice
and of course a state which do not work for its own profit but for the welfare of general public. This is
very similar to dream of Babasaheb which he developed for independent India. Now we’ll discuss some
major subjects of welfare state to which Ambedkar contributed with flying colors.

SOCIAL JUSTICE

Withholding idea of egalitarian Ambedkar always believed in one life one value message. He dared to
challenge the long pertaining system of castes and class. He planted the seeds of social justice by battling
already existing centuries old social order. The rational approach and new ways of thinking made
everyone rethink and reform about conservative baseless model of society. He was born to mahar caste in
middle India which was known as untouchable caste so he experienced and witnessed himself the
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humiliation and mal treatment which is faced by depressed classes. He bounced up from inequalities
throughout his life and took a stand for society comprising social, political and economic justice.®

Concept of Social Justice: It implies that all privileges and benefits in social structure should be use able
by all members of society. And government should take appropriate action whenever it detects any
structural inequality so that the same can be eliminated. In other words it promotes positive liberalism and
first step towards welfare state. Ambedkar also extended his idea of social justice towards moral values
and self respect. This can be seen in his scripts and speeches.’

Ambedkar and State Socialism: Ambedkar was the person who introduced state socialism in India. In
constituent assembly he deposited State and Minorities memorandum representing All India Schedule
Caste Federation in year 1946. He demanded social democracy with solution to prohibition of privileges
given on basis of birth, caste, creed or race. He also fetched ownership of agriculture and industries by
state so that demands of poor could be satisfied. Beside this he asked state to maintain productive
resources. After that he demanded distribution of end utility products equally into society irrespective of
caste or creed.

“The third thing we must do is not be content with mere political democracy. We must note that our
political democracy cannot last unless there lies at the base of it social democracy. What does social
democracy mean? It means a way of life which recognizes liberty, equality and fraternity as the principles
of life.” — Dr. B.R. Ambedkar

All these points clearly explain that he wanted to remove evil caste system and worst inequality from
society. On other side he supported state socialism which is based on principles of justice and conscience.
He was of views that it is not in one’s own hands to take birth in particular community but he can be
uplifted by giving equal opportunities by state. It is clear that state is the only resort which can work on
such a wide level to ensure social justice. Practice of capitalism can be checked by nationalization and
state holding of productive sector. That’s why state socialism is the key to welfare state.?

At every conference which was attended by Dr. Ambedkar especially round table conference he
supported special reservation for depressed classes in civil services as well as legislative bodies. He was
very sure that social injustice cannot be curbed just by getting freedom from foreign rule but extra steps
are needed to uplift the weaker sections.

For women empowerment he championed various movements and laws. That’s why he called upon to
abolish the cruel Devadasi system and supported educational rights, property rights and divorce
provisions under Hindu code bill in 1951.

Hindu Social Structure vis a vis Untouchabilty: As commonly known and studied by Ambedkar Hindu
society is commonly disbursed into four classes known as Varna Vyavastha namely at top Brahmins as
educated beings near to divine, Kshatriyas as rulers and fighters, Vaishyas as farmers and laborers and at
bottom of structure Shudras which were depressed and untouchables. This structure was obviously
carrying unequal distribution of benefits and privileges. Ambedkar was strongly against this structure and

8Shukla. V. N, Constitution Of India (13th Ed. Eastern Book Company, 2017)

"Kumar Ranjeet. Ambedkar’s Notion On Social Justice- A Different Perspective (International Journal Of Scientific
And Engineering And Scientific Research), Volume 2 Issue 12.

8Lokhande G.S., BhimraoRamjiAmbedkar — A Study in Social Democracy
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knew that this needs to be abolished if equality and fraternity is needed to be prevailing. He made his
mind to fight this battle against existing social structure because he was himself victim of discrimination
practiced upon shudras.

The most defective thing about caste system was that no person was free to choose his caste or occupation
as nobody can control where he wants to take birth. In this conservative system everybody was forced to
choose occupation hereditary and descend from father to child. So hereby opportunities were extremely
limited resulting in unequal distribution of wealth. Such social structure cannot provide for growth of
depressed classes and leads to complete disorganization.

In this traditional Hindu society condition of shudras was worst than all because they were not even
regarded as humans. They suffered more than slave because they were forced to reside in dirty outskirts
of village and were not allowed to public utilities such as water wells, religious buildings, living standards
etc. They were not allowed to wear good clothes or perform wedding ceremonies like higher castes. Their
voice or touch was considered enough to pollute higher class owned objects.

Ambedkar opposed this system through his writings. Some of them are Castes in India: Their Mechanism,
Genesis and Development in 1916, Annihilation of Caste in 1936, who were Shudras in 1946, The
Untouchables in 1948 and much more. After researching ancient scripts and literature he reached on
conclusion that since inception Varna system was based on talent and worth but it degraded into birth and
hence polluted the social structure.

LABOUR WELFARE

Dr. Ambedkar worked for labour reforms throughout his life. Labour is the class which works for
development and productivity of state at grassroot level. That’s why Babasaheb had kind heart for welfare
of labour class. He was of the views that welfare of labour is welfare of state. He propounded the charter
for labour which contained guidelines and standard operating procedure for welfare of labour in India. He
demanded paid leaves, social security, health benefits, sanitation and maternity leaves for labour.

One should know that Dr. Ambedkar’s contribution is not limited to constitution writing and upliftment
of depressed people. Beside this labour also remained as key factor in his eyes to which he always wanted
to contribute and reform. In one of his writings, ‘Castes in India,” he stated that caste is not a division of
labor but a division of laborers. In this essay he raised the issue of labor, not from the perspective of labor
welfare, but from the perspective of the origin and genesis of labor through the caste system.

Independent Labor Party: Dr. B.R. Ambedkar was founded of Independent Labour Party which was
registered in 1936. The need for this party aroused when Ambedkar reached on conclusion that congress
in not a party of poor beings instead it is a representation of wealthy and high class business persons,
landholders and capitalists. So according to him he couldn’t think of poor being member of party which is
exact opposite in ideology.

Vishnu Bhagwat, an admiral to Dr. Ambedkar compiled Independent Labour Party on following
objectives and principles:

The properties, wealth and utilities which is existing in entire world is result of hard work
performed by labour workers and farmers. In spite of that same labour class is not having shelter,
food and clothes. That’s why the people who are holding wealth are holding it unjustifiably.
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2. Social structure of India is divided into various classes where ruler is exploiter and ruled is
exploited.

3. Labour and worker class rights can only be defended when they themselves are policy makers.®
Labour Legislative Reforms: Babasaheb became member of Executive Council of Viceroy on 20" July
1942 and was charged with management of portfolio respective to labour. He also contributed
immensively to labour legislation as a member of Bombay Legislative Council. When he joined as labour
minister in New Delhi in 1943 he defined quality meal, clothes, shelter, health facilities and education in
joining speech.®®
During his tenure Factories Act was amended frequently from which two times are really significant.
Firstly when in April 1944 he proposed bill where holidays were demanded to perennial industries.
Secondly when in 1946 he successfully put restrictions on daily and weekly hours for laborers. In
factories act paid leaves, overtime wages and maximum hours of work were introduced.

He applied brilliant idea of labour welfare fund while being a labour member which can be used by labour
in case of contingency. In today’s policies also we see extended version of that idea in type of PPFs,
Bonuses and extra allowances. Minimum wages act in legislative assembly was introduced by him in
1946 which was strict to uniformity of payments. It set down wages less than specific amount as illegal
and also provisioned revising of minimum wages after every five years. The bill was passed in 1948.

He also included provisions positive to women especially maternity benefits. He was very passionate
about women empowerment. He kicked out conservative thinking and accepted the role of women in
development of nation.

“I measure the progress of a community by the degree of progress which women have achieved,” he said.
Mines Maternity Benefit Act of 1941 was introduced by him to provide rest to women during pregnancy
and child care after delivery. The act also provisioned fully wage during maternity leave period which is
solely to be paid by employer. Act of firing a woman at time of preghancy was no more legal now.

“In a welfare state everyone have freedom of speech and expression.” Relying on this statement
Ambedkar developed his view that every worker should have right to strike if something is not right
relating to their work conditions. But he was strictly against usage of right to strike for political motives.

CONSTITUTION OF INDIA

Dr. B.R. Ambedkar was first Law Minister of Independent India and appointed so in 1947. Beside this he
was the chairman of drafting committee of Constitution of India which was the most crucial committee in
constituent assembly. He had to defend the provisions made by drafting committee in draft constitution.
That’s why he intervened in every debate of constituent assembly. He is often known as ‘Father of Indian
Constitution’.

A tale is told that when Pandit Jawahar Lal Nehru and Sardar Patel were thinking to request Sir Guor
Jennings, an expert of constitutional drafting recognized worldwide for drafting Constitution of India then
Gandhi Ji advised them that there is no need to call outside expert when we have such a gem in our own
homeland. In Gandhi Ji’s eyes too Ambedkar was an outstanding legal and constitutional expert.

°http://shodhganga.inflibnet.ac.in/bitstream/10603/134780/9/09_chapter%203.pdf
10 (1991). Dr. B.R. Ambedkar: Writings and speeches. Mumbai: Government of Maharashtra
padhi, P. K. (2017). Labour and Industrial Laws. PHP Publication
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Ambedkar got functional posts step by step. Firstly he was selected as member of constituent assembly.
Then he was appointed as first law minister of Independent India. At last he was chosen as chairman of
drafting committee.*? Because of his bright characteristics, as his deep and vast study, tremendous
knowledge, amazing command of an English language, expertness in explaining the subject and ideal
patriotism, he had got these pleasant honors.*

Concept of Federalism: In constituent assembly debates Ambedkar successfully defended India as a
federal structure where centre is strong than states. According to him the same is required to implement
policies regarding welfare state and this will India which is union of states, even much stronger. Federal
structure with strong centre was required to implement welfare and development policies uniformly all
over India so that nobody should be left behind. A big support to equality can be seen in Ambedkar’s
concept of federalism.

Preamble: A beautiful and meaningful start to Indian constitution where the words are ‘We, The People
of India’ which is regarded as key to open the mind of framers by Indian judiciary is another contribution
by Dr Ambedkar.

Fundamental Rights: Constitution of India gifted its citizen’s fundamental rights and freedoms in such a
beautiful way that it were exactly in fraction with international principles such as Universal Declaration
of Human Rights and UN Charter. From right to equality, opportunities, abolition of untouchabilty and
titles, freedoms, right to life and personal liberty, right to religion and practice of cultural heritage this
chapter packed everything which was substantial to Indians. Beside drafting fundamental rights the right
to constitutional remedies enshrined under article 32 & 226 are also there which are protectors of
fundamental rights in case of violation. These remedies are regarded as heart and soul of Indian
constitution according to Dr. Ambedkar.

Directive Principles of State Policy: Popularly known as DPSPs they put obligation on state that what to
keep in mind while making laws and policies. In short they’re objectives which are to be fulfilled by state.

Dr. Ambedkar said: “What are called Directive Principles is simply another name for Instruments of
instructions to the legislature and the executive...as to how they should exercise their power.”

National Integration: Ambedkar advocated single citizenship for the sake of national integration to keep
the feeling of unity alive despite wide diversity of India. He believed that it is possible to safeguard
regions, languages, religions, languages, traditions and cultures while putting them all into one thread of
nationality.* That’s why he thought strong centre was indispensable to preserve administrative discipline
and territorial integrity.

CONCLUSION

Babasaheb Dr. Bhimrao Ambedkar made a constitution which is workable, flexible as well as rigid,
providing for welfare of people both in war and peace times. All he wanted was welfare of every life even
at the cost of constitution.

“If I find the constitution being misused, I shall be the first to burn it.” He once said.

12 Dr. Gaikwad DhyanrajKashinath ‘Rajwansh’ — The Miraclous Great Man’ — Dr. BhimraoRamjiAmbedkar
Bhttps://www.legalservicesindia.com/article/1609/Dr.-B.R.-Ambedkar,-The-Father-of-Indian-Constitution.html
145.N. Mandal, “B.R. Ambedkar: His Thoughts and Observations”

203



o g~ w

Dr. B.R. Ambedkar's contribution to Indian democracy and social justice is indeed significant and
noteworthy. As the chairman of the Constitutional Committee, he played a crucial role in shaping India as
a sovereign, democratic, and republic nation with a focus on adult franchise. His efforts in drafting and
formulating the Indian Constitution are widely recognized and respected. Dr. Ambedkar's vision went
beyond the mere creation of a constitution. He championed the cause of social justice and worked
tirelessly for the upliftment of the marginalized sections of society, particularly the oppressed and
untouchable castes. His work aimed to eradicate social inequalities and promote a more inclusive and
egalitarian society.

His commitment to the welfare of the poor and oppressed classes is evident in his lifelong dedication to
their betterment. He fought against caste-based discrimination and worked towards ensuring equal rights
and opportunities for all citizens, regardless of their social background. His efforts were aimed at creating
a society free from exploitation and discrimination.

In recognition of his immense contributions, Dr. Ambedkar is often referred to as the "father" or “chief
architect” of the Indian Constitution. His name holds a revered place in the history of India as a visionary
leader who strived for social justice and equality. His ideas and principles continue to inspire generations
and are integral to the foundations of Indian democracy.

Overall, Dr. Ambedkar's multifaceted role as a statesman, social reformer, and architect of the Indian
Constitution makes him an iconic figure in the history of India, and his legacy as a champion of social
justice remains of utmost importance.
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Abstract:

This year country is celebrating the 132nd birth anniversary of Dr. Bhimrao Ramji Ambedkar on April
14, 2023, as Ambedkar Jayanti. Baba Saheb (1891-1956) was one of the eminent thinkers in modern
India. India is a caste-based society, where a large population faces social inequality at some other points.
From the beginning, social and educational inequalities can be found in society. His unwavering
commitment to social justice, particularly in the area of equality. Social justice is the spirit and vision of
the Indian Constitution. The state has to secure a social order in which the legal system of the nation
promotes justice based on equal opportunity and in particular, ensures that opportunities for securing
justice are not denied to any citizen because of economic or other disabilities. The Constitution of India
provides fundamental rights that no person should be discriminated against, based on race, sex, caste, and
religion. The Indian Constitution guarantees equal status and opportunity to all citizens. India has been
implementing social justice programmes through its reservation policy. This research paper attempts to
explore Ambedkar’s notion of social justice and constitutional safeguards for depressed classes.

Keywords: Social justice, inequalities, Caste system, Constitution, fundamental rights, quality,
liberty, fraternity, justice.

“Justice has always evoked ideas of equality, of a proportion of compensation. Equity signifies equality.
Rules and regulations, rights and righteousness are concerned with value equality. If all men are equal,
then all men are of the same essence, and the common essence entitles them of the same fundamental
rights and equal liberty... in short justice is another name for liberty, equality and fraternity.” -Dr. B. R.
Ambedkar

1.1 INTRODUCTION

Dr. Bhim Rao Ramji Ambedkar is popularly known as Babasaheb Ambedkar, who as the greatest
humanitarian and social reformer, has relentlessly struggled for the honour, dignity and freedom of the
oppressed and downtrodden of our society. Babasaheb Ambedkar always

advocated for a society that must be based on the principles of Liberty, Equality and Fraternity.
Babasaheb Ambedkar through his writings emphasized creating a free social order in which an individual
is an end in itself and in which the main aim of the society is the growth and development of the
individual. The individual is not subservient to society and if he subordinates himself that too is for his
betterment and only to that extent which is necessary. 1 B.R. Ambedkar’s concept of the ideal society is
most relevant to a civilized society and suited to the needs of modern Indian society. Hence this chapter
attempts to bring out his contributions towards the attainment of their two human ideals in society by
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democratic process. Knowledge about liberty and equality is essential to analyze the social ideology of
B.R. Ambedkar and his services to society. So, this researcher tries to examine them one by one. The
concept of &#39;liberty&#39; or &#39;freedom&#39; denotes a very important principle of political
philosophy.

Liberty is sometimes regarded as the distinctive principle of liberalism, but freedom is acclaimed as a
universal principle. Freedom is eulogized by liberal, idealist as well as Marxist theory. Nobody quarrels
with freedom as an end, but different schools of thought differ on the means and mode of realizing
freedom. Even the champions of absolutism, authoritarianism and slavery pay lip service to freedom,
claiming that for ordinary men, submission to authority-regarded as the symbol of some sort of excellence
is the best way to realize freedom. 2

1.2 CONCEPT OF SOCIAL JUSTICE

The term ‘Social Justice’ was foreign to India particularly drawn from the United States of America,
being it was much influenced by Americans when B.R. Ambedkar was studied at Columbia University.
He learnt what social justice meant in American society. 3

Social Justice is a multi-dimensional concept that has been viewed by scholars of law, philosophy and
political science differently. The term social justice is quite comprehensive. Social Justice is a bundle of
rights, it is a balancing wheel between haves and have not‘s. It is of great social value in providing a
stable society and in securing the unity of the country. In

general, Social Justice may be defined as the right of the weak, aged, destitute, poor, women,

children and other under-privileged persons. According to, Justice is not something which can be captured
in a formula once or for all, it is a process, complex and shifting balance between many factors. 4 The
tasks of justice are the just allocation of advantages and disadvantages, preventing the abuse of power,
preventing the abuse of liberty the just decision of disputes and adapting to change. 5 Justice may be
natural Justice or distributive justice. Social justice is a term that provides sustenance to the rule of law. It
has a wider connotation in the sense that it includes economic justice also. 6

1.3 DR. AMBEDKAR’S VIEW ON SOCIAL JUSTICE FOR WEAKER SECTIONS OF THE
SOCIETY

B.R. Ambedkar’s concept of social justice may be taken as an expression of moral and religious fellow
feelings because of its stress on fraternity. It may be true, for his concept emanated from the social
situation of India wherein the depressed classes, despite their worth,

merit, education, wealth, higher positions in Government and the like, are the victims of social injustice
and discrimination. It is simply for the reason that they were born into families of lowly castes. This is
much more a question of social justice. B.R. Ambedkar’s concept of social justice is, in fact, the
expression of his ‘Social Humanism’ which is inherent in his basic approach to human problems. His
policies and acts too, have testified that his philosophical vision of Social Justice can be realized through
man&#39;s purity of mind and righteous can duct. B.R. Ambedkar saw its possibility in Buddhism, for it
is the religion that is based on human values of secular and moral justice, liberal republican relationship,
equality of all men and women, respect for wives and children, and brotherhood of all human beings.
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Thus, B.R. Ambedkar’s concept of social justice emerged as a problem of respectful social life for all
citizens in India. 7

1.4 WEAKER SECTION AND THE CONSTITUTION OF INDIA

The term weaker section refers to a section of the population that is socially, economically, and politically
behind the other sections of the population and has been experiencing various forms of inabilities as a
result of their backwardness. The Government of India Act, 1935 defines “weaker sections” as class or
classes of people who are suffering from educational and economic backwardness, as well as some
aspects of social life, due to traditional customs of untouchability, tribal background, tribal way of life or
another backwardness. Different resolutions of the Indian government have divided the weaker groups
into three main categories:

| Scheduled castes
| Scheduled tribes
| Other backward classes

But this list is not exhaustive. Women, aged persons, disabled, and sexual minorities are also deprived of
the benefits and they are ill-treated. Thus, weaker sections that face discrimination include- women,
scheduled castes(SC), scheduled tribes (ST), children, disabled, aged, poor migrants, sexual minorities,
people suffering from HIV/AIDS, and other backward classes. The Constitution has provided provisions
not only for SC/STs, and backward classes but also for the other weaker sections of society. 8 The makers
of the Constitution were quite conscious about the prevailing miserable or appalling living conditions of a
large section of our population, reprehending and segregation from our national and social life or have
continued to basically suppress or economically exploit for centuries due to various types of social
disabilities created by socio- religious taboos like Untouchables in the caste-based structure of the Hindu
Society. The idea of a welfare state

envisaged by the Indian Constitution can only be achieved if the states endeavour to implement them with
a high sense of moral duty. 9

Article 14 of the constitution provides for the equal protection of law and equality before

] the law. Therefore, irrespective of class every citizen has the right to be treated equally before the law.
Article 15(1) of the Constitution states that ... “the state shall not discriminate against any citizen on
grounds only of religion, race, caste, sex, place of birth or any of them”. Under ‘Cultural and Educational
Rights, Article 29(2) states that “no citizen shall be denied admission into any educational institution
maintained by the state or receiving aid out of the state funds on grounds only of religion, race, caste,
language or any of them.” However, Article 15(4) gives special powers to the state by stipulating that
“nothing in this Article or clause (2) of Article 29 shall prevent the state from making any special
provision for the advancement of any socially and educationally backward classes or citizens or the
scheduled castes and the scheduled tribes”. These general principles are applied to more specific areas,
like public employment. Article 16(1) states that there shall be equality of opportunity for all citizens in
matters relating to employment or appointments to any office under the state”. This is a positive guarantee
against discrimination regarding public employment. It has been stated negatively in Article 16(2) that no
citizen shall, on grounds only of religion, race, caste, sex, descent, place of birth, residence or any of
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them, be ineligible for, or discriminated against, in respect any employment or office under the state. 10
“Untouchability” is neither defined in the Constitution nor the Act because it is incapable of any precise
definition. Article 17 abolishes “untouchability” and forbids its practice in any

form. 11 This Article provides that the state is allowed to restrict freedom of movement for the benefit of
the Scheduled tribe. 12 It provides that every person is entitled to the right to life and personal liberty
except the procedure established by law. Irrespective of caste, sex, religion, or place of birth everyone is
entitled and they can’t be deprived of their life. 13

The Constitution provides that all children between the age of 6 to 14 years are entitled to free and
compulsory education. 14 It prohibits the employment of children below the age of 14 years in factories,
mines, or any other hazardous employment. This article prohibits child labour, working in the
construction industry, mines and hazardous employment. 15

Article 25, which deals with freedom of conscience and religion, provides in clause (b) for social welfare
and reform or the throwing open of Hindu religious institutions of a public character to all classes and
sections of Hindus. Article 25(2)(b) conferred a right on all classes

and sections of Hindus to enter into a public temple and on the complete terms of that article,

that right must be available, whether it is sought to be exercised against an individual under article 25(1)
or against a denomination under article 26(b) The fact is that though Article 25(1) deals with rights of the
individual, article 25(2) is much more comprehensive in its contents and has reference to the rights of
communities, and controls both Article 25(1) and Article 26(b) Therefore, article 26(b) must be read
subject to Article 25(2)(b). 16 Article 29 (1) guarantees to any section of the citizens residing in any part
of India having a distinct language, script or culture of its own the right to conserve the same. Le
language, script or culture A minority community can preserve its language, script or culture by and
through educational institutions. Therefore, the right to establish and maintain institutions of their choice
is necessarily concomitant to the right to preserve its distinctive language, script or culture. This right is
guaranteed to them by Article 30 (1), which says that all minorities shall have the right to establish and
administer educational institutions of their choice. 17

This right is further protected by Article 30 (2), which prohibits the State in granting aid to educational
institutions from discriminating against any educational institution on the ground

that it is under the management of a minority, whether based on religion or language. This right is,
however, subject to clause (2) of Article 29, according to which no citizen shall be denied admission into
any educational institutions maintained by the State or receiving aid out of State funds on grounds only of
religion, race, caste, language or any of them. Article 29 applies only to citizens, while Article 30 applies
to citizens and non-citizens. 18

Acrticle 30 (1), says that all minorities, whether based on religion or language, shall have the right to
establish and administer educational institutions of their choice. This right is further

protected by Article 30 (2), which prohibits the State in granting aid to educational institutions from
discriminating against any educational institution on the ground that it is under the management of a
minority, whether based on religion or language. This right is, however, subject to clause (2) of Article
29, according to which no citizen shall be denied admission into any educational institutions maintained
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by the State or receiving aid out of State funds on grounds only of religion, race, caste, language or any of
them. Article 29 applies only to citizens, while Article 30 applies to citizens and non-citizens. 19

It states that must ensure and promote the welfare of the people by promoting and securing as effectively
as may be a social order and must act to minimize inequalities in terms of income, status, facilities, and
opportunities available. 20 It provides the policy which is to be considered by the states. Like, men and
women are equally entitled to adequate means of livelihood, equal pay for equal work for men and
women, the health of the worker, no abuse

against youth, children are provided with the opportunity to develop healthily to secure, and no citizen
must be forced out of economic necessity to pursue something which unsuited for their age or quality. 21
Article 39A states that must provide free legal aid to the people who can’t afford it because of
economically weaker sections or due to some disabilities. 22 Avrticle 41 of the Constitution deals with the
Right to work, education and public assistance. Article 42 provides that the state must make provisions to
secure any other hazardous employment in the just and humane conditions of work and maternity relief.
Protecting the employment of women during the maternity period. 23 Article 46 provides that the State
shall promote with special care the educational and economic interests of the weaker sections of the
people, particularly the Scheduled Castes and Scheduled Tribes, and shall protect them from social
injustice and all forms of exploitation. 24 It was evident that the reservation of seats, as specified in
Article 330, is intended to guarantee a minimum number of seats to the Scheduled Castes and Scheduled
Tribes. Therefore, if members of the said castes and tribes secure additional seats by election to general
unreserved seats, there would be no repugnancy. The claim of eligibility for the reserved seat does not
exclude the claim for the general seat. It is an additional claim. Both the claims have to be decided on the
basis that there is one election from the double-member constituency. 25 The Constitution 84 th
Amendment Act has amended the explanation to Article 330 and Article 332 and substituted for the
figures “2000” the figure “2026”; thus, the expression population means the population as ascertained
based on the 1991 census. The Constitution 87" Amendment 2003 has amended the proviso to Article
330 and substituted the figures ‘2001 for the figures ‘1991°. This means the expression ‘population’ for
this purpose will be ascertained based on the 2001 census. The allocation of the seats in the Lok Sabha for
Scheduled Castes and Scheduled Tribes shall be frozen until 2026. This means that there will be no
increase in the strength of Lok Sabha till the year 2026. 26

The Explanation added by the Forty-second Amendment clarifies the meaning of the word “population”.
Similarly, under Article 332, seats are to be reserved in the Legislative Assembly of each state for the
Scheduled Castes and Scheduled Tribes. This reservation is also to be made based on population. The
Constitution (72nd Amendment) Act, 1992 inserted clause (3B) in Article 332, providing for reserving
seats for Scheduled Tribes in the Tripura assembly on a basis other than the population. 27 The
untouchables are usually regarded as objects but are ignored in any political scheme. The score that they
have no interests are most significant, not that they have a large property to protect from confiscation, but
they have this very persona confiscated; socio-religious disabilities have dehumanized the untouchables,
and their interests at stake are, therefore, the interests of humanity. 28

In the pursuance of Article 338 or Article 338-A of the constitution, the president had appointed a
commission for Scheduled Castes and Scheduled Tribes who performed the function indicated in clause
(2) thereon and regularly submitted its report to the president. This Article aims to provide safeguards and
other measures for the upliftment of weaker sections of society. With time, it was felt that instead of a
particular officer (Commission of Scheduled Castes and Scheduled Tribes), a more effective arrangement
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would be to have a high-level multi-member commission to guarantee constitutional safeguards for these
people. Accordingly, Article 338 has been amended by the Constitution (65 th Amendment) Act, 1990, to
abolish the commission’s office and to provide for the appointment of the national commissioner for the
Scheduled Castes and Scheduled Tribes. 29

Article 340 provides that the president has the authority to investigate the condition of socially and
economically backward classes by appointing a commission to investigate. 30

1.5 CONCLUSION

The Constitutional Law is a philosophical legal document. It is replete with ideologies having binding
force. Constitutional provisions are living instruments to safeguard the interests of people in general and
special provisions for tribal people in particular. The special provisions

aim to prevent discrimination against the tribal people to protect their rights. It improves the
standard of living of tribal people socially and economically to see them in the mainstream of
society. The National Commission for Tribal and the Ministry of Tribal Affairs are the leading

organizations to provide and implement various schemes and policies to safeguard the life of the tribal
people to protect them from social injustice and all forms of exploitation. It explores the constitutional
provisions for tribal safeguards and their development in India. The creators of the Indian Republic and
the founding authors of our constitutions felt it was vital to provide particular safeguards in the
constitution for the advancement of Scheduled Castes. The Indian Constitution has prescribed safeguards
and protection for Scheduled Castes, Scheduled Tribes and other weaker sections, either expressly or by
insisting on their general

rights as citizens, to promote their educational and economic interests and remove social disabilities. The
Ministry of Social Justice and Empowerment is in charge of overseeing the

interests of the Scheduled Castes and Scheduled Tribes.
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ABSTRACT

The rarest and only non-renewable resource is water. It is continually recycled as part of the water cycle.
Organic, inorganic, and industrial wastes, as well as a wide variety of other harmful compounds, are just a
few of the numerous types of pollutants that have an impact on the purity of water. These pollutants are
also the main contributors to water pollution. A component of life that is necessary is water. In
agricultural fields, over 70% of the freshwater is utilized. The entire economy is heavily dependent on
water. Considering that there is a limited supply of water, pollution is a severe issue worldwide. In
addition, there is a daily rise in water overuse. Numerous techniques are used to clean up the
contaminated water before releasing it into the ecosystem to address this water scarcity. A lot of effort has
been paid to water purification in recent years using nanotechnology-based techniques. A wide spectrum
of organic and inorganic pollutants from waste streams were successfully treated using several types of
nanoparticles that were manufactured.

KEYWORDS :

Nanotechnology, waste water, purification, nanoparticles, nanomaterial, carcinogenic, pollution, toxicity,
contamination, etc.

INTRODUCTION

One of the major challenges facing humanity in the twenty-first century is the provision of safe,
inexpensive water. Across the globe, water supply struggles to keep up with the rapidly increasing
demand, which is made worse by population expansion, global climate change, and water quality
deterioration. It is impossible to stress the necessity of technological innovation for integrated water
management.

Nanotechnology has enormous potential for improving water and wastewater treatment to increase the
effectiveness of the treatment process and to increase water supply by using unorthodox water sources
safely. Here, we examine current advances in nanotechnology for the treatment of water and wastewater.
Discussion topics include potential nanomaterials, characteristics, and mechanisms that support
applications, benefits, and drawbacks compared to current methods, as well as obstacles and future
research directions.
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The present study describes the prospects and constraints to further capitalize on these special qualities
for sustainable water management by tracing these technological advancements to the physicochemical
properties of nanoparticles.

Water is the most valuable and finite resource. It is the most crucial aspect of human existence, and the
potable water supply is that aspect that cannot be taken away from human society. The primary
requirement of the modern era is the accessibility of clean, affordable water. But the two biggest problems
it faces are an aging population and a changing environment.

Dr. B.R.Ambedkar had a deep connection with water resources. Ambedkar played a key role in ensuring
that water and power resources were developed to their full potential because of his belief in the power of
scientific and technological advancement for social upliftment and his position as the viceroy's executive
council member in charge of labor irrigation and power from 1942 to 1946.

To fulfill this aim, science is exploring waste water treatment through nanotechnological methods. The
primary issue is that the water supply is getting smaller while the water shortage is getting worse every
day.

In general, One of the most fundamental humanitarian objectives, consistent access to affordable and
clean water is still a major global issue in the twenty-first century. There are many issues with our present
water supply, both recent and historical. According to the WHO (2012), 780 million people worldwide
still do not have access to better sources of drinking water. In the impacted areas (mostly in
underdeveloped countries), where water and sanitation are major concerns, basic water treatment. There is
frequently no wastewater infrastructure. Human activities are becoming ever more important in causing
water scarcity in both emerging and developed nations.

Over 700 billion people live outside of the reach of drinkable water worldwide. Furthermore, the severity
of this issue is growing right now. Developing nations and nations of sub-Saharan Africa are the regions
where this issue is most severe. In light of this, it is now essential for modern society to recycle and reuse
wastewater.

Looking at it, | can see that water purification is crucial. Nanotechnology has a significant impact on this
area. Because of its exceptional qualities, it presents a fantastic opportunity to create cutting-edge new
technologies for wastewater treatment. Organic, inorganic, and biological pollutants all exist in various
forms. The ecology and people are both harmed by some water contaminants, some of which may be
poisonous and carcinogenic.

Water pollution causes significant levels of toxicity from heavy metals. Some examples of heavy metals
are cadmium, chromium, mercury, lead, zinc, nickel, copper, and many others, including the most lethal
element, arsenic. Some ions, including nitrates, sulfates, phosphates, fluoride, chlorides, selenides,
chromates, and oxalates, can be harmful in high doses and alter the flavor of water. As an illustration, a
high fluoride content in water causes fluorosis. Microbes are responsible for the waterborne illnesses.

The process of purifying water can be done in a variety of ways (Saleh et al. 2011; Gupta et al. 2011a, b;
Gupta and Nayak, 2012; Saleh and Gupta, 2012).

Some of the important methods are screening, filtration, micro and ultrafiltration, crystallization,
sedimentation, solvent extraction, evaporation, distillation, reverse—osmosis, gravity separation, flotation,
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precipitation, coagulation, oxidation, ion — exchange, electrodialysis, electrolysis, adsorption, setting out
centrifugal, and membrane separation, fluidization, neutralization and remineralization, reduction and
oxidation and so on. (Ali,2012) These methods could work well but some of the anthropogenic pollutants
have become the challenge to purify the contaminated water.

Currently, Nanotechnology is performing the best over other technologies. Nanotechnology is based on
the nanomaterial i.e. the materials built at the nanoscale range. The complete story of nanotechnology is
based on the properties of the nanomaterials just because of their characteristics, the nanotechnology is
the most preferable. It is expected that the global population will rise to a billion by 2050. Due to the
higher use of consumption of water, water pollution will also be extreme. So it becomes much necessary
to afford fresh water to short out the problem of drinking water shortage. That’s why treating waste water
the nanotechnology is going to be best.

CONCLUSION

Nanotechnology is growing with innovative ideas to solve the problems of water treatment. Nanoparticles
have characteristics and properties that make them unique from others such as high aspect ratio,
reactivity, and tenable pore volume, hydrophilic and hydrophobic interaction, and electrostatic and
magnetic interactions. These interactions are especially useful in adsorption, sensing, Catalysis, and
optoelectronics. Nanotechnology is not only for its smaller diversion but also at this scale; their
(nanoparticles) physical, chemical, mechanical, and optional properties also perform a special role that
makes it unique. It is interesting to know that the nanoscale is the scale at which the quantum effects
dominate. The quantum affects the rules of the behavior and properties of particles (nanoparticles).

The pathetic impact of quantum effects results in the ‘Tunability’ i.e. one of the properties of
nanoparticles. Novel improved water technologies are desperately needed, especially to assure high-
quality drinking water, eradicate micropollutants, and increase industrial production processes via the use
of flexibly adjustable water treatment. systems. Nanoadsorbents, for example, are nanoengineered
materials. Nanometals, nanomembranes, and photocatalysts are However, there are still several
drawbacks that have to be negotiated. Materials functionalized with nanoparticles deposited or
incorporated on the surface, appear to be risky. Because nanoparticles have the potential to leak and emit
into the environment they can linger for extended periods of time Until now, There are currently no
internet monitoring solutions that provide reliable data on the quality and quantity of nanoparticles
present only in trace levels in the water, collected in real time providing a high level of innovation
potential Several national and international laws and guidelines have been put in place to reduce the
health risk. The main disadvantage of nanoengineered water technologies is that they are rarely used. In
many situations, this is the case today isn't cost-effective as compared to traditional treatment methods.
Nonetheless, nanoengineered materials have a lot of promise. In the future decades, particularly for water
breakthroughs Point-of-use devices, decentralized treatment systems, and contaminants that degrade
quickly.
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